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REFLECTIONS, 
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My  Lord  Archbishop, 

It  is  not  without  a  deep  sense,  both  of 
the  difficulty  and  importance  of  the  task  I  undertake,  that 
I  venture  to  offer  to  your  Grace  some  respectful  observations 
on  the  Charge  delivered  by  your  Grace,  at  your  visitation, 
on  the  26th  of  June.  If  there  be  one  occasion  in  the 
whole  discharge  of  the  weighty  office  of  a  Bishop,  in 
which  he  is  supposed  to  collect  and  impress  on  his  Clergy, 
those  "  godly  admonitions,"  which  they  are  so  solemnly 
bound  to  obey ;  it  is  expressly  and  emphatically  that 
occasion,  on  which  he  delivers  to  them,  when  assembled  in 
his  presence,  the  Charge  composed  for  his  visitation.  If 
there  be  any  admonitions  that  can  flow  from  his  lips  or 
his  pen,  to  which  they  ought  to  listen  with  the  most 
profound  and  submissive  reverence,  it  is  unquestionably  to 
those  which  he  thinks  proper  to  oifer  to  them  at  that 
impressive  season.  The  awful  responsibilities  of  the  sacred 
office — -the  plain  and  obvious  duties  of  the  pastors  of  the 
flock  of  Christ,  of  which,  though  few  of  those  assembled 
there,  can  be  supposed  to  be  ignorant,  yet  to  the  zealous 
and  devoted  discharge  of  which  all  require  continual  and 
earnest  exhortation — the  solemn  conviction  that  those 
who  are  there  convened,  both  the  Chief  Pastor  and  those 
committed  to  his  charge,  "must  all  appear  before  the 
judgment  seat  of  Christ"  to  "  render  an  account  of  their 


stewardship," — these  grave  considerations,  which  are  then 
supposed  chiefly,  if  not  exclusively,  to  engage  the  hearts 
and  attention  both  of  the  prelate  and  his  clergy,  do  not 
admit  of  the  intervention,  even  of  a  thought,  on  which  a 
minister  of  our  Church  could  be  supposed  to  presume  to 
differ,  from  the  sentiments  delivered  in  the  Charge  of  his 
Bishop. 

But,  if  instead  of  these  impressive  truths,  opinions  are 
brought  before  the  clergy,  which  seem  to  them  not  only 
not  to  belong  to  the  sacred  duties  of  their  holy  calling,  but 
which  they  ever  have  been  educated  to  consider  at  variance 

with  them If  severe  animadversion  and  reproof  is  directly, 

and  still  more  by  implication  administered  to  the  great 
majority  of  them,  for  having  conscientiously  discharged 
what  they  believe  to  be  their  duty,  on  a  question  involving 
the  vital  principles  of  true  religion ; — and  if  opinions  and 
arguments  are  impressed  on  their  understandings  and 
consciences,  which  they  believe  inconsistent  with  their  duty 
on  this  question, — then  in  such  a  difficult  and  painful  position, 
it  seems  the  most  straightforward  and  faithful  course,  to 
lay  before  the  Diocesan  himself,  our  judgment  most 
respectfully  on  the  subject.  And  while  unfortunately  the 
sentiments  of  our  Prelate,  to  whose  "godly  admonitions" 
we  owe,  and  are  ready  to  pay,  a  conscientious  and  willing 
obedience,  are  sent  forth  to  the  flocks  over  whom  we  are 
placed,  as  in  direct  opposition  to  our  own ;  we  are  reduced 
to  the  alternative,  of  either  acquiescing  in  the  justice  of 
his  opinions,  and  therefore,  of  admitting  to  our  flocks  that 
we  have  been  totally  in  error ;  or  else,  of  submitting  the 
subject  to  the  test  of  open  examination,  and  vindicating 
the  rectitude  of  our  principles,  before  our  Church  and  our 
country. 

I  feel  most  deeply,  my  Lord  Archbishop,  the  extreme 
difficulty  and  delicacy  of  this  course.  It  is  extremely 
difficult  to  vindicate   ourselves,    without  seeming  to  cast 
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imputations  on  those  who  compel  the  vindication.  It  is 
extremely  difficult  to  oppose  principles  which  we  consider 
erroneous  on  a  vital  question,  without  appearing  to  throw 
a  reflection  on  those  who  have  propounded  them.  It  is  still 
more  difficult  when  those  who  propound  them  are  in 
authority,  and  we  are  in  a  position  of  subjection.  But 
while  I  do  not  presume  to  stand  forward  as  the  accredited 
apologist  of  my  reverend  brethren,  who  are  ignorant  even 
of  my  intention  to  address  your  Grace,  and  who,  if  they 
thought  proper  to  select  an  organ  of  their  sentiments,  would 
choose  one  much  more  competent  to  the  task ;  yet 
I  will  venture  to  say  of  them  all,  that  I  am  confident  I 
should  offend  against  their  feelings  and  their  judgment,  as 
I  should  against  my  own,  if  I  were  to  adopt  any  language 
inconsistent  with  the  respect  which  is  due  to  your  Grace, 
on  such  a  painful  occasion  ;  and  it  is  for  the  purpose  of 
avoiding  an  evil,  which  from  the  very  nature  of  the  subject 
seems  so  naturally  incidental  to  it,  that  I  presume  to 
address  these  observations  in  the  shape  of  a  letter  to  your 
Grace,  that  I  may  thus  place  myself  as  it  were  in 
your  Grace's  presence,  that  I  may  imagine  myself  called 
on  to  speak  instead  of  to  write,  and  that  thus,  the  language 
of  fidelity  may  retain  the  tone  befitting  such  an  occasion. 
If  therefore,  any  sentiment  or  expression  should  escape  my 
pen,  which  seems  to  wear  the  semblance  of  impropriety  or 
disrespect,  I  humbly  trust  your  Grace  will  have  the 
goodness  to  pardon  it,  and  to  believe,  that  it  arises  from 
infirmity  or  inadvertence,  and  not  from  the  least  intention 
of  violating  an  acknowledged  duty. 

Your  Grace  gives  the  following  reason  in  the  commence- 
ment of  your  Charge  for  adverting  to  the  "  increased 
Parliamentary  grant  to  a  Roman  Catholic  College." 

"  So  important  are  several  of  the  misconceptions,  (as  they 
appear  to  me,)  that  have  been  lately  circulated,  not  only  as  to 
the  measure  immediately  in   question,  but  also   as  to   the  real 


character  of  the  Gospel  religion,  as  to  the  principles  of  our 
own  Church,  that  I  should  feel  myself  even  wanting  in  duty, 
to  leave  them  unnoticed." — p.  5,  6. 

This  must  be  admitted  to  be  an  ample  reason  for  at 
least  adverting  to  that  subject,  and  it  was  calculated  to 
excite  the  expectations  of  the  clergy,  to  hear  the  case  fully 
tested  by  these  principles ;  this,  my  Lord,  the  clergy 
would  have  been  truly  gratified  to  have  heard,  for  I  will 
undertake  to  say  for  all  my  reverend  brethren,  as  I  can  say 
most  conscientiously  for  myself,  that  our  objection  to  the 
endowment  of  the  College  of  Maynooth,  is  based  alone  on 
the  fact,  that  we  consider  the  measure  at  utter  variance 
with  both  "  the  real  character  of  the  Gospel  religion,"  and 
"  the  principles  of  our  own  Church ;"  and  although  I  must 
candidly  say,  I  do  not  think  your  Grace  could  have 
convinced  any  one  who  thought  so,  that  this  measure  was 
reconcileable  to  these,  so  as  to  satisfy  our  conscience  on 
the  subject,  we  should  have  most  gladly  heard  those  reasons 
which  had  led  your  Grace  to  a  conclusion,  whereby  you 
had  satisfied  your  own. 

Permit  me,  however,  to  state,  in  reference  to  the  very 
first  expression  in  your  Grace's  Charge  on  the  subject, 
namely,  your  designating  the  measure,  "  an  increased 
Parliamentary  Grant  to  a  Roman  Catholic  College"  that 
while  this  is  an  admitted  fact,  it  is  not  the  whole  fact ;  for, 
there  is  more  than  this  in  the  measure,  which  makes  it 
more  objectionable  and  criminal  in  our  eyes.  The  grant 
to  Maynooth,  false  in  principle  as  it  was,  was  merely  an 
annual  grant,  of  which  the  propriety  was  not  only  open 
to  question,  but  was  both  continually  questioned,  and 
likely  to  be  more  so,  as  its  fruits  in  this  country  were 
demonstrating  the  evil  more  and  more.  Sir  Robert  Peel, 
in  1840,  gave  a  testimony  not  only  that  he  thought  it 
questionable,  but  gave  a  strong  indication  that  he  con- 
sidered it  ought  to  be  inquired  into,  even  at  the  instance 


of  its  own  professors — a  fact  which  not  a  little  aggravates 
the  evil  of  that  Minister's  present  policy  against  his 
Church  and  country.  The  present  measure  not  only 
increases  the  grant,  as  your  Grace  puts  it,  but  it  adopts, 
sanctions,  patronizes,  and  endows  the  College,  making  the 
education  of  Roman  Catholic  Priests,  now  a  part  and 
parcel  of  the  law  of  the  land — therefore  pronounced  and 
ratified  as  right  and  just  by  the  Legislature. 

In  the  former  case,  it  was  left  questionable  by  the  law. 
Now,  it  is  settled  as  good  by  the  law. 
In  the  former  case,  it  was  open  to  annual  revision  and 
remedy. 

Now  the  very  ground  of  the  measure,  being  not  merely 
an  increased  grant  is,  that  it  shall  not  be  open  to  such 
revision. 

Then,  it  was  merely  an  item  in  the  Estimates  of  the 
Government  of  the  day,  which  Government  might  have 
withheld  at  discretion. 

Now,  it  is  incorporated  with  the  laws  of  England,  and 
can  only  be  repealed  by  an  Act  of  Parliament. 

Surely  your  Grace  will  admit,  that,  to  those  who  hold  it 
at  all  times  a  sinful  and  irreligious  act  to  support  such  a 
system,  it  is  not  a  fair  way  of  putting  the  fact,  to  call  the 
measure  merely  "  an  increased  Parliamentary  grant  to  a 
Roman  Catholic  College."  If  a  man  had  habitually  com- 
mitted a  sin,  which  even  the  most  treacherous  feeling  in  his 
heart  and  conscience  allowed  at  least  to  be  questionable  in  its 
nature,  he  is  lamentably  deteriorated,  when  that  treacherous 
feeling  is  hardened  into  corruption,  and  gains  so  far  the 
ascendant  in  him,  as  that  he  calls  that  sin  a  virtue. 

But  indeed  your  Grace  corrects  your  own  expression  in 
the  same  page  of  your  Charge,  when  you  state  the  facts 
of  the  case.     You  say — 

"  A  small  and  most  inadequate  Parliamentary  grant  having  (as 
you  are  aware,)  been  annually  made  for  half  a  century  to  the 


Roman  Catholic  College  of  Maynooth,  it  was  judged  advisable 
by  Government  to  place  that  Institution,  if  possible,  on  a  more 
respectable  footing,  by  making  a  more  liberal  provision  for  it, 
and  a  provision,  not  dependent  as  heretofore,  on  an  annual  grant 
(implying  an  annual  debate  which  often  rekindled  the  embers  of 
half-extinguished  party  animosity,  but  fixed  for  so  long  a  period 
as  Parliament  shall  see  no  ground  to  alter  or  withdraw  it." — 
Charge  p.  6. 

Your  Grace  perceives  that  you  here  correct  your  former 
expression,  and  admit  not  only  the  increase  of  the  grant, 
but  its  incorporation  into  law.  Yet  your  Grace's  softened 
statement  of  the  fact  is  very  inadequate  to  convey  the 
aggravation  and  indurescence  of  the  evil.  This,  however, 
is  a  matter  of  comparatively  little  moment.  But  the  mode 
in  which  your  Grace  puts  the  opposition  to  the  annual 
grant  to  Maynooth,  strikes  me,  I  confess,  with  the  most 
profound  astonishment. 

"An  annual  debate,    which  often  rekindled  the   embers  of 
half -extinguished  party  animosity"  !  !  ! 

Is  then,  my  Lord,  the  opposition  to  the  principles  of  the 
Church  of  Rome,  by  the  members  of  our  Church  in  their 
respective  stations  as  senators,  or  ministers,  or  persons  of 
all  ranks  of  Protestants  (for  all  united  to  promote  that 
"  annual  debate")  is  this  to  be  considered  and  called  by 
our  Prelates  "  the  embers  of  half-extinguished  party 
animosity"  ?  If  your  Grace  could  be  understood  to  mean 
animosity,  or  anger  against  individuals,  then  indeed  the 
embers  of  a  flame  which  ought  never  to  have  been  kindled 
could  not  be  too  speedily  extinguished. — But  if,  as  your 
Grace  is  speaking  of  the  discussion  of  this  College  in  the 
British  Parliament,  your  Grace  means,  as  we  must  suppose, 
the  opposition  of  Protestants,  as  such,  to  maintaining  the 
principles  inculcated  in  a  Papal  College,  then,  I  must, 
most  respectfully  say,  that  I  am  at  a  loss  how  it  is  possible 
to  interpret  your  Grace's  words  consistently  with  either 
"  the  character  of  the  Gospel  religion  or  the  principles  of 
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our  Church,"  which  your  Grace  considers  to  have  been  so 
misconceived  in  reference  to  this  measure. 

Your   Grace  asks  in  another  part  of  your  Charge,  p, 
46— 

"To  whom  under  Providence  do  we  owe  the  Reformation?" 

And  you  answer — 

"  Chiefly  to  Roman  Catholic  Priests,    being  better  educated 
than  they  had  formerly  been." 

I  should  venture  to  put  your  Grace's  answer  into  a  diffe- 
rent shape,  for  you  omit  to  state  the  great  point,  viz.,  what 
that  education  was.  We  owe  the  Reformation,  under 
Providence,  to  the  fact  that  some  Roman  Catholic  Priests 
were  led  to  study  the  Word  of  God  by  His  divine  grace, 
that  their  minds  were  enlightened  by  His  Spirit  to  under- 
stand and  believe  the  Gospel  revealed  in  that  Word,  and 
to  see  that  the  system  of  the  Papacy,  in  which  they  had 
been  unhappily  brought  up,  was  false,  idolatrous,  super- 
stitious, and  destructive  of  the  souls  of  men.  They  learned 
and  taught,  instead  of  making  void  the  Word  of  God  by 
man's  traditions,  that  "  Holy  Scripture  containeth  all 
things  necessary  to  salvation,  so  that  whatever  is  not  read 
therein,  nor  may  be  proved  thereby,  is  not  to  be  required 
of  any  man  that  it  should  be  believed  as  an  article  of  the 
Faith  or  be  thought  requisite  or  necessary  to  salvation." — 
Art.  vi.  They  learned  and  taught  that  "  The  Romish 
Doctrine  concerning  Purgatory,  Pardons,  Worshipping  and 
adoration  as  well  of  Images  as  of  Reliques,  and  also  invo- 
cation of  Saints,  was  a  fond  thing,  vainly  invented  and 
grounded  upon  no  warranty  of  Scripture,  but  rather  repug- 
nant to  the  Word  of  God." — Art.  xxii.  They  learned  and 
taught  that  "  It  is  a  thing  plainly  repugnant  to  the  Word 
of  God  and  the  custom  of  the  Primitive  Church  to  have 
public  prayer  in  the  Church  or  to  minister  the  Sacraments 
in  a  tongue  not  understood  of  the  people." — Art.  xxiv. 
They  learned  and  taught  that  "There  are  two  Sacraments 
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ordained  of  Christ  our  Lord  in  the  Gospel,  that  is  to  say, 
Baptism  and  the  Supper  of  the  Lord."  That  "  These 
five  commonly  called  Sacraments,  that  is  to  say, 
Confirmation,  Penance,  Orders,  Matrimony  and  Extreme 
Unction,  are  not  to  be  counted  for  Sacraments  of  the 
Gospel,  being  such  as  have  grown  partly  of  the  corrupt 
following  of  the  Apostles,  partly  are  states  of  life  allowed 
in  the  Scriptures :  but  yet  have  not  like  nature  of  Sacra- 
ments with  Baptism  and  the  Lord's  Supper,  for  they 
have  not  any  visible  sign  or  ceremony  ordained  of  God." 
Article  XXV. 

They  learned  and  taught  that  "  The  offering  of  Christ 
once  made  is  that  perfect  Redemption,  Propitiation,  and 
Satisfaction  for  all  the  sins  of  the  whole  world,  both  origi- 
nal and  actual,  and  there  is  none  other  Satisfaction  for  sin 
but  that  alone.  Wherefore  the  Sacrifices  of  the  Masses, 
in  the  which  it  is  commonly  said,  that  the  Priests  did 
offer  Christ  for  the  quick  and  the  dead,  to  have 
remission  of  pain  or  guilt,  were  blasphemous  fables  and 
dangerous  deceits." — Article  XXXI. 

They  learned  and  taught  that  "we  are  accounted 
righteous  before  God,  only  for  the  merits  of  our  Lord 
and  Saviour  Jesus  Christ  by  faith,  and  not  for  our  own 
works  or  deservings ;  wherefore,  that  we  are  justified  by 
faith  only  is  a  most  wholesome  doctrine,  and  very  full  of 
comfort,  as  more  largely  is  expressed  in  the  Homily  of 
Justification.'' — Article  XI. 

These  principles,  involving  the  true  word  and  worship 
of  God,  and  the  salvation  of  the  souls  of  men,  with 
many  others  too  numerous  to  adduce,  showing  the  false- 
hood and  wickedness  of  the  papacy  were  learned  from 
the  Holy  Scriptures,  and  taught  by  men  who  had  been 
Priests  of  Rome,  and  were  brought  out  of  that  apostacy  by 
the  light  of  that  Sacred  Word,  and  it  was  to  this,  my  Lord, 
that,  "  under  Providence,  we  own  the  Reformation." 
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But,  allow  me,  respectfully,  to  ask  your  Grace,  what 
is  the  meaning  of  that  question ;  if  to  maintain  the 
doctrines  of  the  Reformation  is  now  to  be  called 

"  rekindling  the  embers  of  half  extinguished  party  animosity  ?" 

That  the  Reformers  and  the  Romanists  were  opposite 
parties  in  the  days  of  the  Reformation  must  be  admitted, 
That  the  maintenance  of  the  principles  of  truth  by  the 
Reformers  against  Rome,  was  a  blessing  for  which  we 
are  indebted  to  God,  your  Grace  implies  in  your  ques- 
tion. But  how  the  maintenance  of  truth  against  popery 
is  to  be  called  a  blessing  in  the  16th  century,  and 
denounced  in  the  same  document  as  "kindling  the  flame 
of  party  animosity"  in  the  19th.  I  confess,  I  cannot 
explain,  unless  truth  and  falsehood  have  ceased  to  retain 
their  characters. 

Your  Grace  supposes  that  the  Protestants  who 
oppose  this  bill  have  fallen  into  a  great  mistake  and  are 
ignorant  of  a  distinction  which  your  Grace  considers 
sufficiently  obvious,  and  which  you  imagine  settles  the 
question  on  the  ground  of  justice  and  common  sense. 
You  say,  p.  7  : — 

"  Many  persons,  misled  perhaps  by  the  use  of  the  word 
'Grant'  have  spoken  as  if  the  funds  allotted  to  Maynooth 
Seminary,  came  from  the  property  of  Protestants,  as  such; 
instead  of  being  as  it  is  the  fact,  part  of  the  property  of  the 
Nation.  And  they  have  even  descanted  on  the  anomaly  of  a 
Protestant  nation  applying  funds  for  the  education  of  Roman 
Catholic  Priests,  as  if  either  justice  or  common  sense,  could 
allow  us  to  reckon  more  than  six  millions  of  our  Roman 
Catholic  fellow- subjects,  as  no  part  of  the  NATION, 
and  as  if  they  were  to  be  necessarily  and  for  ever  precluded, 
as  a  matter  of  imperative  and  sacred  duty,  from  even  putting 
forward  any  claim  to  a  portion  of  that  national  property,  which 
consists  of  the  contributions,  through  taxation,  of  persons  of 
all  classes  and  of  all  religious  persuasions." — p.  7,  8. 
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Although  your  Grace  is  one  of  the  last  persons  whom  a 
fallacy  in  reasoning  might  be  supposed  to  escape,  it  is 
clear  that  that  which  is  concealed  in  the  latter  part  of 
this  sentence  has  eluded  your  Grace's  observation.  It  by 
no  means  follows,  when  men  make  an  assertion  of  a 
particular  part  of  a  sentence,  that  they  make  it  of  the 
whole.  It  by  no  means  follows  that  because  the  opponents 
of  Maynooth  assert  it  to  be  an  anomaly  for  a  Protestant 
nation  to  assign  funds  for  the  education  of  Roman 
Catholic  Priests,  "  that  they  therefore,  consider  either 
that  the  Roman  Catholics  form  no  part  of  the 
NATION,"  or  that  they  are  "to  be  necessarily  and  for 
ever  precluded  as  a  matter  of  imperative  and  sacred  duty 
from  even  putting  forward  any  claim  to  a  portion  of  the 
national  property,"  for  any  purpose  whatsoever  for  which 
they  may  be  justly  entitled  to  claim  it. 

I  need  not  observe  to  your  Grace,  that  it  is  an  error  to 
charge  an  opponent  with  an  universal  assertion,  who  has 
only  made  a  particular  one. 

But,  putting  this  aside,  permit  me  to  say,  that  the 
principle  which  your  Grace  seems  to  assert  as  an  indispu- 
table fact,  is  quite  untenable  on  the  ground  of  sound 
political  wisdom — namely,  that  a  portion  of  a  nation  have 
necessarily  a  just  claim  upon  the  national  property,  because 
that  property 

"  consists  of  contributions,    through  taxation  of  persons  of  all 
classes,  and  of  all  religious  persuasions." 

It  is  perfectly  true,  that  a  body  of  the  members  of  a 
nation  may  naturally,  and  in  their  own  opinion,  properly 
put  forth  a  claim  to  a  portion  of  the  public  property  to 
which  they  contribute  ;  but  it  by  no  means  follows,  that  it 
is  either  just  or  right  their  claim  should  be  admitted. 
The  justice  of  granting  their  claim  must  be  determined  by 
the  propriety  of  the  object  for  which  that  claim  is  made, 
as  weighed  in  the  judgment  of  those  in  whom  the  power 
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of  granting  it  is  vested.  Nor  is  this  principle  at  all  affected 
by  the  fact  that  their  claim  should  be  for  the  support  of  their 
religion.  Suppose  that  the  Infidelity  of  the  French  Revo- 
lution had  spread  its  poison  through  the  north  of  England, 
and  that  the  counties  of  Northumberland,  Durham,  and 
York  proposed  to  rear  a  temple  to  the  Goddess  of  Reason, 
and  claimed  endowment  for  a  college  to  train  priests  for 
her  service ! — Would  your  Grace  consider  that  the  Christian 
members  of  a  Government  could  accede  to  such  a  demand, 
because  those  who  claimed  the  endowment  contributed  to 
the  property  of  the  nation  ?  Or  suppose  that  that  infidel 
system  which  has  already  infected  some  of  its  inhabi- 
tants^— Socialism — were  to  spread  extensively  through 
England,  with  its  debasing  and  demoralizing  principles — 
Does  your  Grace  consider  that  any  number  of  claimants 
for  an  endowment,  could  justify  Christian  legislators  in 
admitting  such  a  claim  ? 

Those  who  claimed  such  endowment  might  consider  they 
had  a  right  to  it,  as  payers  of  taxes,  which  is  your  Grace's 
principle— or  they  might  consider  it  due  to  them,  on  the 
ground  of  the  right  of  liberty  of  conscience ;  but,  though 
they  might  consider  their  claim  right  and  just  on  these 
and  other  grounds,  the  Legislature,  if  it  had  any  preten- 
sions to  the  name  of  Christian,  must  reject  that  claim,  as 
injurious  to  the  community  at  large.  And,  as  your  Grace 
refers  to  the  motto  prefixed  to  your  Charge,  to  justify 
your  argument,  if  your  Grace  will  examine  the  very 
sentence  from  which  you  have  taken  it  in  the  Offices  of 
Cicero, — I  think  you  will  see  that  the  principles  laid  down 
by  the  Roman  Orator  are  totally  at  variance  with  that, 
for  which  you  claim  his  authority.  He  commences  the 
sentence  thus — 

"  Omnibus  qui  reipublicseprofuturi  sunt,  duo  Platonis  prsecepta  teneant. 
Unum,  ut  utilitatem  civium  sic  tueantur,  ut  quidquid  agunt  ad  earn 
referant,  obliti  commodorum  suorum.  Alteram,  ut  totum  corpus  reipub- 
licse  curent,  ne  dum  partem  aliquam  tuentur,  reliquas  deserant." 
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It  is  clear  that  Cicero  quotes  the  maxims  of  Plato,  not 
to  prove  that  a  Legislature  should  attend  to  the  claims  of  a 
party  in  the  state,  for  the  purpose  of  pleasing  that  party, 
or  consulting  their  will  or  pleasure — but  that  they  should 
not  please,  or  protect,  or  endow  one  party,  unless  as  it 
conduced  to  the  good  of  the  whole. 

I  must  say,  with  all  deference  to  your  Grace,  that 
political  empyricism  could  not  more  fully  contravene  the 
principle  of  the  Roman  Orator,  or  more  perfectly  illustrate 
the  evil  of  those  "  Qui  parti  civium  cousulunt,  partem 
negligunt,"  than  by  endowing  a  College  for  Popery  in  a 
great  Protestant  empire.  The  folly,  in  reference  to  the 
political  prosperity  of  the  country,  is  only  exceeded  by  the 
sin,  in  reference  to  its  religion. 

And  I  have  no  hesitation  in  laying  down  this  principle 
on  the  subject,  without  attempting  to  specify  any  given 
quantity  of  error — that  in  any  case  where  a  system  of 
religion  or  irreligion,  whether  Infidelity,  Idolatry,  or 
Superstition,  is  Anti- Christian  and  dishonourable  to  God, 
or  injurious  to  the  interests  and  well-being  of  the  com- 
munity,— no  Christian — no  man  who  fears  and  serves  his 
God,  is  justified  in  admitting  the  claims  of  such  a  religion 
to  endowment  or  support  from  the  State.  Taxes  are  the 
national  property,  levied  for  the  service  and  interests  of 
the  community,  considered  as  a  whole ;  and  no  section  can 
have  a  just  claim — a  claim  which  any  Christian  who  has 
a  voice  in  the  national  councils  ought  to  admit,  which  is 
either  derogatory  to  the  honour  of  that  God  whom  that 
community  ought  to  serve,  or  injurious  to  the  general 
interests  of  that  community  as  a  whole,  over  which  it  is  his 
duty  faithfully  to  watch.  Therefore,  I  venture  to  say,  that 
your  Grace's  principle,  as  to  the  claim  of  Roman  Catholics 
to  endowment  for  their  College,  is  not  tenable  as  a  sound 
political  principle.  The  propriety  of  granting  their  claim 
is  to  be  measured,  neither  by  their  numbers  nor  by  their 
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contribution  to  the  public  taxes,  but  by  the  principles  and 
nature  of  their  religion. 

Your  Grace  proceeds  to  an  illustration  of  your  meaning 
thus — 

"  The  distinction  I  have  been  noticing  is  so  evident  and  strongly 
marked,  that  even  if  a  man  of  known  liberality  and  munificent 
bounty  when  asked  to  contribute  towards  the  building  or 
endowment  of  a  Roman  Catholic  Chapel  or  College,  should 
decline  through  a  religious  scruple  as  conscienciously  objecting 
to  the  Romish  doctrine  and  worship,  his  scruple,  be  it  right  or 
wrong,  would  not  at  all  interfere  with  his  advocating  a  grant  of 
the  public  money  for  the  same  purpose.  I  mean  that  he  would 
not  be  at  all  inconsistent  should  he  advocate  and  support 
such  a  grant;  because,  in  this  latter,  there  is  not,  properly 
speaking,  any  question  about  'giving' — the  money  not  being 
his  to  give,  but  the  property  of  the  community ;  a  part,  not  of 
any  Protestant  fund,  but  of  that  to  which  all  the  subjects  of 
the  empire  contribute. 

May  I  hope,  your  Grace  will  bear  with  me,  when  I 
speak  of  the  principle  involved  in  this  illustration.  I  do 
humbly  trust  and  indeed,  am  fully  persuaded,  that  the 
popularity  of  this  principle,  and  the  extent  to  which  it 
obtains,  has  in  some  degree  given  it,  if  I  may  so  speak,  a 
superficial  currency  in  your  Grace's  opinion,  which  has 
prevented  you  from  pausing  to  examine  it  with  attention  ; 
for  I  do  not  only  believe,  that  the  principle  is  so  intrinsically 
wrong  that  your  Grace  on  consideration  would  not  attempt 
to  justify  it — but  I  verily  believe  it  is  a  part  of  that  strong 
delusion  which  God  in  His  fearful  judgment  seems  to  have 
sent  as  an  instrument  of  judicial  blindness,  on  public 
men,  to  make  them  the  scourge,  if  not  the  ruin,  of  their 
country. 

It  is  simply  this — that  the  sense  of  duty  to  God,  for  I 
must  put  the  strict  interpretation  on  your  Grace's  expres- 
sion of  "religious  scruple," — the  sense  of  duty  to  God, 
which  is  to  actuate  a  man  in  his  private  personal  character, 
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is  not  to  be  his  guide  and  director  in  the  discharge  of  his 
public  duty !  The  fear  of  God  is  to  prevent  him  from 
doing  what  he  considers  wrong,  as  an  individual,  with  the 
property  which  God  has  been  pleased  to  grant  him  for  his 
own  use. — But  the  fear  of  God  is  not  to  prevent  him  from 
doing  the  same  act  with  the  property  of  the  nation,  if  God 
has  been  pleased  to  place  him  in  the  high  and  responsible 
position  of  having  a  voice,  or  perhaps  an  extensive  power 
and  influence  in  its  application,  say  as  Chancellor  of  the 
Exchequer  or  First  Lord  of  the  Treasury  ! — This  is  the 
plain  statement  of  the  distinction  drawn  by  your  Grace. 

One  would  imagine  it  was  enough  to  state  it  plainly  to 
see  at  once  its  fallacy,  and  the  portentous  evil  with  which 
such  a  principle  must  be  pregnant,  if  admitted  to  hold 
sway  in  a  Christan  land. 

But,  alas  !  my  Lord,  it  is  too  rife  in  the  mind  and  con- 
duct of  public  men,  to  admit  of  the  hope  that  they  can 
see  it  in  its  true  colours,  or  they  would  not  venture  to 
acknowledge,  much  less  to  act  upon  it.  For  what  is  this 
principle,  my  Lord  ?  Are  there  two  moral  laws,  one 
for  men  individually  and  another  for  them  in  their 
collective  character  as  a  community  ?  Does  the  stan- 
dard of  duty  to  his  God  vary  as  a  man  passes  from 
his  private  to  his  public  station  ?  Does  that  which  he 
confesses  to  be  his  duty  to  God  in  his  closet  cease  to  be 
his  duty  to  God  when  he  goes  into  the  Cabinet  ?  Is  God 
to  be  acknowledged  by  him  as  the  Supreme  Lord  and 
Master  of  his  conscience  in  his  secret  chamber,  and  is 
he  to  deny  his  Master  when  he  goes  into  the  Senate  ? 
Is  He  to  say  that  what  is  wrong  in  him  before  God  in 
one  position,  is  right  before  God  in  another  ?  Nay,  if  a 
difference  in  man's  obligation  and  responsibility  to  God 
is  to  be  admitted,  it  can  only  be  this,  that  in  propor- 
tion to  the  exalted  station  in  which  God  has  placed  him, 
and  the  talents  which  God  has  committed  to   his  charge, 
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the  more  weighty  must   be  his  obligation  and  the  more 
solemn   his  responsibility ;  and  that   when  God  has  been 
pleased  to  raise  him  to  a  station  of  authority  and  power 
over  others,    he   is  bound  to    assert   the  supreme   juris- 
diction and  will  of  his  Lord  over  his  fellow-men  as  his  rule 
and   standard  of    duty   in    the  nation,    as    it  is  his   rule 
and  standard  of  duty  for  himself.     The  Christian  parent  is 
bound  to  assert  it  over  his  children, — the  Christian  Master 
is  bound  to  assert  it  over  his  household — the  Christian  ruler 
is  bound  to  assert  it  over  the  nation,    as  much  as  the 
Minister  over  his  flock  or  the  Bishop  over  his  Diocese.     I 
can  only  say  for  myself,  my  Lord,  that  were  I  a  Legislator, 
and  to  affect  to  set  up  a  difference  between  the  obligations  of 
religion  in  public  and  private — a  difference  which  in  my 
conscience  I  think  can  have  no  more  reality  or  truth,  than 
it  is  true  that  God  can  be  the  governor  of   a  man  in  his 
own  house,  and  cease  to  be  his  governor  when  he  goes  into 
the  House  of  Lords   or  House  of  Commons — I  know  not 
how  I  could  ever  soberly  consider,  that  I  was  to  meet  that 
God  when  He  shall  summon  me  to  give  an  account  of  my 
stewardship  in  any  station  of  authority  in  which  He  had 
been  pleased  to  place  me  ?     I  know  not  how  that  solemn 
truth  spoken  by  our  Lord  can  be  more  strictly  and  directly 
applied — "  Whosoever,  therefore,  shall  confess  me  before 
men,  him  will  I  confess  also  before  my  Father  which  is  in 
heaven.     But  whosoever  shall  deny  me  before  men,  him 
will  I  also  deny  before  my  Father  which  is  in  heaven." — 
Mat.  x.  32,  33.     The  Evangelist  gives  a  fearful  example 
of  that  faith  which  adopts  certain  notions  of   religion  in 
private,  and  shrinks  from  the  public  confession  of  it,  and 

this,  in  the  case  of  Rulers  too "  Nevertheless,  among  the 

Chief  Rulers,  also,  many  believed  on  Him,  but  because 
of  the  Pharisees  they  did  not  confess  Llim,  lest  they  should 
be  put  out  of  the  synagogue,  for  they  loved  the  praise  of 
men  more  than  the  praise  of  God/' — John  xii.  42. 

B 
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It  is  the  application  of  this  distinction  between  the 
obligations  of  religion  in  private  and  in  public,  that 
causes  public  men  to  join  in  the  infidel  compact  of 
excluding  religion  from  having  any  influence  in  their 
legislation.  Where  is  the  man  who  dares  to  stand  up  in 
the  British  Senate,  and  object  to  a  measure,  because  it  is 
against  the  truth  and  glory  of  God  ?  There  are  indeed 
some  few  who  will  venture  still  to  do  so.  But  the  cry  is, 
"  This  is  no  place  for  Theology — Let  men  keep  their 
religion  for  their  closet — The  Senate  is  no  place  for 
Theology."  Alas  !  my  Lord,  it  is  a  fearful  prospect  for  a 
nation,  when  God's  authority  is  openly  ejected  from  her 
councils.  How  can  it  be  supposed,  my  Lord,  that  men 
who  are  ashamed  or  afraid  to  confess  God  in  the 
Senate,  have  any  God  to  confess  in  their  closet  ?  How  to 
be  believed,  that  men  who  refuse  God  as  their  ruler,  when 
they  make  laws  for  the  conduct  of  others,  can  adopt  His 
Word  or  Authority,  as  the  rule  to  regulate  their  own  ? 

But  this  leads  directly  to  another  part  of  the  subject,  to 
which,  although  it  does  not  immediately  follow  in  con- 
secutive order  in  your  Grace's  Charge,  yet,  you  have  given 
a  prominent  place  in  another  part,  I  mean  "  Expediency." — 
It  is  of  much  importance  to  consider  it  here,  because, 
while  your  Grace  has  laid  down  some  admirable  principles 
on  the  subject,  it  seems  to  me  that  the  application  of  your 
Grace's  own  principles  to  the  question,  which  your  Grace 
has  thought  proper  to  bring  before  the  Clergy,  is  perfectly 
sufficient  to  place  in  its  clear  light,  every  other  part  of 
your  Grace's  Address,  especially  those  parts  which  the 
vast  majority  of  your  Grace's  Diocese  are  compelled  to 
feel,  rather  as  a  Charge  severely  made  against  them,  than 
an  admonitory  exhortation  paternally  delivered  to  them. 

Your  Grace  is  pleased  to  say — 

"  So  great  is  the  outcry  which  it  has  been  the  fashion  among 
some  persons,  for  several  years  past,  to  raise  against  expediency,  that 
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the  very  word  has  become  almost  an  ill  omened-sound.  It  seems 
to  be  thought  by  many,  a  sufficient  ground  of  condemnation  of  any 
legislator  to  say,  that  he  is  guided  by  views  of  expediency.  And 
some  seem  even  to  be  ashamed  of  acknowledging  that  they  are 
in  any  degree  so  guided.  I  for  one  am  content  to  submit  to  the 
imputation  of  being  a  votary  of  expediency.  And  what  is  more, 
I  do  not  see  what  right  any  one  who  is  not  so,  has  to  sit  in 
Parliament,  or  take  any  part  in  public  affairs.  Any  one  who  may 
chuse  to  acknowledge  that  the  measures  he  opposes  are  expedient, 
or  that  those  he  recommends  are  inexpedient,  ought  manifestly 
to  have  no  seat  in  a  deliberative  assembly,  which  is  constituted 
for  the  express  and  sole  purpose  of  considering  what  measures 
are  conducive  to  the  public  good,  in  other  words,  e  expedient.'  I 
say  the  public  good,  because,  of  course,  by  "  expediency,"  we 
mean,  not  that  which  may  benefit  some  individual,  or  some  party 
or  class  of  men,  at  the  expense  of  the  public;  but  what  conduces 
to  the  good  of  the  nation  ?  Now  this,  it  is  evident,  is  the  very 
object  for  which  deliberative  assemblies  are  constituted.  And  so 
far  is  this  from  being  regarded  by  our  Church  at  least,  as 
something  at  variance  with  religious  duty,  that  we  have  a  prayer 
specially  appointed  to  be  offered  up  during  the  sitting  of  the 
Houses  of  Parliament,  that  their  consultations  may  be  "  directed 
and  prospered  for  the  safety,  honour,  and  welfare  of  our  Sovereign 
and  her  dominions."  Now,  if  this  be  not  the  very  definition  of 
political  expediency,  let  ony  one  say  what  is. 

"  But  some  persons  are  so  much  at  variance  with  the  doctrine 
of  our  Church  on  this  point,  and  I  may  add  with  all  sound 
moralists, — as  to  speak  of  expediency,  as  something,  that  is,  or 
may  be,  at  variance  with  duty.  If  any  one  really  holds,  that  it 
can  ever  be  expedient  to  violate  the  injunctions  of  duty, — that  he 
who  does  so  is  not  sacrificing  a  greater  good  to  a  less,  (which  all 
would  admit  to  be  inexpedient,)  that  it  can  be  really  advantageous 
to  do  what  is  morally  wrong,  and  will  come  forward  and  acknow- 
ledge that  to  be  his  belief,  I  have  only  to  protest  for  my  own 
part  with  the  deepest  abhorrence,  against  what  I  conceive  to  be 
so  profligate  a  principle.  It  shocks  all  the  notions  of  morality,  that 
I  have  been  accustomed  from  childhood  to  entertain,  to  speak  of 
expediency  being  possibly  or  conceivably  opposed  to  rectitude." — ■ 
pp.  32,  33,  34. 

This  last  sentence  is  one,  in  which,    not  only  all  the 

Clergy  of  your  Grace's  Diocese,  but  all  true  Christians, 
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will  cordially  agree,  it  places  the  question  on  its  true 
basis.  Ail  good  men  will  admit  that  it  is  a  "  profligate 
principle"  to  justify  any  act  as  expedient,  which  is  virtually 
opposed  to  the  sound  principles  of  rectitude,  of  truth,  of 
morality,  and  of  pure  and  undefiled  religion. 

Sincerely  admitting  then,  these  principles,  as  the  only 
proper  standard  of  true  expediency,  no  one  can  venture  to 
call  into  question  the  accuracy  of  your  Grace's  statement ; 
that  Parliament  itself  is  founded  on  the  principle  of 
deliberating  on  what  is  expedient  for  tlie  public  good,  and 
that  all  deliberation  on  public  affairs  necessarily  involves 
the  idea  of  expediency;  namely,  of  considering  what 
means  it  is  expedient  to  adopt,  to  obtain  certain  ends 
for  the  good  of  the  nation.  Nor  can  I  conceive  any 
reasonable  man  declaiming  against  expediency,  when 
placed  on  the  foundation  on  which  your  Grace  has  so 
justly  laid  it. 

But  your  Grace  subsequently  adds : — 
"  I  believe,   however,  that  the  greater  part  of  those  who  raise  a 
clamour   against   expediency,  mean   in  reality,   an  apparent  but 
false   and    delusive    expediency;   that    which  is  represented   as 
expedient,  but  in  truth  is  not  so." — p.  34. 

Your  Grace  has  most  accurately  stated  the  fact. — It 
is  exactly  as  your  Grace  believes, — that  those  who  exclaim 
against  expediency,  (and  I  will  readily  include  those 
against  whom,  I  have  no  doubt,  your  Grace's  words 
were  directed,  namely,  the  great  majority  of  the  Clergy 
of  this  Diocese)  do  not  mean  real  and  sound  expediency, 
but  a  "false  and  delusive  expediency,  that  which  is  repre- 
sented as  expedient,  but  in  truth  is  not  so,"  and  when 
your  Grace  adds, 

f<  But  if  this  be  their  meaning,  it  would  surely  be  better, 
with  a  view  to  cutting  short  empty  declamation,  and  under- 
standing clearly  whatever  matter  is  under  discussion,  that  they 
should  express  distinctly  and  according  to  the  ordinary  use  of 
language,  what  they  do  mean." 


I  am  happy,  here  too,  to  agree  entirely  with  your 
Grace.  Definition  of  terms  would  avoid  contentions 
that  arise  from  a  mere  abuse  of  language,  and  bring  men 
to  a  clearer  understanding,  both  of  truth  and  each  other ; 
and  it  would  be  always  desirable  in  declaiming  against 
"  expediency"  to  adopt  some  epithet  which  would  designate 
accurately  what  we  mean ; — for  instance,  such  as  your 
Grace  adopts,  and  to  call  it  "a  false  expediency"  "  a 
delusive  expediency  "  "a  hollow"  "irreligious"  ii  immoral" 
ss  anti-christian"  or  "  infidel  expediency"  as  the  case  might . 
be,  and  as,  I  regret  to  say,  may  be  too  easily  illustrated  in 
these  days. 

But  in  truth,  my  Lord,  though  we  have  had  but  too 
many  opportunities  of  observing  the  practical  abuse  of 
this  term.  I  do  not  recollect  that  we  have  ever  been 
favoured  with  such  a  suitable  opportunity  of  explicitly 
defining  it,  as  your  Grace  has  now  afforded  us,  and  I 
think  it,  therefore,  of  much  importance  to  the  cause  of 
truth,  to  consider  it. 

I  most  fully  accord  with  your  Grace,  in  protesting 
against  the  profligacy  of  the  principle,  that  any  man 
should  call  that  advantageous  or  expedient,  which  he 
professes  to  be  morally  wrong,  and  I  sincerely  think  that 
"  it  shocks  all  notions  of  morality,  to  call  that  expedient" 
which,  as  your  Grace  puts  it,  is  "  probably  or  conceivably 
opposed  to  rectitude ;"  that  is,  to  truth,  to  morality,  or 
pure  religion. 

But  there  are  men,  my  Lord,  who  will  readily  admit,  as 
an  abstract  principle,  that  Expediency  is  to  be  tested  by 
the  standard  of  morality  and  religion  ;  but  when  measures 
which  they  please,  in  the  proflicacy  of  political  experiment 
to  call  expedient^  do  not  bear  to  be  tried  by  this  test — 
they  lower  the  standard  of  morality  and  religion,  to  the 
level  of  their  profligate  expediency. 
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With  them,  political  expediency  is  a  Procrustean  bed;  and 
religion  and  morality  are  victims  to  be  stretched  or  cur- 
tailed, at  the  will  of  the  monster  who  tortures  and  sacrifices 
them  to  his  cruelty  or  his  caprice.  Sometimes  they  are 
kept  out  of  sight,  and  it  is  denied  they  have  anything  to  say 
to  the  point  in  question,  even  when  their  very  existence  is  at 
stake. — It  is  said,  "  O  this  is  merely  a  political  and  not  a 
religious  question."  Sometimes  they  are  outraged  by  being 
nick-named,  "Prejudice,"  or  " Bigotry,"  and  under  that 
name,  are  set  in  opposition  to  the  very  "expediency"  which 
pretends  to  admit  them  as  the  standard  of  its  rectitude. 
Sometimes  the  names  of  their  very  handmaids,  such  as 
"  Charity"  and  "  Peace,"  yea,  and  even  that  of  the  Gospel 
itself,  are  borrowed  from  the  vocabulary  of  the  Bible,  to 
shield  principles,  as  false  as  Satan  when  he  takes  the  garb  of 
light ;  and  are  then  claimed  as  patrons  of  a  so-called 
"  expediency,"  which  is  abhorrent  from  the  Word  of  God, 
the  only  standard  of  morality  and  religion — nay,  my  Lord, 
the  very  Bible  itself  is  made  the  victim  of  "  expediency" 
such  as  this. 

If,  my  Lord,  your  Grace's  principle  be  just,  as  it  most 
certainly  is, — that  true  expediency  must  ever  be  measured 
by  the  standard  of  morality  and  religion,  it  must  follow 
that  it  can  never  be  justly  dissociated  from  them.  If  it 
is,  then  it  is  they  who  so  dissociate  it — that  corrupt  and 
abuse  the  term,  and  not  the  men  who  exclaim  against  it 
so  corrupted  and  abused,  for  then  it  is  no  longer  a  sound, 
just,  and  wise  expediency  to  be  adopted  and  honoured — 
but  the  execrable  off-spring  of  a  corrupt  and  vitiated 
policy  to  be  denounced  by  every  upright  and  faithful 
Christian. 

Your  Grace  has,  no  doubt,  most  unintentionally,  but  at 
the  same  time  most  appositely,  illustrated  the  principle 
which  you  so  justly  condemn  by  the  quotation  you  adduce 
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from  the  beautiful  and  appropriate  prayer  of  our  Liturgy, 
and  the  remarks  you  make  upon  it.     You  say, 

"  So  far  is  this  (expediency)  from  being  regarded  by  our  Church,  at 
least,  as  something  at  variance  with  religious  duty,  that  we  have 
a  prayer  specially  appointed  to  be  offered  up  during  the  sitting 
of  the  Houses  of  Parliament,  that  their  consultations  may  be 
'  directed  and  prospered  for  the  safety,  honour,  and  welfare  of 
our  Sovereign  and  her  dominions.'  " 

And  then  your  Grace  adds, 

"  Now,  if  this  be  not  the  very  definition  of  political  expediency, 
let  any  one  say  what  is." 

Your  Grace's  mind  is,  of  course,  so  familiar  with  the 
language  of  this  prayer,  that  perhaps,  as  you  intended  to 
apply  it  to  temporal  affairs,  you  were  not  aware  that  you 
omitted  to  give  the  quotation  at  length,  which  would  have 
still  more  fully  established  the  justice  of  your  Grace's 
principle  as  to  sound  expediency,  and  demonstrated  more 
clearly  that  which  is  false  and  delusive. 

The  prayer  is  indeed  a  most  exquisite  illustration  of 
political  expediency,  as  laid  down  by  our  Church,  and  most 
fully  ratified  by  the  Word  of  God.  It  is  a  prayer  of 
Christian  faith  and  hope,  and  it  appeals  to  God  "for  the 
High  Court  of  Parliament"  in  these  words — "  that  Thou 
wouldest  be  pleased  to  direct  and  prosper  all  their  consul- 
tations to  the  advancement  of  thy  glory,  the  good  of  thy 
Churchy  the  safety,  honour,  and  welfare  of  our  Sovereign 
and  her  dominions  ;  that  all  things  may  be  so  ordered  and 
settled  by  their  endeavours  upon  the  best  and  surest  founda- 
tions, that  peace  and  happiness,  truth  and  justice,  religion 
and  piety  may  be  established  among  us  for  all  generations." 

This  is  indeed,  my  Lord,  a  perfect  specimen  of  the 
political  expediency  set  forth  by  our  Church ;  and  your 
Grace  will  admit  that  it  ought  to  be  most  unfeignedly 
adopted  by  every  member  of  her  communion.  But  what 
is  this  expediency,  my  Lord  ?— Is  it  not  the  petition,  that 
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all  the  consultations  of  Parliament,  and  consequently  of 
every  member  thereof,  may  be  "  directed  and  prospered'' 
by  Almighty  God  ?  And  what,  my  Lord,  is  the  first 
scope  and  end  to  which  we  implore  our  God  to  direct  these 
consultations? — Is  it  not  "  to  the  advancement  of  His  own 
glory,  and  the  good  of  His  Church,"  and  then,  as 
inseparably  identified  and  dependent  on  these,  as  they 
really  are,  "  the  safety,  honour,  and  welfare  of  our 
Sovereign  and  her  dominions"  ?  Do  we  not  pray,  that 
every  subject  of  legislation  may  "  be  ordered  and 
settled  on  the  best  and  surest  foundations"  so  as  to 
establish  not  only  "  peace,  happiness,  truth,  and  justice,'7 
but  also  "religion  and  piety  among  us  for  all  generations." 
Your  Grace  perceives,  that  the  advancement  of  God's 
glory,  the  good  of  His  Church,  and  the  permanent 
establishment  of  religion  and  piety,  are  the  beginning 
and  end  of  that  legislation  to  which  our  Church  prays 
that  God  will  direct  our  Legislature.  But,  my  Lord, 
if,  instead  of  this  Christian — this  only  expediency — men 
were  to  put  religion  out  of  the  question,  in  legislation,  and 
affect  to  talk  of  expediency  in  promoting  "  the  safety, 
honour,  and  welfare  of  our  Sovereign  and  her  dominions," 
dissociated  from  "  the  advancement  of  God's  glory,  and  the 
good  of  His  Church." — If  members  of  our  Church,  who 
professed  to  offer  this  petition  to  God  on  the  Lord's  Day,  in 
our  Church,  were  to  go  into  the  Senate  to  legislate,  as  if, 
there  was  not  a  God  above  their  head. — Nay, — if,  instead 
of  acknowledging  that  they  either  sought  or  desired  Him 
to  "  direct  and  prosper  all  their  consultations,  to  the 
advancement  of  His  glory,  and  the  good  of  His  Church," 
they  were  to  legislate  on  the  Infidel  principle,  that  there 
is  no  place  for  religion  in  their  consultations. — If,  instead 
of  setting  up  God's  Word  and  authority  as  the  rule  and 
standard  of  all  that  it  can  be  expedient  for  a  Christian 
Legislature  to  do,  they  find  it  expedient  to  surrender,   not 
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only  the  principles,  but  the  very  Word  of  God  itself ;— and? 
because  the  priests  of  a  miserable  body  of  their  subjects, 
whom  it  is  their  duty  to  enlighten  and  instruct,  choose  to 
cast  off  that  Word,  and  to  shut  it  up  from  the  poor  people— 
if  the  Legislature,  to  please  them,  enacts  that  it  is  not  expe- 
dient to  maintain  that  Word  as  the  standard  of  the  nation's 
education. — If  the  natural  effects  of  this  expediency  are  felt 
as  it  is  just  they  should  be— if  a  people  whom  the  Legislature 
educates  to  dishonour  God's  authority  and  His  laws,  should 
by  a  righteous  visitation  of  judgment,  be  permitted  to  turn 
on  that  Legislature,  and  tell  them  that  they  despise  both 
them  and  their  Laws — -and  if  that  Legislature,  as  is  the 
natural  progress  of  iniquitous  imbecillity  should  advance  a 
step  farther —  If  it  should  try  to  quiet  and  pacify  this  people 
by  telling  them,  that  as  it  had  been  expedient  to  educate 
them  without  God's  word,  so  it  was  expedient  to  endow 
and  educate  their  Priests  in  the  idolatry  and  superstition 
which  that  Word  denounces,  as  the  parent  of  "the 
abominations  of  the  earth,"  and  which  they  themselves 
had  not  only  believed,  but  had  sworn  was  contrary  to  that 
WTord. — If  they  were  to  do  this,  then  I  do  not  fear  to  appeal 
to  your  Grace,  I  will  not  say  as  a  fair  reasoner,  as  a 
master  of  logic — but  I  fear  not  to  appeal  to  your  Grace 
as  a  Bishop  in  the  Church  of  Christ — I  fear  not  to  appeal 
to  your  Grace  in  the  name  and  on  the  authority  of  that 
God  whose  holy  office  we  all  bear,  whether  you  think 
your  Clergy  could  lift  up  their  eyes  to  that  God,  and  call 
Him  to  witness  that  they  believe  such  expediency  as  this  is 
conformable  to  rectitude,  to  truth,  to  morality,  or  religion  ? 
Is  this  the  expediency  of  Christianity?  Is  this  the 
expediency  of  our  Church  ?  Is  this  the  expediency  of 
those  deliberations  which  we  pray  God  to  direct  and 
prosper  in  that  prayer  ?  Is  this  according  to  God's  direc- 
tion ?  Is  this  for  God's  glory  ?  Is  this  for  the  good  of 
His  Church  ?     Is  this  a  solid  foundation  on  which  to  order 
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and  settle  "  peace,  happiness,  truth,  justice,  religion  and 
piety"  in  a  land?  Is  this  for  "  the  safety,  honour  and  welfare 
of  our  Sovereign  and  her  dominions"?  Surely,  my  Lord, 
if  rectitude,  truth,  morality  and  religion  are  proper  tests 
to  try  expediency,  it  were  a  gross  abuse  of  language  to 
apply  the  terms  in  any  sense  but  that  which  your  Grace  so 
justly  calls  "  false  and  delusive"  to  a  system  such  as  this. 
Your  Grace  will  admit  that  it  is  just  and  Scriptural  and 
according  to  the  principles  of  our  Church  to  take  this 
very  prayer  as  the  standard  to  which  we  may  reduce  all 
arguments  for  the  measure  which  your  Grace  has  advocated 
at  the  Visitation.  I  can  truly  say  for  myself,  my  Lord, 
as  I  trust  and  believe  for  every  Clergyman  in  your  Grace's 
Diocese,  that  it  would  give  us  most  sincere  gratification  if 
we  could  conscientiously  agree  with  your  Grace,  and  that  it 
gives  us  sincere  pain  when  we  are  conscientiously  compelled 
to  differ.  But  these,  my  Lord,  are  vital  principles — they 
are  practical  principles — we  must  think,  feel,  teach,  and  act 
on  them.  We  have  done  so  to  the  best  of  our  judgment* 
and  weighty  has  been  the  sentence  of  condemnation  which 
your  Grace  in  your  Charge  has  been  pleased  to  pass 
upon  us. 

Having  settled  on  your  Grace's  own  principles,  the 
standard  of  our  judgment  on  the  subject,  I  must  now 
reluctantly  return,  to  consider  your  Grace's  decisions 
against  us  according  to  it. 

With  respect  to  the  opinions  said  to  have  been  given  by 
your  Grace  on  the  "  wretchedly  imperfect  education"  p.  9, 
supplied  at  Maynooth,  in  reference  to  the  literary  attain- 
ments of  its  inmates,  I  have  no  doubt  they  were  mos.t 
just ;  few  can  be  supposed  more  competent  to  decide  on 
such  a  question  than  your  Grace, — with  this  I  have  nothing 
to  do,  nor  with  the  opinion  implied  by  your  Grace,  how  far 
the  scantiness  of  the  Parliamentary  grant  contributed  to 
that  result.     But  there  are  some  points  on  which,  though 
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not  directly  affecting  the  character,  principles  and  conduct 
of  the  Clergy,   I  venture  to  make  a  few  remarks. 

As  to  the  only  alternatives  which  your  Grace  considers 
as  presented  to  the  Minister's  choice,  pp.  11,  12,  in 
reference  to  Maynooth,  his  path  was  plain  and  clear  as 
daylight  could  make  it — what  that  was,  belongs  to  another 
part  of  your  Grace's  charge,  which  shall  be  considered  in 
due  time. 

But  there  is  a  view  of  the  case,  which  has  been  put  most 
prominently  forward  in  both  Houses  of  Parliament,  as  a  sort 
of  unanswerable  excuse  for  the  endowment  of  Maynooth, 
which,  under  the  circumstances  of  the  case,  is  the  most 
preposterous  that  could  be  supposed  to  be  urged,  namely — 
That  it  was  so  desirable  to  give  the  Priests  an  improved 
education.  In  Parliament  it  was  mostly  put  in  a  general 
way — your  Grace  has  certainly  redeemed  it  a  little  from 
its  unmeaning  generality,  by  professing  that  you  limit  your 
expectations  to  literary  improvement. 

If  any  course  of  previous  scholastic  preparation  had  been 
arranged — or  any  course  of  improved  academical  instruction 
stipulated,  without  even  interfering  in  their  religion — if  one 
single  specification  had  been  made — prizes — exhibitions — 
Scholarships — Professorships  in  scientific  or  literary  depart- 
ments— Fellowships  open  to  competition  in  a  public 
examination,  as  in  our  College- — any  one  single  arrangement 
had  been  incorporated  in  the  Bill  for  the  endowment  of  this 
College,  which  would  have  justified  the  pompous  assumption 
of  an  improved  course  of  education  even  in  this  respect, 
one  might  have  expected  to  see  it  paraded  as  it  has  been, 
both  in  and  out  of  Parliament.  But  how  a  Bill  can 
possibly  be  trumpeted  forth  for  producing  effects,  for  the 
production  of  which,  there  is  not  provision  in  one  single 
clause  of  the  enactment,  I  confess  I  am  not  competent  to 
discover. 
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Your  Grace  states  as  the  alternative,  which  you  consider 
the  most  preferable,  that 

"  It  was  thought  better  to  introduce  into  the  existing  course  of 
education,  some  of  those  improvements,  the  leading  Prelates  in 
the  Roman  Catholic  Church  seemed  desirous  to  bring  about." — p.  13. 

But  of  what  these  improvements  consist — how  they  are 
to  be  effected — or  in  what  they  are  to  result,  those  Prelates 
have  never  revealed  either  to  the  Parliament  or  the 
public.  The  memorial  appended  to  your  Grace's  Charge, 
specifies  nothing  on  the  subject,  so  as  to  give  even  the 
shadow  of  truth  or  justice,  to  this  pretext  for  the  Endowment 
of  the  College.  To  increase  to  an  indefinite  extent  the 
power  and  patronage  of  the  Romish  Prelates — to  increase 
the  number  of  unfortunate  youths,  trained  up  in  that  awful 
system,  to  be  sent  forth  with  increased  energy,  both 
through  the  United  Empire  and  its  colonies — to  corrupt  as 
far  as  the  enlarged  facilities  enable  them,  the  Protestant 
population,  who  are  ignorant  of  the  snares  of  Popery,  and 
to  train  and  organize  the  Roman  Catholic  population  in 
the  same  system  of  hostility  to  Protestantism  and  England, 
that  Maynooth  under  those  Prelates  has  effected  here,  and 
to  aim  at  the  subversion  of  the  Church  and  Throne,  this 
is  the  only  effectual  provision  that  has  been  made  by  the 
Bill,  viewing  it  in  a  political  aspect. 

But  granting,  my  Lord,  that  the  Bill  did  accomplish 
that,  for  which  it  does  not  contain  one  line  of  provision.— 
granting  to  the  utmost  extent,  that  it  could  remedy  as 
your  Grace  seems  to  consider,  the  deficiency 

"  In  learning,  in  science,  in  literature,  in  good  taste,  in 
gentlemanly  habits,  and  in  the  polish  of  civilization." — p.  14. 

It  would  not  advance  the  merits  of  the  bill,  one  step  in 
the  estimation  of  a  man,  who  measures  its  expediency  by 
the  standard  of  morality  and  religion.     These,  in  any  case 
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are  mere  adventitious  circumstances,  which  might  or 
might  not  attend  the  education  in  that  College.  But  the 
College  is  a  College  for  the  Education  of  Priests  of  the 
Church  of  Rome.  Men  are  to  be  educated  there  for  an 
office,  which  every  man  who  knows  the  Word  of  God, 
and  knows  the  office  of  a  Priest  of  Rome,  knows  to  be 
ipso  facto,  an  An ti- Christian  office, — an  office  against 
the  office,  person,  and  work  of  the  Lord  Jesus  Christ. 
His  office  is  that  of  a  High  Priest,  who  "  by  His  one 
oblation  of  Himself  once  offered,  hath  made  a  full,  perfect, 
and  sufficient  sacrifice,  oblation  and  satisfaction,  for  the 
sins  of  the  whole  world."  This  is  the  sole  revealed  hope 
for  the  salvation  of  mankind.  The  office  of  a  Romish 
Priest,  is,  that  he  professes  to  offer  "  a  true  propitiatory 
sacrifice,  for  the  sins  of  the  living  and  the  dead."  All  the 
literature  and  science  on  earth,  cannot  alter  that  office  * 
from  being  that  of  Anti-Christ.  It's  very  existence  is  a 
denial  of  the  work  and  office  of  Christ.  It  is  "a 
blasphemous  fable,  and  dangerous  deceit."  All  the  votes 
of  all  the  Parliaments  on  earth — all  the  speeches  of  all 
their  members,  and  all  the  authority  of  all  kings  and  all 
nations,  cannot  give  the  weight  of  one  feather  of  truth  to 
it- — It  is  a  lie — It  comes  from  the  Father  of  lies — and  those 
who  give  either  of  their  private  property,  or  of  public 
property,  to  train  unfortunate  men  to  perform  that  office, 
cannot  by  any  power  of  ingenuity,  unless,  they  can 
disprove  the  fact,  justify  themselves  by  any  pretence  of 
expediency,  in  contributing  to  it ;  if  God's  truth,  and 
God's  Word,  is  the  standard  of  expediency.  What  they 
may  prepare  to  answer  at  the  bar  of  God,  I  know  not, 
but  this  I  know,  that  they  cannot  answer  before  men,  the 
word  by  which  God  declares  they  shall  be  judged  in  that 
day. 

I  dare  say,    the   College  of   Cardinals  de  Propaganda 
Fide,  contains  some  as  learned  and  accomplished  gentlemen 
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as  are  to  be  found  in  Europe;  but,  what  of  that  my  Lord? 
what  benefit  is  that  if  we  speak  or  think  of  eternity  ?     If 

Christ  is  the  Lord  of  life  and  glory If  the  office  of  His 

ministers  is  to  preach  His  Gospel  to  men. — If  that  Gospel 
contains  the  testimony  that  i(  He  died  the  just  for  the 
unjust,  that  He  might  bring  us  to  God," — that  "  the 
blood  of  Jesus  Christ  cleanseth  us  from  all  sin," — that 
"  by  one  offering  he  hath  perfected  for  ever  them  that  are 
sanctified,', — that  "  where  remission  of  sins  is,  there  is  no 
more  offering  for  sin." — If  these  things  be  true,  and  if 
eternal  life  is  involved  in  the  belief,  and  eternal  death  in 
the  rejection  of  such  great  salvation. — What  matters  it  my 
Lord,  when  the  truth  of  this  is  denied,  and  when  men  are 
trained  in  a  system  of  falsehood  that  denies  it,  that  asserts 
that  they  make  an  offering  to  propitiate  God  for  the  sins  of 
living  men,  and  the  sins  of  dead  men,  nay,  that  they  can 
make  a  wafer  into  Jesus  Christ,  or  Jesus  Christ  into  a 
wafer,  and  repeat  his  offering  for  sin. — If  they  are  trained 
to  hold  out  this  awful  falsehood,  this  awful  idol,  as  a  means 

of  pardoning  the  sins  of  men What  matter  if  they  knew 

every  science,  and  spoke  every  language  ?  What  difference 
does  it  make  in  the  estimation  of  a  man,  who  measures 
principle  by  the  standard  of  truth,  and  the  value  of 
education  by  eternity  ?  If  a  man  were  to  be  educated  in  a 
robber's  den,  where  he  was  to  learn  to  lie,  to  steal,  to 
plunder,  and  to  murder,  how  would  it  justify  such  training 
for  nights  of  crime,  if  he  was  to  learn  every  language  and 
science  in  his  days  of  leisure  ?  And,  O  my  Lord,  if  sin 
is  to  be  measured,  not  by  the  inconvenience  it  may  inflict 
on  man,  but,  by  it's  violation  of  the  standard  of  God's  holy 
law,  wherein  consists  the  difference  between  a  violation  of 
that  table  of  the  law,  which  insults  the  majesty  of  God, 
and  that  which  offends  against  the  interests  of  men  ?  My 
Lord,  if  the  Word  of  the  living  God  is  the  standard  of 
eternal  truth, — If  the  Gospel  of  the  Lord  Jesus  Christ  is 
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the  only  salvation  for  the  souls  of  men. — If  the  office  of 
His  ministers  is  to  preach  that  Gospel,  and  to  maintain 
the  authority  of  that  Word.— If  God  Himself  is  to  be 
honored,  and  that  the  table  of  His  holy  law,  which 
provides  for  the  duty  of  man  to  his  Creator,  is  equivalent 
to  that  which  prescribes  for  the  duty  of  man  to  his  fellow- 
creature — then,  my  Lord,  it  is  no  more  expedient  on  the 
just  standard  by  which  your  Grace  has  measured 
expediency,  to  endow  a  College,  where  men  are  trained 
in  idolatry,  on  the  ground  that  their  education  may  be 
improved  in  literature  and  science,  than  it  would  be 
expedient  to  endow  an  Institution  where  they  should  be 
instructed  to  lie  and  steal,  and  commit  adultery,  on  the 
plea  that  they  would  be  also  trained  in  the  accomplishments 
to  dance  and  to  play  the  fiddle. 

What  is  all  the  science  and  learning  on  earth  for  an 
immortal  being  who  is  not  "  wise  unto  salvation  through 
faith  which  is  in  Christ  Jesus." — Alas  !  my  Lord,  "when 
the  breath  of  man  goeth  forth,  he  returneth  again  to  his 
dust,  and  then  all  his  thoughts  perish,"  and  what  are 
science  and  literature  better  than  the  goods  of  the  rich 
man  when  the  summons  shall  go  forth,  "  Thou  fool,  this 
night  thy  soul  shall  be  required  of  thee  !" 

Your  Grace  remarks  that — 

"If  the  husbandman  or  the  merchant  should  seek  to  gain  increased 
profits  by  defrauding  his  neighbour,  this  would  be  at  variance 
with  expediency,  because  it  would  be  sacrificing  a  greater  good 
for  a  less,  '  for  what  would  it  profit  a  man  to  gain  the  whole 
world  and  lose  his  own  soul  ?'  " — p.  34. 

Most  true,  my  Lord,  and  if  it  were  a  criminal  participa- 
tion in  the  sin  to  vote  capital  from  the  public  funds  to 
train  men  to  defraud,  I  know  not  what  skill  in  casuistry 
can  justify  the  expediency  of  enlarging  the  facilities  for 
instruction  in  idolatry  and  superstition  for  a  prospective 
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advantage  in  the  acquisition  of  literature  and  science,  unless 
to  defraud  men  of  their  money  is  more  criminal  than  to 
insult  the  majesty  of  heaven,  and  to  rob  the  King  of  kings 
of  the  honour  due  unto  His  name.  Therefore,  my  Lord, 
to  say  that — 

"We  cannot,  as  long  experience  has  proved,  compel,  or 
otherwise  induce  Homan  Catholics,  by  penal  laws,  or  by  laws 
of  any  kind  to  receive  such  instruction  as  we  might  judge 
the  best,  but  to  provide  them  better  instruction  than  they  have 
hitherto  had,  and  thus  to  mitigate  at  least  some  of  the  evils 
under  which  this  country  has  long  been  suffering, — this  may  be 
within  the  reach  of  judicious  legislation." — p.  14. 

This,  my  Lord,  is  but  to  deceive  ourselves  by  the  mere 
sound  of  words.  I  feel  confident  your  Grace  did  not 
perceive  that  the  word  CJ  Instruction"  when  it  occurs  first 
in  this  sentence,  means  instruction  in  true  religion.  But 
when  it  occurs  in  the  next  line,  it  means  instruction  in 
literature  and  science  together  with  false  religion.  No  man 
is  more  fully  master  of  the  fallacies  resulting  from  the  use 
of  ambiguous  terms  than  your  Grace — this,  I  say,  must 
therefore  have  escaped  your  observation,  or  you  would 
have  perceived  that  it  was  an  argument  to  justify  a  mode 
of  instruction,  by  the  mere  sound  of  the  word,  when  prin- 
ciples directly  opposite  to  each  other  were  implied  in  the 
use  of  it — and  if  your  Grace  did  not  see  that  there  was  a 
delusive  expediency  in  the  principles  it  recommends,  your 
Grace  is  too  fair  a  reasoner  and  too  sound  a  logician  to 
have  adopted  intentionally  such  an  expediency  in  the 
argument  that  recommends  it. 

To  teach  the  Students  of  Maynooth  science  and  literature, 
granting  this  to  be  an  object  intrinsically  good,  when  to 
train  them  also  in  religion  which  we  know  to  be  false, 
must  be  an  inseparable  concomitant  condition  of  that 
instruction — this  is  a  principle  to  which  the  next  sentence 
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that   occurs  in  your    Grace's    Charge  is  as   conclusive  an 
answer  as  it  is  possible  to  give,  namely — 

"  To  aim  at  any  object,  however  intrinsically  good,  by  means 
which  are  in  themselves  absolutely  sinful,  is  of  course,  a  procedure 
on  which  we  have  no  right  even  to  deliberate." — p.  14. 

And  this  single  sentiment,  so  just  and  true,  from  your 
Grace's  pen,  must  stand  as  an  answer  to  every  such  plea 
for  endowing  the  College  of  Maynooth,  until  science  and 
literature  shall  outweigh  true  religion,  and  the  Bible  be 
counterbalanced  by  the  scribblings  of  sophistical  superstition 
or  of  infidel  philosophy. 

Your  Grace  divides  the  opponents  of  this  grant  into  two 
classes,  of  whom  you  say  that  one — 

"  Though  but  a  very  small  minority  of  those  who  have  come 
forward  upon  the  present  occasion,  were  in  the  habit  of  petitioning 
and  voting  year  by  year  against  not  an  increased  grant,  but  any 
grant  at  all  to  a  Roman  Catholic  seminary — as  conceiving  that 
to  abstain  from  doing  so  would  imply  on  their  part  a  sinful 
compromise  of  truth,  and  a  sanction  to  the  teaching  of  false 
doctrine.  I  respect  the  sincere  and  conscientious  scruples  of 
those  persons,  how  much  soever  I  may  think  them  mistaken^ 
But  I  cannot  at  all  understand  the  scruples  of  those  who  acquiesced 
in  the  former  grant,  but  whose  conscience  is  struck  by  a  proposed 
augmentation  of  it." — p.  15. 

Your  Grace  may  not,  perhaps,  have  been  aware  of 
the  vast  mass  of  petitions  from  most  respectable  and 
numerous  bodies  of  men,  which  during  the  years 
1837,  '38,  '39,  '40,  and  in  short,  until  Sir  Robert 
Peel  assumed  the  reins  of  government,  were  presented  to 
Parliament,  both  to  withdraw  the  grant  from  Maynooth, 
and  also  on  a  subject  still  more  important,  but  which 
seems  to  have  escaped  your  Grace's  notice  ;  namely,  to 
investigate  the  system  of  instruction  given  in  that  College. 
The  increasing  knowledge  of  the  real  principles  and 
objects  of  Popery — the  sway  it  had  obtained  in  the 
councils  of  the  nation  in  Lord  Melbourne's  administration — 
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the  avowed  intention  of  a  ir  heavy  blow,  and  a  great  dis- 
couragement" to  the  Protestant  Church  by  that  minister — 
the  anxious  desire  in  multitudes  to  promote  the  spiritual 
interests  of  Roman  Catholics  themselves — and  perhaps,  in 
many  instances,  a  hope  of  promoting  the  accession  of  a  con?- 
servative  government  to  power — these,  in  various  degrees, 
influenced  multitudes  of  those  who  signed  petitions  on 
the  subject.  But  wThen  the  Conservative  Ministry 
succeeded  to  office — the  expectation,  that  the  Protestant 
Church  and  Protestant  Institutions  of  the  country  would 
have  found  protection  in  the  administration  of  Sir  Robert 
Peel— that  he  would  have  at  least  ministered  equal 
justice  between  Protestants  and  Roman  Catholics — the 
hope  which  his  plainly  expressed  sentiments  in  oppo- 
sition, gave,  that  he  would  investigate  Maynooth,  and 
that  he  would  substitute  some  system  of  Christian 
education  instead  of  the  National  Board — these,  together 
with  the  growing  efforts  of  the  Papacy  to  dismember  the 
empire — and  the  natural  expectation  that  government  must 
faithfully  and  effectually  interfere,  to  preserve  the  tran- 
quillity of  the  country  and  the  rights  of  the  British 
Sovereign — in  short,  hopes  of  Sir  Robert  Peel's  integrity — 
and  a  wish  not  to  embarrass  his  government  succeeded  by 
questions  of  far  more  pressing  and  absorbing  interest, 
occasioned  by  the  Repeal  agitation,  stopped,  to  a  great 
extent,  petitions  against  Maynooth. 

But,  my  Lord,  the  time  came  on,  when  the  Protestants 
of  the  empire  saw  the  total  abandonment  of  every  principle 
which  Sir  Robert  Peel  had  ever  encouraged  or  professed — 
that  in  fact  all  the  "  heavy  blows  and  great  discouragement" 
to  the  Protestant  Church  which  Lord  Melbourne  had  the 
temerity  to  threaten,  Sir  Robert  Peel  had  the  treachery  to 
inflict — when  they  saw  the  vacillating  cowardice  of  his 
government — that  it  was  only  an  encouragement  to 
sedition,    and    an    insult  to    loyalty — a   stimulus  to  those 
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who  would  dismember  the  empire,  and  subvert  the  throne ; 
and  a  system  of  disregard  and  contempt  to  those  who 
would  maintain  the  stability  of  the  one,  and  the  integrity 
of  the  other. — When  they  saw   that  the   system   of  the 

National  Board  was  not  only  continued,   but  increased 

When  they  saw  that  the  Word  of  God  was  not  only 
continuously  dishonoured,  as  it  is  in  that  system — but 
emphatically  and  repulsively  contemned — in  that  our 
venerable  and  venerated  Primate  was  dismissed  by  the 
Prime  Minister,  when  he  went  to  ask  some  aid  from 
Government  to  educate  the  Protestant  Children  of  Ireland 
in  the  Sacred  Scriptures. — When  they  saw  it  officially 
announced,  that  cceteris  paribus  to  be  a  Protestant,  was 
to  be  disqualified  for  a  public  office,  for  which  a  Roman 
Catholic  was  a  competitor,  in  Ireland. — When  they  knew 
that  the  Government  patronage  was  to  be  used,  to  corrupt,  if 
possible,  the  principles  of  those  Clergy  which  Government 
oppression  had  been  unable  to  subdue — that  Ecclesias- 
tical preferment  was  to  be  the  premium  for  an  abandonment 
of  conscience,  of  principle,  and  of  religion. — When  they 
saw  that  a  sycophantic  adulation  of  the  enemies  succeeded 
to  the  treacherous  abandonment  of  the  friends  of  his 
country,  by  the  Prime  Minister — and  when  he  announced 
that  he  would  patronize  and  adopt,  and  permanently  endow 
the  College  of  Maynooth — that  an  organic  change  should 
be  effected  in  the  British  Constitution,  by  having  Popery 
as  a  religion,  endowed  and  incorporated  into  the  laws  of 
England — and  that  the  principles  of  this  College,  so  far 
from  being  investigated,  should  be  cushioned,  concealed, 
protected,  covered  by  the  power  of  the  British  Govern- 
ment.— When  they  heard  it  officially  announced,  that  this 
was  a  boon  to  bribe  Roman  Catholics  to  loyalty,  at  the 
threatening  prospect  of  a  transatlantic  war. — These 
accumulated  causes,  my  Lord,  concentrated  on  the  head 
of  the  British  Minister  such  a  combination  of  distrust  from 
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all  the  good,  and  scorn  from  all  the  bad — disgust  from 
those  whom  he  has  betrayed,  and  contempt  from  those 
whom  he  has  courted,  as  never,  I  believe,  was  concen- 
trated on  the  head  of  one  individual  in  the  British  Empire. 
And  this  last  monstrous  consummation  of  weakness,  of 
treachery  and  of  folly — this  dereliction  of  all  principle — the 
endowment  of  Maynooth,  called  forth  the  petitions  for 
which  your  Grace  seems  at  such  a  loss  to  account,  And 
it  is  not  that  those  who  petition  against  the  endowment, 
had  necessarily  been  previously  silent,  because  they 
approved  of  the  grant, — but  that  they  had  not  been 
awakened  to  believe  or  to  understand,  the  gigantic  power 
and  influence  of  the  Church  of  Rome,  until  they  saw  it 
progressing  to  undermine  the  principles,  and  debase  the 
hearts  of  men,  who  ought  to  be  the  bulwarks  of  the 
British  Throne  and  the  Protestant  Church, — to  corrupt 
the  laws,-— to  invade  the  liberties, — and  to  subvert  the 
Established  religion  of  their  country.  These,  are  some 
of  the  reasons,  my  Lord,  why  good  men,  and  religious 
men,  and  honest  men,  and  faithful  Protestants,  and  loyal 
subjects,  and  men,  who,  while  they  abhor  the  system  of 
Popery,  love  their  Roman  Catholic  Countrymen,  and 
long  for  their  emancipation  from  the  superstition  that 
blinds  and  enslaves  them,  rise  with  one  heart,  and  one 
spirit,  against  the  Endowment  of  the  College  of  Maynooth. 
They  exclaim  not  against  it  my  Lord,  because  they  are  so 
besotted  as  to  exclaim  against  just  or  sound  expediency, 
but  because  they  hold  that  to  be  a  delusive  and  infidel 
expediency,  which  is  not  to  be  reconciled  to  truth,  to 
morality,  to  principle,  or  to  religion,  and  from  which  as 
"  the  advancement  of  God's  glory,  and  the  good  of  His 
Church,"  are  excluded;  there  is  no  ground  to  hope  for 
either  "  the  safety,  honour,  or  welfare  of  our  Sovereign 
or  her  dominions." 
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As  to  the  difference  of  the  sin  in  principle,  between  the 
original  grant  and  the  permanent  endowment,  while  I  have 
already  stated  the  ground  on  which  the  one  may  be 
considered  worse  than  the  other — I  fully  accord  with  your 
Grace,  that  the  abandonment  of  principle  lay  in  the  grant 
itself.  It  remains  a  pregnant  and  permanent  example  of 
the  iniquity  of  the  very  ground  on  which  it  is  now  endowed, 
namely,  that  "it  is  lawful  to  do  evil,  that  good  may  come." 
It  was  originally  set  up  by  Mr.  Pitt  in  simple  puerile 
ignorance  of  the  real  principles  of  Popery,  though  he 
knew  it's  falsehood  as  a  system  of  religion.  When  he 
desired  a  Roman  Catholic  barrister  to  draw  up  questions 
to  be  sent  to  the  Foreign  Universities ;  any  man  who 
reads  those  questions  and  understands  the  subject,  could 
only  compare  the  honest  simplicity  of  the  man  who 
authorized  the  transmission  of  them,  to  that  of  the  Lord 
Mayor  of  London,  if  he  sent  his  compliments  to  a  gang 
of  the  swell  mob,  to  know  if  they  really  entertained  the 
principle,  that  it  is  lawful  to  appropriate  the  property  of 
others,  without  their  knowledge  and  permission.  Mr.  Pitt 
succeeded  as  men  ever  must,  who  do  what  they  know  to  be 
wrong,  to  effect  what  they  think  to  be  right.  He  failed  in 
effecting  the  good  which  he  desired  to  attain,  and  entailed 
on  his  country  the  evil  which  he  expected  to  avoid.  We 
have  witnessed  something  of  it's  progress,  and  God  alone 
can  tell  what  shall  be  it's  termination. 

I  now  proceed  to  the  part  of  your  Grace's  Charge,  in 
which  the  Clergy  of  your  Grace's  Diocese,  who  have 
opposed  the  Grant  to  Maynooth,  are  personally  concerned. 
Your  Grace  brings  accusations  against  them,  which  you 
will  excuse  me  for  saying,  by  their  vagueness  and 
generality,  cast  a  reproach  on  an  indefinite  number,  for 
offences,  of  which,  I  fain  would  hope,  that  only  some 
untrue  report,  or  ill-natured  exaggeration,  could  have 
led   your    Grace   to    conclude    that   any   individuals   were 
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guilty.  Your  Grace  first  accuses  them  of  offences, 
personally  against  yourself  and  their  brethren,  who  agree 
with  your  Grace — and  in  a  subsequent  part  of  your 
Charge,  of  a  very  grave  and  illegal  violation  of  their 
duty,  and  abandonment  of  the  propriety  of  their  sacred 
office,  as  Christian  Ministers. 

With  respect  to  the  charge  of  calumniating  and  reviling 
your  Grace,  or  any  of  the  clergy  who  may  agree  with  you 
on  the  subject,  your  Grace  refers  in  a  note,  p.  17,  to 
certain 

"  Tracts  which  have  been  of  late  industriously  circulated." 

Of  these  I  know  nothing,  I  have  not  seen  nor  had  I 
heard  of  them,  until  I  read  your  Grace's  Charge,  I  was 
not  aware  that  it  had  been  even  known  how  your  Grace 
might  vote  on  the  question,  until  after  your  Grace's 
opinion  had  been  delivered,  in  the  House  of  Lords. 

But  whatever  these  tracts  may  have  been,  your  Grace  I 
trust,  will  feel  that  their  authors  alone  are  responsible  for 
them,  and  that  no  blame  on  that  account,  can  attach  to 
the  body  of  the  clergy  of  the  diocese. 

With  reference  to  the  latter,  your  Grace  states  as 
follows — 

"  Some  persons,  among  whom,  I  regret  to  say,  are  Christian 
ministers  of  our  own  Church — ministers  of  the  *  Gospel  of 
peace,'  hound  by  a  solemn  vow,  to  promote  ' as  far  as  lieth  in 
them,  peace  and  quietness  among  all  people,  and  especially 
among  those  committed  to  their  charge,'  have  laboured  to 
excite  and  heighten  the  angry  and  intolerant  feelings  of  the 
people,  for  the  purpose  of  swelling  the  numbers  of  the  petitions 
on  the  subject,  and  of  the  signatures  which  were  studiously 
represented,  as  the  expression  of  the  deliberate  judgment  of  the 
English  nation.  I  am,  of  course,  far  from  censuring  any  one 
layman  or  clergyman,  for  collecting  signatures  to  a  petition  which 
he  thinks  a  right  and  useful  one.  But  if  he  seek  to  effect  this 
object  by  inflaming  men's  passions,  instead  of  addressing  himself 
to  their  sober  judgment — if  he   introduce  into   sermons,  or   still 
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more,  into  addresses  from  the  desk  or  communion  table,  (in 
manifest  violation  of  the  law,)  appeals  in  behalf  of  the  petition 
he  is  advocating,  filled  with  stimulating  exhortations  to  polemical 
violence,  and  bitter  denunciations  of  all  who  do  not  join  with 
him, — if  he  take  advantage  of  the  ignorance  of  those  to  whom 
he  applies,  to  misrepresent  to  them  the  real  state  of  the  case,  or 
leave  them  under  a  mis-apprehension  concerning  it,  for  the  sake 
of  obtaining  their  signatures — then  I  cannot  but  say,  that  his 
conduct  is  highly  culpable  in  any  case,  or  in  any  man,  is  an 
especially  grievous  sin,  when  the  case  is  one  in  which  the  holy 
cause  of  religion  is  concerned,  and  when  it  is  a  Minister  of  the 
Gospel,  who  is  thus  profaning  it.  The  worship  of  the  grim  and 
bloody  Moloch,  and  of  the  other  abominations  of  the  Heathen, 
was  a  sin  that  was  considered  as  greatly  aggravated,  when  their 
altars  were  introduced  into  the  very  temple  of  Jehovah,  and  His 
sanctuary  polluted  by  the  celebration  of  their  foul  rites.  And  it 
is  a  profanation  of  a  like  character,  when  party  spirit  and  political 
animosity,  and  all  the  angry  and  jealous  feelings  of  our  nature, 
those  idols  of  the  human  heart,  are  introduced  into  the  Gospel 
religion,  and  mixed  up  with  religious  sentiments,  and  sanctified  in 
our  eyes  by  a  combination  with  supposed  Christian  zeal  and 
earnestness  in  the  cause  of  Gospel  truth." — pp.  27,  28,  29,  30. 

While  from  the  first  sentence  of  this  passage,  and  from 
the  note  appended,  it  might  seem  as  if  your  Grace  were 
referring  to  some  clergymen  in  England.  It  was  not 
possible  to  hear,  nor  is  it  possible  to  read  it,  especially  as 
taken  in  connexion  with  the  remarks  on  some  of  your 
Grace's  clergy,  in  a  preceding  part  of  your  Charge,  pp. 
16,  17,  without  the  conviction  that  your  Grace  intended 
it  to  apply  to  some  of  those  whom  your  Grace  addressed ; 
nor  indeed  can  it  appear,  what  the  conduct  of  English 
clergymen  has  to  do  with  this  Diocese.  There  cannot  be 
the  slightest  doubt  that  such  conduct  as  your  Grace 
describes,  must  be  totally  irreconcilable  with  the  character 
of  a  minister  of  the  Gospel.  To  "  excite  and  heighten  the 
angry  and  intolerant  feelings  of  the  people," — "  to  seek 
to  effect  an  object  by  influencing  men's  passions,  instead  of 
addressing  himself  to  their  sober  judgment," — to  "  introduce 
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into  sermons  or  still  more,  into  addresses  from  the  desk  or 
communion  table,  (in  manifest  violation  of  the  law,) 
appeals  on  behalf  of  the  petition  he  is  advocating,  filled 
with  stimulating  exhortations  to  polemical  violence,  and 
with  bitter  denunciations  of  all  who  do  not  join  with  him," — 
to  (i  take  advantage  of  the  ignorance  of  those  to  whom  he 
applies,  to  misrepresent  the  real  state  of  the  case,  or  leave 
them  under  a  mis-apprehension  concerning  it,  for  the  purpose 
of  obtaining  their  signatures," — which  is  in  plain  language 
to  be  guilty  of  wilful  and  deliberate  falsehood,  to  speak 
what  he  knows  not  to  be  true,  because  he  can  impose  on  the 
ignorance  of  his  congregation — these,  my  Lord  Arch- 
bishop, are  charges,  for  which  if  they  could  be  proved 
against  any  clergyman  under  your  Grace's  jurisdiction,  he 
would  deserve  to  be  made  a  public  example  before  the 
whole  Diocese. 

But  permit  me,  my  Lord,  with  the  utmost  deference  to 
say  that,  when  the  great  majority  of  your  Grace's  Clergy 
have  openly  expressed  their  opposition  to  the  endowment 
of  Maynooth — when  several  of  them  have,  I  believe, 
sent  petitions  from  their  parishes  or  congregations  to 
Parliament,  and  when  all  who  have  done  so,  must  be 
supposed  to  have  used  some  mode  of  procuring  signatures 
from  their  flocks  to  these  petitions — it  is,  permit  me 
respectfully  to  say,  a  great  grievance  to  the  Diocese  that 
accusations  should  be  put  forth  from  such  high  authority, 
which  the  public  may,  and  which  many  will,  gladly  apply 
to  a  large  number  of  the  Clergy,  but  which  every  one  of 
those  Clergy  would  individually  repudiate  and  disclaim. — 
Each  congregation,  which  is  conscious  that  it  does  not 
apply  to  their  own  Minister,  must  necessarily  suppose  that 
it  applies  to  the  Ministers  of  another.  The  Protestants 
must  believe  that  several  Ministers  of  their  Church  at  least 
have  given  occasion  for  scandal,  by  their  intemperate 
and  unchristian  conduct,  to  have  elicited  from  your  Grace 
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such  severe  and  unqualified  rebuke.  While  the  Roman 
Catholics  may  quote  your  Grace's  Charge  against  every 
Clergyman  in  the  Diocese  who  opposed  the  endowment  of 
Maynooth,  and  say  that  no  Protestant  has  a  right  to  speak 
of  the  conduct  of  Roman  Catholic  Priests,  or  of  their 
violent  language,  or  their  denunciations  from  the  altar, 
because  it  is  demonstrated,  on  your  Grace's  authority, 
that  your  own  Clergy  from  pulpit,  desk,  and  communion 
table,  made  appeals  on  behalf  of  Petitions  against  May- 
nooth, "  filled  with  bitter  denunciations  of  all  who  did  not 
join  with  them,"  so  as  to  induce  your  Grace  to  compare 
their  conduct  to  that  of  "  the  worshippers  of  the  grim  and 
bloody  Moloch." 

Now,  my  Lord,  while  every  individual  must  necessarily 
feel  assured  that  your  Grace  could  never  have  given 
utterance  to  such  accusations  without  what  you  believed 
to  be  certain  and  substantial  grounds  for  them.  Permit 
me,  most  respectfully  to  assure  your  Grace,  that  your  ear 
must  have  been  abused  from  some  quarter  which  we  are, 
of  course,  not  able  to  conjecture ;  and  that  you  would 
find  it  wholly  impossible  to  substantiate  against  a  single 
Clergyman  who  exercises  his  ministry  in  your  Diocese, 
all,  or  any  of  these  imputations,  which,  by  a  mode  of 
accusation,  which  I  hope  your  Grace  will  excuse  me  for 
saying,  the  Clergy  do  not  feel  to  be  justifiable,  you  have 
scattered  indiscriminately  among  all.  The  "  spar g ere  voces 
in  vulgum  ambiguas"  is  scarcely  a  fair  mode  of  inflicting 
a  wound  on  the  character  of  a  body  of  men  who  ought  to 
be  unimpeached,  as  I  am  convinced  they  are  unimpeachable, 
and  that  your  Grace  will  find  it  to  be  so,  if  you  will 
bring  the  case  in  any  instance  to  the  test.  But  of  this 
there  cannot  be  a  question,  that  if  it  is  not  so,  the  guilty 
ought  to  be  convicted,  and  a  general  imputation  of  un- 
christian criminality  ought  not  to  be  cast  on  those  who  are 
totally  innocent  of  the  crime. 
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It  is  evident  that  the  most  prominent  opponents  of  the 
endowment  of  Maynooth  will  be  those  whom  the  public 
will  consider  as  the  most  likely  subjects  of  your  Grace's 
animadversion.  The  writer  of  these  pages  knows  perhaps 
the  great  majority  of  them,  and  is  intimately  acquainted 
with  several.  He  has  heard  the  opinions  and  feelings  of 
most  on  the  subject  of  Roman  Catholics,  and  he  can 
solemnly  declare  he  is  not  acquainted  with  a  single  Clergy- 
man placed  over  any  congregation  in  your  Grace's  Diocese 
whose  sentiments  he  has  ever  heard,  who  could  be  justly 
charged  with  being  actuated  by  feelings  of  hostility  against 
Roman  Catholics,  or  wishing  to  excite  an  evil  spirit  in 
their  congregations  against  them. —  On  the  contrary,  he  is 
convinced  that  if  the  Clergy  are  to  be  charged  with  a 
fault,  it  is  of  an  opposite  character,  and  that  they  feel  so 
deeply  the  evil  of  political  animosities  in  this  unhappy 
country,  and  are  so  sensitively  afraid  of  even  seeming  to 
excite  them,  that  they  fear  even  to  bear  that  testimony 
against  the  spiritual  evils  of  the  Papacy  which  under 
other  circumstances  they  would  be  anxious,  and  which 
the  writer  thinks,  that  under  any  circumstances,  it  is 
their  bounden  duty  to  do.  And  the  writer  can  positively 
assert  generally  of  those  Clergymen  who  have  opposed 
the  bill  in  this  Diocese,  that  they  feel  in  their  own  minds  a 
conflict  between  their  sense  of  spiritual  anxiety  and  love 
for  the  souls  of  Roman  Catholics  on  the  one  hand,  and 
their  fear  of  bringing,  as  they  think,  reproach  on  their 
sacred  office,  by  even  the  semblance  of  exciting  political 
animosities,  or  giving  a  shadow  of  colour  to  those  imputa- 
tions which  your  Grace  has  so  liberally  cast  upon  them  on 
the  other.  A  man  might  go  through  your  Grace's  Diocese, 
beginning  in  this  city,  and  name  such  men,  who  are  an 
honour  to  the  Diocese,  and  an  ornament  to  their  profession, 
and  whose  only  fault  is,  and  it  most  certainly  is  a  fault, 
that  they  are  so  sensitively  afraid  of  incurring  the  imputation 
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of  being  called  "political,"  that  they  fail  in  discharging  a 
most  solemn  duty  of  their  office,  and  that  is,  to  bear  a 
faithful  apostolical  testimony  against  the  fatal  delusions  of 
the  Church  of  Rome,  for  the  purpose  of  endeavouring  to 
rescue  by  any  means  their  poor  countrymen  from  the 
grasp  of  her  domination. 

As  one  humble  member  of  the  Diocese,  my  Lord,  I 
trust  I  can  most  conscientiously  and  most  explicitly  deny 
the  justice  of  your  Grace's  imputations,  both  in  fact  and 
in  principle.  But,  my  Lord,  I  not  only  confess  I  have 
opposed  the  endowment  of  Maynooth,  but  I  trust  I  will, 
please  God,  as  long  as  I  live,  oppose  both  that  and  the 
Board  of  National  Education ;  nor  does  the  fact  that 
either  one  or  the  other  are  made  the  law  of  the  land, 
lessen,  in  my  judgment,  the  duty  of  a  Minister  of  Christ 
in  both  cases,  whatever  a  certain  illustrious  warrior  may 
say.  No  human  law  can  justify  that  which  is  a  direct 
violation  of  the  laws  of  God — we  know  of  no  Commander- 
in-Chief  over  the  Church  of  Christ,  except  Him  who 
is  "the  Head  over  all  things  to  His  Church."  And  in 
this  or  in  any  case,  in  which  it  is  clear  to  our  conscience 
and  judgment,  that  the  truth  of  God  is  involved,  while  I 
trust  I  feel  the  highest  respect  for  all  legitimate  human 
authority,  I  will  say  without  the  slightest  disrespect,  either 
expressed  or  implied,  that  I  think  in  such  a  case  man's 
authority  against  that  truth,  is  no  more  to  be  regarded 
than  the  wind  that  blows.  The  apostolic  question  remains 
for  ever  on  record  in  such  circumstances,  "  Whether  it  be 
right  in  the  sight  of  God  to  hearken  unto  you  more  than 
unto  God,  judge  ye."  Acts  iv.  19. 

This  brings  us,  my  Lord,  to  a  direct  consideration  of 
the  question  as  affecting  the  conduct  of  the  Clergy,  and  I 
fear  not,  if  this  be  delinquency,  to  stand  before  your 
Grace  as  a  delinquent.  I  fear  not  the  result  of  any 
examination  of  the  subject  as  to  where  Christian  truth  and 
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Charity,  and  Peace,  and  the  duty  of  a  Minister  of  the 
Gospel  of  Christ  and  Christian  love  to  Roman  Catholics, 
is  to  be  found. 

And  first,  my  Lord,  as  an  opponent  to  the  endowment 
of  Maynooth,  I  beg  to  state  to  your  Grace  that  I  had 
two  petitions  sent  from  my  congregation  to  Parliament — 
one  to  the  House  of  Lords,  and  another  to  the  House  of 
Commons. 

I  beg  to  assure  your  Grace,  that  I  never  mentioned  the 
subject,  either  "from  the  reading-desk  or  communion  table," 
which  I  know  to  be,  as  your  Grace  justly  observes,  a 

"  manifest  violation  of  the  law," 

nor  have  I  been  able  to  find  out  any  clergyman  who  did 
so.  If  it  has  been  done,  I  have  no  doubt  it  was  in 
ignorance. — I  am  sure,  if  your  Grace  had  specified  the 
individual,  he  would  have  gladly  acknowledged  his 
error ;  and  gladly,  at  his  own  expense,  have  rescued 
the  body  of  his  brethren  from  such  an  undeserved  impu- 
tation. With  respect  to  my  sermons,  I  did,  on  one 
occasion, — and,  to  the  best  of  my  recollection,  but  on 
one — inform  my  congregation,  that  I  should  have  petitions 
submitted  to  them,  for  their  signatures,  on  this  subject ; 
and  which  I  considered  it  their  Christian  duty  to  sign. 
And,  while  I  hold  myself,  with  the  utmost  reverence  that 
is  due  to  your  Grace,  accountable  to  your  Grace  for 
whatsoever  I  teach  to  my  flock,  I  beg  to  say,  that  I  feel 
it  my  duty,  as  in  the  sight  of  the  "Shepherd  and  Bishop  of 
souls,"  to  instruct  them  in  every  part  of  their  duty  both  to 
God  and  to  their  fellow-men,  according  to  my  very  humble 
ability.  I  believe  that  they  have  duties,  political  as  well 
as  personal  and  social,  which  they  are  bound  to  discharge, 
and  for  the  faithful  discharge  of  which  they  are  accountable 
to  God.  I  know  that  the  same  Word  that  commands 
them  "to  fear  God,"  commands  them,  too,  "  to  honor  the 
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king ;"  and  I  think  it  is  imperative  on  the  clergy  to  teach 
them  to  honor  their  Sovereign. 

In  this  free  country,  and  especially  since  the  Reform 
Bill,  it  has  pleased  God,  that  the  lust  of  power  on  the 
part  of  the  people  should  be  indulged,  and  that  the  balance 
of  power  in  governing  the  nation  should  be  thrown  into 
the  hands  of  their  Representatives.  Under  these,  or 
under  any  circumstances,  as  the  people  ought  to  yield 
subjection  and  obedience  in  the  fear  of  God,  so  ought 
they  especially  to  exercise  the  power  of  governing  which 
God  has  indirectly  placed  in  their  hands,  "with  reverence 
and  holy  fear."  And — as  it  is  the  condition  on  which  their 
Sovereign  is  placed  on  the  British  throne,  that  that 
Sovereign  is  bound,  by  a  solemn  oath  to  God  and  the 
nation,  to  support  "  the  pure  religion  established  amongst 
us,"  in  the  church  to  which  it  is  our  high  privilege  to 
belong — it  is  the  solemn  duty  of  the  people  not  only  to 
honor,  but  to  support  that  sovereign,  by  endeavouring  to 
choose  as  their  representatives,  and  to  return  to  Parlia- 
ment Christian  men — men  who  fear  God — who  reverence, 
and  will  maintain  the  authority  of  His  Holy  Word — who 
will  support  pure  religion — who  will  maintain  these  sacred 
principles  of  truth,  and  that  church  which  their  sovereign 
is  bound  to  maintain — and  who  will  thus  be  faithful 
counsellors  to  the  throne,  and  faithful  watchmen  over 
the  religion,  laws,  and  liberties  of  their  country.  It  is 
a  mockery  to  come  into  the  house  of  God,  and  to  kneel 
down,  and  address  the  Divine  Majesty,  in  that  beautiful 
prayer  •  for  the  Parliament,  which  your  Grace  has  so 
appositely  quoted,  that  "  He  would  be  pleased  to  direct 
and  prosper  all  their  consultations,  to  the  advancement 
of  His  glory,  the  good  of  His  church,  the  safety,  honor, 
and  welfare  of  our  sovereign  and  her  dominions,"  and  then 
that  men  who  profess  thus  to  "draw  near  to  God  with  their 
lips,"  should  prove   they  never   care  for,  or  think   of  an 
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answer  to  their  prayer — that  they  should  go  to  the  hustings, 
and  give  their  votes  to  send,  as  their  representatives,  to 
Parliament,  men  who  have  no  fear  of  God  before  their 
eyes — men  who  will  say,  that  religion  has  nothing  to  do 
with  legislation — men  who,  instead  of  advancing  God's 
"glory,  or  the  good  of  His  church,"  will  renounce  His 
authority,  compromise  His  Word — try  to  crush  the  prin- 
ciples, and  confiscate  the  property  of  the  church  which 
their  Sovereign  is  sworn  to  maintain — and  place  men  in 
every  department  of  power,  who  will  be  the  abettors  and 
apologists  of  their  iniquity.  Our  blessed  Lord  connects 
together  two  duties,  which  must  be  inseparably  united  in 
the  Christian's  conduct,  namely,  watchfulness  and  prayer, 
"  watch  and  pray  ;"  and  I  am  sure  your  Grace  will  admit 
that  prayer  for  any  blessing,  that  depends  humanly 
speaking,  on  the  use  of  appointed  means,  is  only  an  insult 
to  God,  while  the  means  to  the  end  are  despised  or 
neglected.  Prayer  for  Parliament,  or  for  a  blessing  on  our 
country,  are  mere  formal  superstitions,  when  men  in  whose 
power  they  are  instrumentally  placed,  do  not  both  earnestly 
pray  for  the  blessing,  and  honestly  use  the  means  to  attain 
it.  I  cannot  better  describe  the  principle  than  in  your  Grace's 
own  words  in  another  place,  speaking  of  superstition. 

"  Our  very  prayers  for  example,  and  our  perusal  of  the  Holy 
Scriptures,  become  superstitious,  in  proportion  as  any  one 
expects  them  to  operate  as  a  charm,  attributing  efficacy  to  the 
mere  words,  while  his  feelings  and  thoughts  are  not  occupied 
in  what  he  is  doing."  Essay  on  Origin  of  Romish  Ewors, 
chap.  I.,   sec.  6. 

It  seems  then  my  Lord,  the  duty  of  Christian  men 
to  use  the  means  which  God  has  been  pleased  to  place  in 
their  power  to  attain  the  blessing,  as  well  as  to  pray  for 
it — and  the  very  fact  that  the  power  is  so  extensively  and 
diffusively  distributed  among  the  population,  appears  only 
for  that  reason  to  throw  a  greater  weight  of  responsibility 
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upon  the  nation,  and  therefore  on  those  who  are  placed 
over  them  to  instruct  them  in  the  solemn  discharge  of  their 
political  duties,  as  duties  to  God  as  well  as  to  men.  And  it 
is  too  plain,  my  Lord,  the  present  state  of  this  empire  is 
to  be  attributed  to  the  criminal  ignorance  and  neglect  of 
this  duty  on  the  part  of  the  people,  and  I  think  the  Clergy 
of  the  empire  have  been  lamentably  deficient  in  the 
discharge  of  their  duty  in  this  particular,  and  so  far  from 
admitting  it  to  be  a  failure  in  duty,  if  it  were  so  objected 
to  me,  to  instruct  my  congregation  in  their  political 
responsibility  and  duty,  I  hold  myself  bound  to  God,  to 
my  Church,  to  my  Sovereign,  and  to  my  country,  to  do  so 
whensoever  it  shall  seem  fit  to  my  conscience  and  judgment. 
And  therefore  as  to  any  public  measures,  subversive  of 
the  religion  and  morals  of  the  nation,  whether  in  reference 
to  education — to  the  putting  down  of  "  the  true  religion 
established  amongst  us" — or   setting  up  the  superstitions 

and  idolatries  of  the  Church  of  Rome Whatever  it  be 

the  duty  of  a  congregation  as  Christian  men  to  do ;  I  hold 
it  my  duty  as  a  christian  minister  to  teach  them,  and  it 
must  be  so,  unless  men  have  no  social  duties  as  members 
of  a  christian  community  to  perform — unless  God  is  the 
God  of  man  individually,  and  not  collectively,  and  that 
men  owe  him  reverent  obedience  as  individuals  or  mem- 
bers of  their  own  families,  but  owe  him  none  in  places 
either  of  public  authority  or  subjection,  and  that  there 
exists  no  relative  position  of  duty,  and  obligation  between 
God  and  the  nations  of  the  earth. 

Such,  my  Lord,  being  my  view  of  a  Minister's  duty  in 
this  particular,  I  take  the  liberty  of  laying  it  before  your 
Grace,  not  that  I  could  suppose  your  Grace  intended  to 
deny  it  in  your  Charge,  but  because  I  think  it  is  not 
in  general  sufficiently  considered,  and  because  I  do  not 
choose  that  my  congregation  should  see  I  hold  one  language 
to  my  Diocesan,  and  another  to  my  flock,    but  that  they 
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should  know  I  lay  the  same  opinions  and  principles  before 
your  Grace  with  plainness  and  simplicity  that  I  would 
before  them. 

Now  with  respect  to  the  quantity  of  instruction  of  this 
sort  that  a  Minister  should  give,  it  seems,  my  Lord,  that 
it  ought  to  be  very  sparing  comparatively  indeed.  The 
affairs  of  nations,  even  where  morals  and  religion  are 
involved  in  their  political  measures,  are  after  all  but  as  the 
passing  cloud  compared  with  the  vast  concerns  of  eternity, 
and  when  men  see  and  feel  that  a  Minister  labours  con- 
tinually for  the  everlasting  interests  of  his  flock,  and  that 
he  is  compelled,  as  a  matter  of  conscientious  duty,  merely 
to  advert  to  such  subjects,  they  will  feel,  and  justly  feel, 
a  single  exhortation  more  from  such  a  Minister — it  will 
address  itself  more  to  their  judgment  and  their  conscience — 
than  if  he  were  to  devote,  or  rather,  I  must  say,  to  desecrate 
his  office,  to  preaching  continually  or  repeatedly  on  such 
subjects.  If  men  are  well  and  faithfully  instructed  in  that 
Word  which  is  "  able  to  make  them  wise  unto  salvation," 
they  will  learn  an  instinctive  sense  of  duty  to  God  in 
reference  to  their  duty  to  their  country,  and  it  will  require 
little  exhortation  on  any  particular  occasion  to  give  a  right 
direction  to  their  judgment. 

I  beg  to  assure  your  Grace  that  I  never  did,  and  I  trust 
never  shall,  preach  a  sermon  merely  on  politics.  I  have 
occasionally,  and  very  seldom  indeed,  made  passing  remarks 
on  subjects  in  public  affairs,  in  which  morality  or  religion 
have  seemed  to  me  involved,  and  even  as  to  Maynooth,  I 
only  spoke  of  it  to  my  congregation  as  incidentally  applied 
to  the  subject  of  my  ordinary  address. 

But  this  necessarily  leads  to  the  next  point  of  your 
Grace's  Charge,  which  it  is  not  a  little  important  to  con- 
sider— namely,  the  spirit  and  temper  which  your  Grace 
not  only  imputes  to  the  Clergy,  but,  which  you  accuse 
them  of  endeavouring  to  excite  amongst  their  flocks — the 
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wilful  misrepresentation,  of  which  your  Grace  more  than 
insinuates  they  have  been  guilty,  taking  advantage  of  the 
ignorance  of  their  hearers,  in  order  to  obtain  signatures  to 
petitions  to  Parliament ;  a  tissue  of  conduct  which  your 
Grace  is  pleased  to  compare  to  the  worship  of  "  the  grim 
and  bloody  Moloch,"  polluting  the  temple  of  Jehovah. 

I  verily  believe,  my  Lord,    that  there  is  not  a  Rector, 
Curate,  or  Minister  of  any  Congregation  in  your  Grace's 
Diocese  to  whom  such  language  could  be  justly  applied, 
or  whom,  as  far  as  I  know  them,   I  think  capable  of  such 
conduct.     For  myself,  I  can  only  say,  that  I  never  uttered 
a  word  on  that  or  any  other  subject  in  my  pulpit,  which  I 
should  not  have  spoken  in  the  presence  of  your  Grace  and 
the  whole  bench  of  Bishops — or  both  Houses  of  Parlia- 
ment, if  I  were  called  to  preach  before  them.     As  to  any 
attempt  to  excite  or  exasperate  evil  passions  against  the 
Roman  Catholics,   I  not  only  deny  such  an  imputation,  as 
far  as  I  am  concerned,  but  I  repudiate  and  denounce  such 
conduct.     Few,  perhaps,  of  my  brethren  in  the  Diocese, 
have   spoken    or    written    more    on    the    subject    of    the 
evils  of  the  Church  of   Rome  than  I  have — but  I  have 
uniformly  stated,  as  I  now  say  to  your  Grace ;  that  if  the 
awful  system  of  superstition,  of  idolatry,   of  tyranny  and 
slavery,  of  deceit,  of  intolerance  and  persecution,  which  are 
the  grand  ingredients  of  that  system,  as  it  stands  recorded  in 
the  books  of  the  Church  of  Rome — if  these  do  not  excite 
in  our  breasts  feelings  of   Christian  sympathy  and  com- 
passion for  our  poor  countrymen  who  are  the  victims  of 
such  a  system,  and  on  whom  it  is  imposed  for  the  religion 
of  Christ,  by  the  unhappy  circumstances  in  which  they  are 
placed — and  if,  instead  of  awakening  such  evil  passions  as 
your  Grace  describes,  we  are  not  on  the  contrary  awakened 
to  a  sense  of  Christian  duty,  to  endeavour  by  all  legitimate 
means,    with  Christian  fidelity,   to  make  known  to  them 
these  evils,  and  with  Christian  affection  to  try  and  deliver 
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them  from  them,  we  have  much  reason  to  suspect  the 
reality  of  our  own  Christianity,  and  how  far  we  possess 
either  the  faith  or  love  which  the  Gospel  of  Christ 
inculcates. 

With  respect  to  the  evils  of  the  Church  of  Rome,  they 
are  primarily  to  be  considered  by  a  Christian,  as  affecting 
Roman  Catholics  themselves.  All  the  anti-social,  intolerant, 
and  persecuting  principles  of  the  Papacy,  all  her  crimes, 
which  stain  the  page  of  history,  however  awful,  as  affecting 
the  temporal  interests  of  others ;  are  as  nothing  compared 
to  these  crimes,  as  they  affect  the  spiritual  interests  of  the 
men,  who  perpetrated  them.  What  signify  the  racks  and 
tortures,  and  all  the  fires  of  the  inquisition  ? — what  signify 
all  the  slaughters  of  the  Albigenses,  and  Waldenses  ? — what 
the  massacre  of  St.  Bartholomew  ? — what  the  Gunpowder 
plot,  and  all  the  faggots  of  Smithfield,  in  the  days  of 
Mary  ? — What  are  they  all,  considered  in  reference  to  the 
victims,  or  intended  victims  of  these  cruelties,  compared 
to  the  horror,  when  we  look  at  them,  in  reference  to  those 
who  perpetrated  these  atrocities  in  the  name  of  the  religion 
of  Jesus  Christ  ? 

But  these,  my  Lord,  are  crimes  that  cannot  last,  these 
deeds  of  blood  can,  in  the  nature  of  things,  be  but  of 
short  duration.  But  what  shall  we  say,  if  that  daily 
system  of  fearful  and  enduring  idolatry,  whose  vengeful 
hatred  of  those  that  call  it  into  question,  is  the  pregnant 
parent  of  these  and  other  enormities — that  fact  of  daily 
occurrence,  which  attracts  no  notice  and  excites  no  horror — 
of  men — unhappy  men,  pretending  to  exercise  the  constant 
power  of  making  the  Lord  of  life  and  glory,  transmute 
himself  into,  or  incorporate  himself  with  a  bit  of  paste, 
and  this  held  up  to  tens  and  hundreds  of  thousands,  to 
worship  as  the  Saviour  of  mankind,  and  then  offered  up 
to  God  as  a  propitiatory  sacrifice  for  sin.  To  a  man  who 
knows  and   believes   the  revelation  of  his    God,  and  who 
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embraces  the  salvation  of  Christ  for  his  own  soul,  what 
could  be  imagined  more  calculated  to  excite  his  feelings  of 
horror,  and  of  deep  compassion  for  his  poor  fellow-creatures, 
whose  minds  can  be  so  prostrated,  as  to  believe  that  which 
we  know  to  be  such  a  "  blasphemous  fable  and  dangerous 
deceit.'' 

Your  Grace  in  your  excellent  treatise  "  On  the  Province 
of  Reasoning  "  in  your  chapter  on  "  Verbal  and  real 
Questions,"  makes  the  following  statement,  "  The  term 
'lepev?  does  seem  to  have  implied  the  office  of  offering 
sacrifice — atoning  for  the  sins  of  the  people — and  acting 
as  mediator  between  man  and  the  object  of  his  worship. 
And,  accordingly,  that  term  is  never  applied  to  any  one 
under  the  Christian  system,  except  to  the  one  great 
Mediator.  The  Christian  ministers  not  having  that 
office,  which  was  implied  as  essential  in  the  term  yUpevs 
(sacerdos)  were  never  called  by  that  name,  but  by  that  of 

Upesfiurepos. 

This  unquestionable  fact,  my  Lord,  places  the  system 
of  education  at  Maynooth  as  a  religious  system,  in  it's 
true  light.  Men  are  educated  there  for  an  office,  which, 
as  your  Grace  justly  observes,  neither  is,  nor  can  be  held 
by  a  Christian  Minister.  To  ofler  sacrifice  for  the 
sins  of  the  people — cannot  be  the  office  of  any  but  One, 
the  great  High  Priest,  the  Mediator  between  God  and 
man.  It  is  therefore  clear,  that  those  who  presume  and 
pretend  to  do  so,  are  not  and  cannot  be  ministers  of  Christ. 
They  usurp  the  office  of  Christ — they  set  themselves  up 
against  Christ. — Instead  of  teaching  men  the  glorious 
work  and  office  of  Christ,  and  pointing  them  to  Him ;  they 
set  themselves  up  to  do  His  work,  and  point  men  to 
themselves. 

If  this  be  so  my  Lord,  I  know  not  by  what  prescriptive 
right  or  title,  Divine  or  human — any  man  or  men — can 
arrogate  to  themselves  the  attributes  of  Christian  charity, 
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and  peace,  and  benevolence,  and  similar  virtues  in  advo- 
cating the  endowment  and  establishment  by  law  of  a  college, 
expressly  for  the  education  of  men  for  this  office;  unless 
Christian  charity  and  fidelity  can  be  made  to  consist  in 
training  men  to  insult  the  majesty  of  God,  and  blind  the 
souls  of  men.  It  is  unnecessary  to  say  that  the  case  has 
never  been  met,  and  the  principle  never  been  even 
attempted  to  be  argued,  either  in  the  debates  of  Parlia- 
ment or  your  Grace's  Charge  ;  while  those  who  opposed 
this  measure,  have  been  most  liberally  charged  with  a 
failure  in  all  that  Christian  peace  and  charity  inculcate. 
To  see  a  fellow- creature  in  an  error  which  one 
acknowledges  to  be  irreconcilable  with  Christianity, 
and  not  to  try,  if  in  your  power,  to  point  out  his 
error,  is  a  signal  failure  in  Christian  love.  But  to  cherish, 
to  foster,  to  perpetuate  that  error,  is  to  make  ourselves 
partakers  of  his  sin — is  to  violate  every  duty  of  a  faithful 
Christian.  And  if  you  multiply  an  individual  into  any 
given  number  of  millions,  you  only  aggravate  in  proportion, 
tne  guilt  and  cruelty  of  the  men,  that  would  cherish  the 
delusion  that  deceives  them.  The  truth  of  God  loses 
nothing  of  its  weight,  whether  it  is  counterpoised  against 
an  individual  or  a  world— and  those  who  compromise  that 
truth,  on  the  pretext  of  the  numbers  who  oppose  it,  but 
argue,  as  if  participation  in  a  crime,  were  justified  by  the 
multitudes  who  commit  it. 

No  prescription  can  sanctify — no  numbers  can  justify — no 
authority  can  ratify  rebellion  against  God,  any  more  than 
the  antiquity  of  the  crime,  and  the  authority  of  the  Chief 
Priests,  and  the  unanimity  and  number  of  the  multitude 
who  committed  it,  can  sanction  the  cry,  "  Away  with 
him,  away  with  him,  crucify  him,  crucify  him."  And  I 
must  take  leave  to  say,  my  Lord,  with  all  deference  to 
your  Grace,  and  to  the  British  Minister,  that  until  it  be 
"advantageous   to   do  what  is  morally  wrong,"    against 
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which  your  Grace  so  justly  protests  as  a  "profligate 
principle" — nay — until  it  be  expedient  to  commit  or  sanction 
a  direct  sin  against  God,  no  human  talent  can  justify  the 
endowment  of  the  College  of  Maynooth,  or  impeach  the 
Christian  charity  of  faithfully  and  firmly  opposing  it. 

Your  Grace  embraces  in  a  single  sentence,  objections 
against  Maynooth  which  are  totally  distinct,  and  which 
require  distinct  consideration.     You  say,  p.  21, 

t<  We  have  heard  of  late,  much  complaint  of  the  unscriptural, 
and  immoral,  and  indeed,  seditious  and  dangerous  doctrines 
taught  at  Roman  Catholic  Seminaries,  and  we  have  been  called 
upon  by  virtue  of  our  vows  to  vote  against  an  increased  grant  to 
such  seminaries." 

Your  Grace  will  permit  me  to  express  surprise  at  your 
statement,  that  complaints  of  the  "  unscriptural  and 
immoral"  doctrines  of  the  Papacy,  are  but  lately  heard  of. 
I  should  have  thought  these  complaints  were,  at  least,  as 
old  as  the  Reformation,  and  that  the  very  office  which 
your  Grace  holds,  and  that  every  Bishop  and  Minister 
of  our  Church,  were  endurinof  witnesses  of  the  fact.  And 
allow  me  to  add,  that  it  is  wholly  impossible  that  any  man 
who  is  acquainted  with  the  Sacred  Scriptures,  and  the 
principles  of  the  Church  of  Rome,  (not  to  mention  those 
of  our  own  Church,)  can  entertain  a  shadow  of  doubt  that 
the  doctrines  taught  at  Maynooth  are  both  "unscriptural 
and  immoral.,, 

Your  Grace  proceeds — 

"  Manifestly  if  these  statements  be  adopted,  and  the  reasoning 
assented  to,  we  must  not  stop  there." 

I  am  persuaded,  my  Lord,  that  your  Grace  has  unin- 
tentionally confounded  principles  which  you  really  hold  to 
be  distinct,  and  that  you  intended  to  limit  the  withholding  of 
your  adoption  and  assent,  to  the  two  latter  words  in  your 
enumeration  of  the  alleged  evil  doctrines  of  Maynooth — 
namely,    those  that  are    "  seditious  and  dangerous,"  and 
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not  to  include  those  that  are  "unscriptural  and  immoral" — 
because  not  to  assent  to  the  one  would  imply  an  abandon- 
ment of  the  principles  of  our  own  Church ;  while  to 
withhold  assent  from  the  other,  only  proves  a  want  of 
knowledge  of  the  principles  of  the  Church  of  Rome.  It 
is,  therefore,  I  have  taken  the  liberty  of  saying,  that 
your  Grace  embodies  in  one  sentence,  objections  against 
Maynooth  which  are  totally  distinct,  and  which  require  a 
separate  consideration. 

On  the  "  unscriptural  and  immoral  doctrines"  of  the 
Papacy  I  need  not  enlarge.  When  a  man  can,  as  a  Chris- 
tian, reconcile  it  to  his  conscience  and  his  duty  to  God, 
and  to  any  ideas  he  may  form  of  christian  charity  towards 
his  fellow-creatures,  to  support  the  endowment  of  a  College 
for  training  a  body  of  unhappy  men  under  the  name  of 
Christian  ministers,  for  an  office  which  he  knows  cannot 
belong  to  Christian  Ministers  ;  namely,  to  offer  sacrifices  to 
atone  for  sin,  which  is  the  work  of  Christ,  and  of  Christ 
alone  ; — one  may  suppose  that  there  must  be  some  processes 
of  reasoning  by  which  he  can  equally  satisfy  his  conscience 
for  sanctioning  and  supporting  any  other  part  of  the 
idolatries,  superstitions,  and  immoralities  which  characterize 
that  fatal  apostacy, — the  worship  of  the  Virgin  Mary — 
of  saints — images  and  relics — the  power  of  Priests  to 
pardon  sins — the  pains  of  purgatory — the  deliverance  by 
masses — prayers  for  the  dead — the  venial  character  of 
certain  sins — the  duty  of  confession  and  all  its  concomitant 
crimes  and  abominations.  To  train  men  to  practice  these, 
and  teach  them  to  our  poor  deluded  countrymen  as  the 
Christian  religion,  may  just  as  well  and  as  easily  be 
justified  as  to  train  them  in  the  crime  of  pretending  to 
make  the  Lord  Jesus  Christ  into  a  bit  of  paste,  and 
to  teach  the  people  that  it  is  really  and  truly  Jesus 
Christ,  and  make  them  fall  down  and  worship  it — so  that 
it  is  quite  unnecessary  to  enlarge  on  the  "  unscriptural  and 
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immoral'5  principles  inculcated  at  Maynooth.  I  therefore 
separate  these  from  the  other  objections,  which  your  Grace 
specifies  as  brought  forward  against  the  endowment  of  that 
College,  namely,  "  seditious  and  dangerous  doctrines  ;" 
under  which,  I  suppose,  your  Grace  intends  to  include, 
principles  of  disloyalty  to  an  heretical  Sovereign,  and  of 
intolerance  and  persecution  of  heretics,  which  in  this  empire 
are  both  "  seditious  and  dangerous"  in  the  extreme. 

Limiting  then,  as  I  am  bound  by  respect  to  do,  your 
Grace's  argument  to  these  objections,  your  Grace  assumes 
the  hypothesis  of  their  adoption,  and  certain  results  which 
you  affirm  must  necessarily  follow  from  this.  On  each  of 
these  permit  me  to  submit  some  Reflections  to  your  Grace's 
consideration. 

First,  with  respect  to  your  Grace's  hypothesis — 

"  If  the  statements  be  adopted,   and  the  reasoning  assented  to." 

implying,  as  is  clear  from  the  context,  that  your  Grace 
repudiates  the  idea.  I  beg  to  meet  this  in  the  most  explicit 
form  I  can,  by  stating  to  your  Grace,  as  one  of  your  Clergy, 
that  I  adopt  the  statement ;  nay  more,  I  assert  it  to  be 
unanswerably  true, — I  assert  that  the  doctrines  inculcated 
at  Maynooth,  by  the  perversion  of  God's  truth  given  as  a 
commentary  on  the  Scriptures,  by  the  Moral  and  Dogmatic 
Theology,  and  by  the  Canon  Law  inculcated  in  that 
College,  are  "  seditious  and  dangerous'' — "  seditious" 
against  the  Sovereign  of  these  Realms  being  a  Protestant — 
"dangerous,"  nay,  destructive,  to  the  civil  liberties  of  the 
Roman  Catholics  themselves,  and  "  dangerous"  to  all  that  is 
dear  to  the  Protestants  of  Ireland,  and  to  the  whole 
Empire.  I  assert,  moreover,  that  the  Roman  Catholic 
Bishops  of  this  country  have  instructed  their  Priests  in 
doctrines,  as  "  seditious  and  dangerous"  after  they  have 
left  Maynooth,  as  those  which  were  taught  in  the  College. 
I  assert  further,  that  when  political  power  was  granted  to 
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them,  they  published  a  code  of  laws,  for  the  subversion 
of  British  law — for  the  subjugation  of  the  Roman  Catholics 
of  Ireland  under  the  despotic  power  of  the  Pope,  and  for 
the  utter  destruction  of  the  religion,  laws,  liberties,  pro- 
perties, and  lives  of  the  Protestants  of  Ireland. — I 
assert,  my  Lord,  that  the  unfortunate  Ribbonmen  of  this 
country,  banded  together  by  oath,  are  only  carrying  into 
effect  the  principles  of  those  laws,  which  are  set  up  to 
rule  them  by  their  Hierarchy,  and  which  are  given  for 
their  guidance  to  the  Priests. — I  assert,  moreover,  my 
Lord,  that  the  efforts  now  being  made  by  Repealers,  to 
dismember  this  Empire,  are  nothing  more,  than  the  regular, 
systematic,  organised  effort  to  carry  out  the  laws  of  Rome 
set  up  over  the  Roman  Catholics  by  their  Hierarchy;  and 
I  add  that  Mr.  O'Connell,  with  all  his  talents  and  energy, 
is  only  enabled  to  carry  on  the  plan  of  Repeal,  which  is 
not  his,  but  the  plan  o  his  Bishops — by  the  zeal  and 
efficiency  with  which  those  Bishops  and  their  Priests  are 
carrying  out  the  laws  of  their  Church  in  Ireland. 

Most  strange  indeed,  is  it,  that  those  members  of  both 
Houses  of  Parliament,  who  really  disbelieve  these  state- 
ments, did  not  think  it  right  to  support  the  motion  for 
enquiry  into  the  course  of  instruction  adopted  in  the 
College  of  Maynooth.  Surely  every  feeling  of  public 
duty  and  of  public  justice  demanded  an  investigation  of  the 
facts.  Justice  to  the  Roman  Catholic  Hierarchy,  and  to 
Dr.  Murray,  who  is  specially  involved  in  these  charges — ■ 
justice  to  the  cause  of  religion — to  the  cause  of  truth — 
to  the  peace  and  prosperity  of  the  church  and  the  empire — 
justice  to  the  feelings  of  the  Roman  Catholic  laity — justice 
to  Protestants,  who,  if  these  statements  be  false,  have 
been  so  abused  by  such  misrepresentations —  and,  still  more, 
justice,  in  the  public  exposure  and  punishment  of  those 
who  have  dared  to  make  such  unfounded  statements, — but, 
above    all,    justice    to    the    supporters    of   the    Maynooth 
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endowment,  demanded  enquiry,  that  they  might  vindicate 
the  calumniated  virtue  of  their  clients,  and  silence  the 
clamorous  denunciations  of  their  opponents — that  they 
themselves  also  might  stand  exculpated  from  the  charge  of 
an  unjustifiable  and  unprincipled  expediency,  in  patronizing 
and  endowing  not  merely  an  "  unscriptural  and  immoral" 
but  a  "  seditious  and  dangerous"  superstition. 

It  is,  indeed,  on  every  account,  and  in  every  view 
of  the  subject,  most  deeply  to  be  lamented,  that  the 
Government  should  have  preferred  to  patronize  a  system 
which  they  did  not  please  to  investigate,  and  which 
either  in  or  out  of  Parliament,  it  is  utterly  impossible  to 
defend.  Your  Grace  will  please  to  remember  that  those 
who  have  made  these  statements  against  Maynooth  have 
urgently,  repeatedly,  demanded  investigation  of  the  facts — 
while  both  the  Papal  Hierarchy,  Priesthood,  and  Laity, 
and  others  who  have  denied  those  statements,  and  those 
who  have  supported  the  endowment  of  Maynooth,  have 
not  only  avoided,  but  resisted  and  refused  it — indeed  the 
Prime  Minister,  at  the  outset  of  his  measure,  paid  the  very 
equivocal  compliment  both  to  the  College  of  Maynooth, 
and  to  his  own  integrity  and  justice  in  proposing  to  endow 
it — that  he  would  not  diminish  the  grace  of  his  proposed 
endowment  of  the  College  by  any  investigation  of  the 
system  of  instruction  pursued  there. 

When  one  man  demands  a  full  investigation  of  a  fact — 
and  when  another,  whose  character  is  involved,  as  peremp- 
torily resists  it — the  Word  of  God  supplies  the  conclusion 
to  every  upright  Christian.  "  Every  one  that  doeth  evil, 
hateth  the  light,  neither  cometh  to  the  light,  lest  his  deeds 
should  be  reproved.  But  he  that  doeth  truth,  cometh  to 
the  light,  that  his  deeds  may  be  made  manifest  that  they 
are  wrought  in  God."  John  iii.  20,  21. 

Your  Grace  proceeds  to  state  that  certain  consequences 
must  be  involved  in  the  adoption  of  these  statements   as 
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being  true,  to  which  your  Grace  will  permit  me  to 
say  it  is  impossible  to  assent.  You  continue  the  sentence 
thus — 

"  Manifestly  if  the  statements  be  admitted,  and  the  reasoning 
assented  to,  we  must  not  stop  there — all  allowances  to  Roman 
Catholic  Chaplains  of  regiments,  jails,  and  workhouses,  must  be 
stopped,  as  well  as  the  grants  and  endowments  enjoyed  by  Roman 
Catholic  Ministers  in  the  colonies  and  dependencies.  Nor  can 
we  consistently  stop  at  the  withdrawing  of  all  grants  to  Roman 
Catholic  Seminaries:  we  must  call  for  the  total  suppression  of 
the  Seminaries.  Nor  will  even  this  be  enough — we  must  go  on 
to  prohibit  the  teaching  in  any  way,  or  in  any  place,  at  home  or 
abroad,  of  the  obnoxious  doctrines :  in  short,  we  must  urge  the 
total  suppression  of  the  Roman  Catholic  religion,  by  the  forcible 
expulsion  of  all  its  adherents." — p.  21. 

Your  Grace  cites  two  references  on  this  passage  at  the 
foot  of  the  page — one — a  return  made  to  Parliament,  of 
certain  grants  and  endowments  to  Roman  Catholic  Ministers, 
to  which  I  shall  refer  in  its  place.  Another — the  Speech 
of  the  Lord  Bishop  of  St.  David's.  I  have  read  with 
much  attention  the  speech  of  that  learned  Prelate — I  was 
anxious  to  see,  what  arguments  could  be  adduced  by  a  man 
of  confessedly  distinguished  talents,  who  might  have  been 
supposed  to  understand  more  than  the  lay  Peers  on  the 
subject.  That  Right  Rev.  Prelate,  amongst  other  points 
selected  four  as  the  chief  subjects  of  his  speech.  He  depre- 
cated calling  the  doctrines  of  the  Papacy  "  superstitious 
and  idolatrous" — he  gave  his  opinion  on  the  tenets  of  that 
Church  on  oaths — on  the  confessional — and  on  political 
principles — and  I  can  only  say,  on  a  careful  consideration 
of  his  arguments,  that  it  is  impossible  to  determine,  on 
which  of  these  subjects,  the  Bishop  of  St.  David's  is  most 
lamentably  deficient  in  information.  I  believe  I  am  most 
fully  justified  in  asserting  that  he  is  infinitely  better 
acquainted  with  the  Mythology  of  ancient  Greece,  than 
with  that  of  the  Church  of  Rome.     His  Lordship's  remarks 
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on  the  purity  and  propriety  of  the  confessional,  and  the 
validity  of  Romish  oaths,  are  j  ust  as  correct,  theologically 
speaking,  as  if,  in  his  History  of  Greece,  he  were  to 
represent  Venus  as  the  goddess  of  chastity,  and  tell  us  of 
her  temple  at  Ephesus — ascribe  to  Diana  the  tutelary 
guardianship  of  Cyprus,  and  state  that  the  Parthenon  had 
been  erected  to  the  honor  of  Mercury,  as  the  deity  who 
presided  over  integrity  and  truth.  I  mention  this  with  deep 
regret,  my  Lord.  But  your  Grace  may  perceive  what 
weight  the  opinion  of  that  Right  Rev.  Prelate,  however 
learned  on  other  subjects,  or  of  any  man  unacquainted 
with  the  facts,  must  have  with  those  who  really  understand 
the  doctrines  and  principles  of  the  Church  of  Rome ; 
and  I  am  sorry  to  add,  my  Lord,  that  it  can  avail  as  little 
in  argument  as  in  authority,  to  establish  the  conclusion  for 
which  it  is  cited  by  your  Grace. 

Your  Grace  adduces  his  authority  to  bear  out,  what  is 
in  your  Grace's  view,  the  manifest  consequence  of  believing 
the  complaints  "  of  the  unscriptural,  immoral,  seditious 
and  dangerous  doctrines  taught  at  the  Roman  Catholic 
Seminary"  at  Maynooth.  Your  Grace  will  perceive  that 
this  juxta-position  of  subjects,  in  themselves  in  one  sense 
perfectly  distinct ;  throws  them  into  a  confusion,  both  as 
to  cause  and  effect,  which  necessarily  perplexes  the  reader, 
and  makes  it  indispensable  to  separate  them,  before  it  is 
possible  to  arrive  at  a  clear  intelligence  of  the  case. 

"The unscriptural  and  immoral  doctrines"  of  the  Church 
of  Rome,  are  to  be  considered  and  treated  as  distinct  from 
the  "  seditious  and  dangerous"  doctrines  of  that  Church. 
The  former  are  to  be  considered  as  affecting  the  spiritual 
interests   of     Roman    Catholics    themselves,     as   matters 

between  their  consciences  and  God The  latter  are  to  be 

considered  as  not  only  affecting  the  spiritual  interests  of 
Roman  Catholics,  but  as  tending  to  disturb  the  peace  of 
society — to  undermine  governments — to  injure  and  perse- 
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cute  those  who  differ  from  them,  or  who  impugn  the 
principles  of  their  religion.  With  the  former,  no  secular 
power  has  any  right,  under  the  Christian  dispensation,  to 
interfere. 

But  when  a  system  of  religion  is  set  up,  which  is 
asserted  to  be  that  exclusively  appointed  by  God  on  earth — 
When  a  man  is  placed  at  the  head  of  this,  a  visible  and 
temporal  power,  who  is  said  to  be  the  representative  and 
vicegerent  of  Christ — when  all  who  bear  the  Christian  name 
are  asserted  to  owe  the  same  subjection  to  him,  which  they 
owe  to  Christ,  and  to  be  bound  by  the  same  responsibilities 
by  which  they  are  bound  to  Christ  in  baptism — when  all 
those  who  refuse  subjection  to  this  power  are  denominated 
heretics,  traitors,  accursed,  and  without  the  pale  of 
salvation, — when  principles  are  put  forth,  and  laws 
promulgated,  by  which  their  spiritual  and  temporal 
liberties  are  invaded — and  when  the  same  rights  and 
liberties  of  conscience,  which  the  members  of  this  religion 
demand  for  themselves,  it  is  the  very  principle  of  their 
religion,  and  the  essence  of  its  authority  to  refuse  to  others — 
Then,  my  Lord,  it  becomes  the  duty  of  all  other  Christians, 
to  unite  in  opposing  this  false  and  arrogant  assumption  of 
tyrannical  power  over  their  consciences,  and  over  their 
spiritual  and  temporal  rights  and  liberties.  It  becomes  the 
duty  of  all  secular  governments,  vigilantly  to  watch  against, 
and  firmly  to  restrain  and  repress,  the  daring  promulgation 
of  the  laws  of  such  a  system.  It  becomes  their  duty  to 
refuse  any  participation  of  right  to  interfere  in  their  own 
laws,  to  any  who  do  not  explicitly  and  openly,  renounce 
all  assertion  of  this  foreign  power  over  them ;  and  thus 
firmly  and  resolutely  to  protect  themselves,  and  all  that  is 
dear  to  them,  from  the  danger  of  subjection,  to  such  a 
daring  Anti-Christian  despotism.  If  he  who  presumes  to 
claim  an  authority  which  belongs  to  a  Sovereign,  is  a 
usurper  against  that  Sovereign.     What  is  he  who  dares  to 
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claim  to  himself,  that  authority  which  belongs  alone  to  the 
King  of  kings. 

It  is  inadmissible  to  say,  that  if  we  believe  the  charges 
against  the  doctrines  taught  at  Maynooth, 

"  We  must  urge  the  total  suppression  of  the  Roman  Catholic 
religion,  by  the  forcible  expulsion  of  all  it's  adherents," 

such  a  consequence  is  monstrous — it  is  to  say,  because, 
we  believe  certain  criminal  principles  to  be  taught  by  the 
Church  of  Rome,  we  must  therefore,  commit  crimes  as 
great  as  those  which  we  attribute  to  her. 

And  when  your  Grace  declares  that 

"  Sooner  than  fulfil  or  undertake  so  unchristian  an  engagement, 
3^ou  would  resign  your  office,  abandon  your  profession,  and 
abjure  the  Church,  that  imposed  such  vows  upon  you," 

one  cannot  be  surprised  at  the  humanity  of  your  Grace's 
resolution  ;  however,  they  may  be  astonished  at  your 
Grace's  supposition,  that  any  one  could  conceive  such  a 
necessity  being  imposed,  by  the  vows  or  principles  of  our 
Church. 

But  with  respect  to  the  other  consequences  said  to  be 
involved  by  your  Grace  in  this  passage,  they  must  be 
answered  by  distinguishing  their  object  and  application. 

First,  then,  when  your  Grace  says — 

"All  allowances  to  Roman  Catholic  Chaplains  of  regiments,  jails, 
and  workhouses,  must  be  stopped,  as  well  as  the  grants  and 
endowments,  enjoyed  by  Roman  Catholic  Ministers  in  the 
Colonies  and  Dependencies." 

I  answer  without  hesitation,  that  most  undoubtedly  they 
ought  not  only  to  be  stopped,  but  never  to  have  been 
given.  It  is  beyond  all  question,  totally  unjustifiable,  in 
any  member  of  the  Protestant  Church,  any  member  of  the 
Government,  who  understands  and  believes  the  Gospel  of 
Christ,  to  grant  one  shilling  of  the  public  money  to  a 
Romish  Priest  in  any  one  of  those  departments.    Full  and 
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ample  liberty  of  conscience  ought  to  be  given  to  Roman 
Catholics.  The  Government  ought  to  give  its  full 
protection  to  their  priests  and  laymen,  for  the  exercise  of 
their  religion  in  regiments,  jails,  workhouses,  and  all 
British  colonies  and  dependencies,  and  the  fullest  scope 
they  could  wish  for,  because  no  human  power  has  a  right 
to  interfere  between  the  conscience  of  man  and  his  Creator. 
But  as  to  giving  them  one  single  shilling  from  the  public 
purse,  to  support  or  maintain  the  priests  of  this  religion,  I 
can  only  say,  that  there  is  not  a  shadow  of  excuse  or 
justification  for  such  iniquity,  to  be  found  within  the 
compass  of  any  reasoning,  with  which,  a  man  who  takes 
the  Bible  as  the  standard  of  truth,  can  pretend  to  defend 
it — no  more  than  he  could  defend  paying  the  priests,  of 
any  false  religion  on  earth,  provided  those  who  professed  it 
were  subjects  of  Great  Britain. 

On  looking  at  the  returns  in  the  appendix,  to  which 
your  Grace  has  referred ;  I  perceive  that  the  earliest 
date  of  these  grants  to  the  Colonies,  was  in  the  year  1839. 
If  these  grants  were  right  and  just,  how  does  it  happen 
my  Lord,  that  Great  Britain  had  so  long  withholden  them? 
And  if  Great  Britain  was  right  in  withholding  them  so  long, 
where  are  we  to  search  the  records  of  Parliament,  my 
Lord,  for  any  principles  of  truth,  justice,  or  religion,  to 
sanction  the  concession  at  that,  or  any  subsequent  date. 

They  are  not  to  be  found,  my  Lord.  They  were  the 
concessions  of  an  ignorant,  a  cowardly,  and  an  unprincipled 
policy,  to  agitation,  which,  a  Government  that  was  based 
on  true  religion,  would  have  put  down  with  a  firm  and 
unflinching  arm.  They  were  the  experiments  of  a  "  false, 
delusive,"  and  infidel  "  Expediency,"  by  those  who 
excluded  religion  from  the  consultations  of  the  senate,  and 
who  instead  of  advancing  either  the 

"  Glory  of  God,  the  good  of  his  church,  or  the  safety,  honour, 
and  welfare  of  our  Sovereign  and  her  dominions," 
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did  not  fear  to  inflict  a  "heavy  blow  and  great  discourage- 
ment" on  that  very  Church,  which  the  Sovereign  who 
entrusted  lier  government  to  them,  had  sworn  to  maintain. 
And  I  fear  not  to  say,  my  Lord,  that  in  endowing  popery, 
they  betrayed  their  trust,  their  Sovereign,  and  the  religion, 
in  which  they  professed  to  believe ; — they  have  not  only 
committed  the  sin  of  endowing  and  propagating  a  false 
religion,  but  they  have  taken  into  the  bosom  of  the 
state,  a  reptile,  whose  envenomed  tooth  will  spread  its 
poison  into  the  vitals  of  the  constitution.  By  the  payment 
of  priests  in  the  colonies,  they  have  nurtured  sedition  at 
the  extremities,  as  Sir  Robert  Peel  by  the  endowment  of 
Maynooth,  has  fostered  it  in  the  heart  of  the  empire ;  and 
the  day  is  not  far  distant,  when,  unless  God  shall  be 
pleased  to  rescue  her,  England  shall  have  to  contend  for 
the  existence  of  her  liberties,  her  laws,  and  her  religion — 
when  treason  shall  be  organized  to  maturity,  from  the  centre 
to  the  circumference  of  her  dominions. 

Your  Grace  proceeds — 

"  Nor  can  we  consistently  stop  at  the  withdrawing  of  all  grants 
to  Roman  Catholic  Seminaries,  we  must  call  for  the  total  suppres- 
sion of  the  Seminaries.  Nor  will  even  this  be  enough,  we  must 
go  on  to  prohibit  the  teaching  in  any  way,  or  in  any  place,  at 
home  or  abroad,  of  the  obnoxious  doctrines." — p.  21. 

If  your  Grace  asserts  that  these  consequences  must 
follow  from  our  belief  that  the  doctrines  of  these  colleges 
are  "  unscriptural  and  immoral,''  your  Grace  will  perceive 
that  no  man  could  admit  them,  who  was  not  prepared  to 
abandon  the  defence  of  civil  and  religious  liberty.  As 
far  as  Roman  Catholic  Seminaries  limit  their  instructions, 
and  Priests  their  doctrines,  to  those  principles  of  their 
Church,  which  merely  relate  to  their  worship  of  God,  we 
do  not  possess  a  shadow  of  right  either  to  suppress  their 
Seminaries,  or  prohibit  their  teaching,  if  they  chose  to 
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deify  every  Saint  in  the  Calendar,  and  worship  every  Bone 
in  the  Catacombs. 

But  if  your  Grace  had  drawn  the  distinction  which  the 
nature  of  the  subject  required,  between  the  doctrines  of 
Rome  which  relate  to  their  worship,  and  those  which  are 
"  seditious  and  dangerous"  to  social  order.  Then,  if  you 
had  limited  your  remarks  to  the  latter,  the  consequence 
asserted  by  your  Grace  is  beyond  all  question  the  duty  of 
the  Government.  It  is  the  duty  of  the  Government  to 
investigate  fully,  and  to  determine  whether  any  doctrines 
of  the  Papacy  "seditious  and  dangerous"  to  the  peace  and 
good  order  of  the  community,  are  either  inculcated  at 
Roman  Catholic  Seminaries,  or  taught  by  Roman  Catholic 
Priests,  and  it  is  beyond  all  doubt  their  duty  instantly  to 
repress  such  teaching — to  adopt  such  measures  as  will 
effectually  secure  that  end. 

And  if  your  Grace  should  consider  this  arbitrary,  or 
tyrannical,  or  hostile  to  Roman  Catholics,  the  answer  is 
plain  and  conclusive;  namely,  that  all  the  States  of  Europe 
are  compelled  to  adopt  this  course  with  the  Papal  Church, 
even  though  they  themselves  be  Roman  Catholic.  They 
know  full  well  the  danger  to  any  Government  of  the 
imperium  in  imperio  set  up  by  the  Ecclesiastical  power 
of  Rome,  and  accordingly  they  do  not  permit  a  single 
Decretal,  Bull,  Rescript,  or  any  other  document  from 
Rome  to  be  published  in  their  country  without  the  Exequatur 
of  the  Government.  And  herein  is  exhibited  in  the  most 
marked  and  fatal  manner,  the  lamentable  ignorance  of  our 
Statesmen,  and  their  criminal  neglect  of  duty  to  their 
Sovereign  and  Country  ; — that,  in  this  country  they  allow 
Papal  laws  to  be  published,  and  principles  to  be  inculcated 
in  the  Popish  Seminaries,  which  they  dare  not  publish  or 
teach  in  any  Papal  country.  And  their  conduct  is  not 
to  be  measured,  nor  their  ignorance  on  the  subject  to  be 
intimated,  by  what  the  Protestants  who  oppose  the  endow- 
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merit  of  Maynooth  may  say — but  this  is  the  true  mode  of 
forming  a  judgment  of  them — they  affect  to  know 
Popery  better  than  all  the  Papal  Statesmen  in  Europe — 
they  proceed  to  sacrifice  without  consideration  or  securities, 
the  liberties,  the  laws,  and  the  religion  of  the  empire,  by 
giving  an  uncontrolled  scope  to  Papal  laws  and  the  Papal 
power,  which  no  Statesman  of  their  own  religion  would 
give  them  in  a  Papal  state.  It  is  not  to  say  that  in  the 
reckless  experiments  of  their  policy,  they  have  neither 
profited  by  the  history  of  their  own  country  or  of  others ; 
but  they  shut  their  eyes  to  existing  facts  that  have  been 
ascertained  from  all  the  States  of  Europe,  as  to  the  actual 
protection  which  they  find  it  necessary  to  afford  to  their 
own  laws  and  liberties.  They  permit  the  Romish  Bishops 
to  promulgate  laws  against  their  Sovereign  and  against  her 
Protestant  subjects,  which  would  render  these  Bishops 
liable  to  privation  and  banishment  by  the  laws  of  France. 

Ignorance,    my  Lord,    is   no  excuse  for  men  who  take 
upon   them  to   administer   the  affairs  of   a  Church   or  an 
empire.     They  ought  to  understand  subjects  .that  involve 
the   interests   of    Religion    and    of    Nations    before  they 
presume  to   speak,    much   less  to   act  and  to  legislate  for 
them.     For  if   Papal  laws  and  Papal  Ecclesiastical  power, 
are  dangerous  to  the  liberties  of  a  Papal  State,  which  it  is 
their  interest  to  support — what  must  they  be  to  a  Protestant 
State,  whose  liberties  and  government  it  is  not  only  their 
interest,  but  their  religion  to  overturn  ?    Your  Grace  will 
perceive  therefore,    I  trust,  that   I   have   not   made    any 
futile   objection  to    your  statement;    but  that    you  have 
classed  together  subjects  and  consequences,  which  must  be 
distinguished,  before  they  can  be  argued  or  understood. 

Here,  my  Lord,  I  return  to  the  alternatives  to  which 
your  Grace  says  the  British  Minister  was  reduced  pp.  11, 
12,    in   his   consideration    of    what   was   to   be  done  with 
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Maynooth,  to  which  I  said  I  should  advert  in  due  time. 
Your  Grace  says — 

''Ministers  found  the  Institution  (Maynooth)  existing,  and  of 
no  recent  date,  and  their  choice  lay  between  the  three  alternatives 
of  continuing  the  grant  on  the  same  inadequate  and  paltry 
scale — of  withdrawing  it  altogether — or  of  complying  with  the 
application  which  had  been  made  by  the  Roman  Catholic  Prelates 
to  enlarge  the  grant  to  such  an  amount  as  might  afford  ground 
for  hope  of  improvement  both  in  the  scientific  and  literary 
instruction  afforded,  and  in  the  general  respectability  and  decency 
of  the  mode  of  living  of  the  Students."  p.  11. 

Now,  my  Lord,   I  am  constrained  reluctantly  to   differ 
totally  from  your  Grace — I  have  said  before  that  the  path 
of  the    British  Minister  was  as  clear  as  the  day,  and  I 
venture  now  confidently  to  add,  that  it  did  not  simply  lie  in 
any  of  these  alternatives.     He  had  seen  and  heard  for  years 
charges  brought  against   not  only  the  "  unscriptural  and 
Immoral,"    but  the  "  seditious  and  dangerous"   doctrines 
inculcated  at  this  College — he  might  have  seen  and  read 
the  facts — they  were  laid  before  him   again  and  again — 
both  publicly  and  privately — he  had  seen,  moreover,  that 
the  men  educated  there,  Bishops  and  Priests,  were  organiz- 
ing this  country  for  the  dismemberment  of  the  empire  of 
his  Sovereign — he  had  been  compelled  to  send  troops  here 
for  the  protection   of    the  public  peace  against  monster- 
meetings  organized  by  the  parishes  of   Ireland,    with  the 
Priests  at  the  head  of  their  congregations — he  had  known 
that  at  these  meetings  the  Priests  had  offered  the  sacrifice 
of   the  Mass,    to  invest  the  whole  of  their  political  pro- 
ceedings with  the   most  solemn  character  of  a  religious 
movement — he  had  seen  that  as  the  Priests  organized  the 
.  people  by  parishes,  so  these  Priests  were  organized  by  their 
Bishops  by  Dioceses — he  had  seen  it  avowed,  promulgated, 
boasted  of — he  had  seen  in  every  journal,  speeches  and 
letters  from  Bishops   and  Priests,  teeming  with  inflamma- 
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tory  and  treasonable  language  that  equalled,  and  often 
exceeded  that  of  the  most  seditious  agitators  in  Ireland — 
he  had  been  compelled  to  put  down,  at  length,  a  monster- 
meeting  convened  exclusively  by  Priests  alone,  without 
the  interven  sion  of  a  single  layman- — He  was  at  length 
compelled  to  institute  a  criminal  prosecution  in  which  two 
of  these  Priests  were  indicted  for  a  conspiracy  ;  and  though 
he  did  not  allow  the  law  officers  of  the  Crown  to  act  as 
truth  and  justice  demanded,  namely,  to  demonstrate  in 
the  course  of  the  prosecution  that  it  was  a  purely  religious 
movement  of  Papal  sedition; — that  it  was,  (as  it  was  and 
is,)  a  conspiracy  of  Popery  to  throw  off  the  British 
government,  and  to  dismember  the  British  Empire- — still 
he  could  not  shut  his  eyes  to  the  fact — none  but  a  fool 
could   avoid   seeing  it,  though  men    of  another  character 

might  pretend  not  to  do  so And  1  say,  without  hesitation, 

my  Lord,  that  instead  of  any  of  the  alternatives  proposed 
by  your  Grace,  the  plain  path  of  Sir  Robert  Peel — 
the  path  of  a  just  and  upright  man — the  path  of  an 
honest  Statesman,  who  desired  to  administer  the  govern- 
ment entrusted  to  him,  with  integrity — with  justice — with 
impartiality — with  fidelity  to  his  Sovereign  and  his  country, 
was  to  institute  a  full  and  searching  investigation  into 
Maynooth,  and  to  bring  forward  the  system  of  sedition 
and  treason  which  is  inculcated  in  the  books  in  that 
Seminary,  and  ratified  by  the  laws  of  Benedict  XIV., 
promulgated  under  the  authority  of  Dr.  Murray  and  the 
Bishops  of  this  province  in  183*2.  The  Romish  Bishops 
had  denied  all  their  seditious  and  persecuting  principles — 
the  Roman  Catholic  Laity  repudiated  the  imputation  of 
them.  It  was,  therefore,  his  duty  to  ascertain  the  facts — to 
bring  them  before  the  nation,  with  the  weight  of  govern- 
ment authority — to  suppress  the  books  containing  these 
principles  in  Maynooth — then,  on  these  sufficient  grounds  to 
withdraw  all  support  from  it — to  put  down  the  code  of  Papal 
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laws  which  had  been  published  in  Ireland — to  afford  to  the 
empire  the  same  protection  from  the  laws  of  Papal  tyranny, 
which  all  European  governments,  with  the  exception  of  the 
Pope's  states,  are  compelled  to  afford  their  subjects; — and 
without,  in  the  least,  interfering  with  those  religious  tenets 
of  Popery,  which,  strictly  speaking,  might  be  considered 
as  between  the  consciences  of  men  and  God,  he  ought 
to  have  secured,  as  far  as  law  could  secure,  by  the  most 
stringent  and  efficient  legislation,  the  laws,  the  liberties,  the 
remnant  of  the  constitution,  and  the  established  religion  of 
this  empire.  This  was  his  duty,  my  Lord,  if  truth, 
justice,  integrity,  or  religion,  had  directed  the  counsels,  or 
the  acts  of  his  government. 

I  shall  not  enter  on  the  contrast  which  the  conduct  of 
Sir  Robert  Peel  has  exhibited ;  but  this  I  will  say, 
my  Lord,  that  no  talents  and  no  authority  can  succeed  in 
any  attempt  to  justify  or  defend  it — I  will  add,  and  leave 
it  on  record  as  my  solemn  judgment,  that  as  his  inefficient, 
cowardly,  and  crooked  policy  has  been,  and  continues  to 
be,  the  nurse  of  sedition  and  treason,  and  of  the  crimes  of 
Popery  in  Ireland,  so  on  the  head  of  his  feeble  and 
treacherous  administration,  will  justly  fall  all  the  conse- 
quences entailed  on  this  unhappy  country. 

I  now  come,  my  Lord,  to  the  last,  and  as  1  conceive 
by  far,  the  most  important  point  to  which  I  shall  venture 
to  advert  in  your  Grace's  Charge,  and  that  is — the  inter- 
pretation which  yon  put  on  the  vow  of  a  Bishop  in  the 
Church  of  Ireland.  Before  I  presume  to  do  so,  I  must 
state  it  in  your  Grace's  own  words.     You  say,  page  19, 

"  One  out  of  the  many  '  idle  words'  which  have  been  recklessly 
thrown  out  on  the  present,  and  on  many  similar  occasions,  I  think 
it  right  to  notice,  because  it  implies  so  utter  and  so  noxious  a 
misconception  of  the  whole  character,  both  of  the  Christian 
religion,  generally,  and  of  our  Church  in  particular.  The 
solemn  vow  by  which  we  are  bound   '  to  banish  and  drive  out  all 
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erroneous  and  strange  doctrines  contrary  to  God's  Word,'  has 
been  again  and  again  brought  forward  on  this  and  on  several 
other  analagous  occasions ;  and  it  has  been  either  distinctly 
asserted,  or  by  implication  insinuated,  that  any  one  who  has  taken 
that  vow,  cannot,  without  a  violation  of  it,  support  such  a  measure 
as  that  one  lately  passed.  For  there  are  some,  I  am  sorry  to 
say,  among  the  loudest  censurers  of  Romish  claims  to  infallibility 
who  yet  have  such  full  confidence  in  their  oivn  infallibility,  as  to 
make  no  scruple  of  imputing  breach  of  a  vow  to  any  one  who 
does  not  interpret  that  vow  in  the  same  sense  with  themselves. 
And  since  such  imputations,  are  I  suppose,  listened  to  by  some 
persons,  (as  may  be  inferred  from  their  being  on  so  many 
occasions  and  so  pertinaciously  urged,)  I  feel  bound  to  protest 
against  them,  on  behalf,  not  only  of  myself,  but  also  of  many 
of  my  brother  Clergy,  who  think  with  me  on  these  points,  and 
among  whom  are  to  be  found  some  of  the  most  truly  pious  and 
able,  and  unostentatiously  zealous,  and  useful  ministers. 

I  am  not,  I  trust,  more  forgetful  of  the  vows  I  have  made, 
than  those  whose  interpretation  of  them  is  utterly  at  variance 
with  mine.  But  from  their  interpretation  would  follow  conse- 
quences, from  which  not  only  I,  but  probably,  most  of  themselves 
would  recoil.  We  have  vowed,  not  merely  to  promote  and 
encourage,  but  to  '  banish  and  drive  out,  erroneous  doctrines.' 
This  vow,  therefore,  cannot  at  any  rate,  be  fulfilled  by  simply 
voting  against  a  pecuniary  grant.  We  are  actively  '  to  drive  out 
doctrines  contrary  to  God's  Word.'  But  whence  are  we  to  drive 
them  out  ?  and  by  what  means  ?  Is  it  by  penal  laws, — by 
secular  coercion, — by  the  point  of  the  bayonet, — that  we  are  to 
drive  out  religious  error  ?  And  again,  is  it  from  these  islands, 
from  the  soil  of  the  British  Empire. — that  we  are  bound  to 
banish  false  doctrines  ?  This  can  only  be  effectually  done,  by 
banishing  the  professors  of  them,  as  Ferdinand  and  Isabella 
expelled  from  Spain  the  Moors  and  Jews,  and  are  these  the 
measures  which  Christian  Bishops  and  other  Clergy,  are  bound 
to  recommend,  and  the  Legislature  to  adopt?"  pp.  19,  20. 

Having  then  continued  in  the  passage  (p.  21,)  on  which 
I  have  already  remarked,     Your  Grace  proceeds — p.  22. 

"  I   have  always  considered   the  vows   I   have  taken,  as  binding 
me, — or  rather  as  reminding  me  of  the  duty, — to  drive  out,  as 
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far  as  lies  in  me,  erroneous  doctrines  from  my  own  Church, 
and  especially  from  that  portion  of  it,  committed  to  my  own 
immediate  superintendence. 

By  instruction — by  admonition,  and  remonstrance,  and  finally 
by  ecclesiastical  censure,  when  ajoplicable  and  necessary — a  bishop 
is  bound  to  endeavour  to  drive  away  from  among  those  of  his  own 
communion,  "  all  strange  doctrines  contrary  to  God's  Word." 
Over  those  of  another  communion  I  claim  no  controul.  But  I 
have  expressed,  openly,  in  my  works,  which  are  before  the 
public,  my  utter  disapprobation  of  what  appeared  to  me  erroneous 
doctrines,  and  have  given  my  reasons  for  thinking  them  such, 
without,  indeed,  any  polemical  bitterness,  but  without  any 
suppression  through  fear  of  man's  censure,  of  what  I  hold  to  be 
God's  truth,  endeavouring  according  to  the  Apostolic  precepts, 
to  be  '  gentle  unto  all  men,'  f  in  meekness  instructing  them 
that  oppose  themselves,'  and  '  speaking  the  truth  in  love.' 

But  though,  I  presume  not  to  pass  any  authoritative  censure 
on  the  members  of  other  communions,  I  have  exerted  myself, 
I  think,  I  may  say,  as  zealously  as  any  of  my  brethren,  to 
banish  strange  doctrines  from  our  own  communion,  and  to 
counteract  the  disingenuous  procedure  of  those,  who  hold  the 
doctrines  of  one  Church,  and  the  emoluments  of  another. 

It  is  thus  that  I  have  always  interpreted  these  vows  alluded 
to.  But  were  the  other  interpretation  of  them  to  be  adopted,  no 
man  of  logical  mind,  could  stop  short  of  consequences  which 
most,  I  believe  and  trust,  if  those  who  urge  such  arguments 
would  themselves  shrink  from."    pp.  22,  23. 

The  importance  of  the  subject  demands  that  I  should 
thus  fully  quote  your  Grace's  statement  of  your  view  of 
the  vow  of  a  Bishop  in  our  Church.  The  vow  is  in  reply 
to  one  of  these  solemn  questions  which  are  put  to  a 
Bishop,  at  iiis  consecration — 

Question  by  the  Archbishop — "  Are  you  ready,  with  all 
faithful  diligence,  to  banish  and  drive  away  all  erroneous 
and  strange  doctrines,  contrary  to  God's  Word,  and  both 
privately  and  openly  to  call  upon  and  encourage  others  to 
the  same  ?" 

Answer — "  I  am  ready,  the  Lord  being  my  helper." 
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Permit  me,  first  to  observe,  my  Lord,  that  there 
neither  does  exist,  nor  do  I  believe  there  ever  did  exist, 
in  the  Reformed  Church  of  this  empire,  any  minister,  nor 
I  hope  any  layman,  who  ever  conceived,  or  at  least,  who 
has  ever  expressed  such  an  opinion,  respecting  the  interpre- 
tation of  this  vow,  as  your  Grace  seems  to  imply,  in  the 
questions — 

"  Whence  are  we  to  drive  them  out,  and  by  what  means?  Is 
it  by  penal  laws — by  secular  coercion — by  the  point  of  the 
bayonet,  that  we  are  to  drive  out  religious  error  ° 

I  trust,  if  your  Grace  were  requested  to  mention  any 
person  who  had  ever  intimated  that  such  were 

"  the  measures  which  Christian  Bishops  and  other  Clergy  are 
bound  to  recommend" 

that  our  Church  could  not  furnish  an  example  so  abhorrent 
from  her  principles,  and  from  Christianity,  as  this. 

These,   my   Lord,    are  the  doctrines  of  the  Papacy 

Our  Church  wars  not  with  men,  but  with  principles — 
Popery  wars  not  only  against  principles,  but  against  men. 
Such  is  the  Canon  Law,  published  under  the  authority  of 
Dr.  Murray, — he  proclaims  thus, 

"The  Bishop  is  bound,  even  in  places  where  the  office  of 
the  holy  Inquisition  is  in  force,  to  take  sedulous  care  that  he 
shall  purge  the  Diocese  entrusted  to  him  from  heretics. 
And,  if  he  shall  find  any  such,  he  ought  to  punish  them 
with  the  Canonical  punishments;  but  he  ought  to  take 
care,  lest  he  should  hinder  the  Inquisitors  of  the  faith 
from  discharging  the  duty  of  their  office." — Canon  Law, 
added  to  Dens — Dens,  viii.  82. 

This  is  the  opinion,  these  are  the  principles  of  the 
Papal  Hierarchy,  and  this  is  the  Law  they  have  published 
here  in  1832,  and  ratified  by  the  sanguinary  3rd  Canon  of  the 
4th  Lateran  Council,  where  we  learn  what  these  "Canonical 
punishments"  are.     But,  I  confess  I  am  at  a  loss  to  conceive 
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on  what  grounds  your  Grace  proposes  questions  as  to  prin- 
ciples of  persecution  being  included  in  any  interpretation 
of  the  vow  of  our  Bishops,  which  can  only  find  an 
affirmative  answer  in  the  oath  of  the  Bishops  of  Rome. 
And  when  vour  Grace  asks,  "Is  it  from  these  Islands — 
from  the  soil  of  the  British  empire — that  we  are  bound  to 
banish  false  doctrines  ?"  and  when  you  add,  "  This  can 
only  be  effectually  done  by  banishing  the  professors  of 
them,  as  Ferdinand  and  Isabella  expelled  from  Spain  the 
Monks  and  Jews." — I  am  really  at  a  loss  to  understand 
how  your  Grace  could  conceive  that  such  a  consequence 
follows,  or  that  "a  logical  mind"  must  necessarily  draw 
such  an  inference  from  the  premises — and  1  trust,  your 
Grace  will  perceive,  on  consideration,  that  both  reasoning 
and  fact  totally  preclude  such  a  deduction. 

The  point  of  difference  between  your  Grace  and  those 
who  oppose  the  endowment  of  Maynooth  is  this — 

The  opponents  of  Maynooth  consider  that  the  vow  of 
our  Bishops  imposes  on  them  the  obligation  of  using  "all 
faithful  diligence  to  banish  and  drive  away  all  erroneous 
and  strange  doctrines,  contrary  to  God's  Word,"  and  that 
this  includes  the  errors  of  the  Papacy,  as  professed  by 
multitudes  in  their  respective  Dioceses — and  they  consider 
that  it  is  wholly  inconsistent  with  such  vow7,  that  a  Bishop 
should  advocate  or  defend,  either  in  or  out  of  Parliament, 
the  endowment  or  support  of  a  College  for  teaching  those 
very  errors  which  he  is  bound,  by  his  vow,  to  banish  and 
drive  away. 

These  propositions,  I  do  not  fear  most  respectfully  to 
assert,  and  to  maintain. 

Your  Grace  considers,  that  the  monstrous  consequences 
you  have  enumerated  must  follow  from  this  interpretation 
of  the  vow,  and  that  it  was  only  intended  to  remind 
Bishops  of  their  duty,  "to  drive  out,  as  far  as  in  them 
lies,  erroneous  doctrines  from  their  own  Church,  and  espe- 
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cially  from  that  portion  of  it  committed  to  their  own 
immediate  superintendence" — consequently  that  no  obli- 
gation rests  on  them,  from  their  vow  to  use  all  faithful 
diligence  to  banish  and  drive  away  the  errors  of  the 
Papacy,  and  that  therefore  they  are  at  liberty  to  vote  for 
and  advocate  the  endowment  of  a  Papal  College. 

This    seems    the    plain   and   simple    statement    of    the 
question. 

Now  permit  me  to  say,  as  far  as  your  Grace  is  personally 
concerned,  that  it  would  appear  to  me  not  only  to  be  most 
disrespectful,  but  most  unjust,  to  cast  any  imputation  on 
your  Grace  of  violating  a  vow  of  which  you  have  publicly 
given  your  own  interpretation,  and  defined  the  obligations 
which  you  consider  it  has  imposed  on  you — and  if  it 
related  only  to  your  Grace,  no  person  could  presume  to 
utter  another  syllable  on  the  subject.  But,  my  Lord,  this 
is  a  question  in  which  the  responsibility  of  the  whole  Church 
is  involved. — it  is  one  in  which  her  character  as  a  Christian 
Church  appears  to  be  at  stake,  and  therefore,  however 
your  Grace's  interpretation  of  the  Episcopal  vow  may 
furnish  an  ethical  exculpation  of  your  Grace's  own  con- 
duct— the  question  must  remain  to  be  considered  whether 
your  Grace  has  not  really  misconceived  the  obligation  of 
the  vow,  and  whether  such  a  limited  interpretation  can  be 
consistent  either  with  the  Scriptural  obligations  of  a  christian 
Bishop  in  the  Church  of  Christ,  or  with  those  which  this 
vow  was  intended  to  impose  on  the  Prelates  of  the  Church 
of  Ireland. 

How  far  it  may  have  been  practically  observed,  neglected, 
or  violated  in  any  instances,  it  is  not  now  our  object  to 
inquire,  but!  am  not  aware  that  such  a  restricted  inter- 
pretation has  ever  been  put  on  it  before.  And  as  it  would 
seem  a  most  disastrous  evil,  that  under  the  high  authority 
from  whence  it  emanates,  it  should  go  forth  without  any 
notice,     and    be    drawn  into   a   precedent,    as   remaining 
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unrefuted  in  the  Church,  I  confess  to  your  Grace,  that 
this  forms  in  my  view  one  strong  reason,  why  even  one  of 
the  most  insignificant  and  unworthy  of  her  Ministers,  should 
submit  this  subject  to  an  open  and  candid,  but  I  trust 
respectful  examination. 

And  first,  I  would  humbly  submit  to  your  Grace,  that 
an  interpretation  of  the  Episcopal  vow  in  our  Church  such 
as  this,  cannot,  for  a  moment,  stand  the  test  of  God's 
Holy  Word.  There  is  an  obligation  on  all  who  bear  the 
sacred  office  of  a  Bishop  in  the  Church  of  Christ  ante- 
cedent to  any  vows  which  could  be  imposed  on  him  by  the 
formularies  of  any  ceremonial. 

If  there  be  a  man  on  earth  to  whom  this  command  and 
commission  can  be  supposed  to  be  addressed,  it  is  to 
him. 

"  Son  of  Man,  I  have  made  thee  a  watchman  unto  the 
house  of  Israel  :  therefore,  hear  the  word  at  my  mouth, 
and  give  them  warning  from  me.  When  I  say  unto  the 
wicked,  Thou  shalt  surely  die  :  and  thou  givest  him  not 
warning,  nor  speakest  to  warn  the  wicked  from  his  wicked 
way,  to  save  his  life;  the  same  wicked  man  shall  die  in  his 
iniquity  ;  but  his  blood  will  I  require  at  thy  hand."  Ezek. 
iii.  17,  18.  And  this  solemn  commission  seems  peculiarly 
to  be  applied  with  a  reiterated  emphasis  of  repetition  to 
such  an  officer  of  the  Church  in  times  of  peril  and  danger 
like  that  in  which  our  Church  is  placed  at  this  moment. 
It  is  repeated  to  the  Prophet  in  the  33rd  chapter,  and  the 
mode  of  its  introduction  is  very  remarkable. 

"  Son  of  man,  speak  to  the  children  of  thy  people,  and 
say  unto  them,  When  I  bring  the  sword  upon  a  land,  if 
the  people  of  the  land  take  a  man  of  their  coasts,  and  set 
him  for  their  watchman  ;  if  when  he  seeth  the  sword  come 
upon  the  land,  he  blow  the  trumpet,  and  warn  the  people  ; 
then  whosoever  heareth  the  sound  of  the  trumpet,  and 
taketh  not  warning  ;  if  the  sword  come  and  take  him  away, 
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his  blood  shall  be  upon  his  own  head.  He  heard  the  sound 
of  the  trumpet,  and  took  not  warning ;  his  blood  shall  be 
upon  him  :  but  he  that  taketh  warning  shall  deliver  his 
soul.  But  if  the  watchman  see  the  sword  come,  and  blow 
not  the  trumpet,  and  the  people  be  not  warned ;  if  the 
sword  come  and  take  any  person  from  among  them,  he  is 
taken  away  in  his  iniquity ;  but  his  blood  will  I  require  at 
the  watchman's  hand."  Ezek.  xxxiii.  2 — 6. 

Then  the  Lord  proceeds,  v.  7,  "  So  thou,  O  Son  of 
man,  I  have  set  thee  a  watchman,"  &c.  repeating  the  same 
words  as  in  the  third  chapter. 

In  the  next  chapter  the  judgments  against  the  Shepherds 
who  neglect  their  duty  are  of  the  most  solemn  character, 
and  the  nature  of  their  neglect  is  too  clear  to  be  mistaken 
in  its  application. 

"  Son  of  man,  prophesy  against  the  shepherds  of  Israel — 
prophesy  and  say  unto  them,  Thus  saith  the  Lord  God 
unto  the  shepherds,  Woe  be  to  the  shepherds  of  Israel  that 
do  feed  themselves  !  should  not  the  shepherds  feed  the 
flocks  ?  Ye  eat  the  fat,  and  ye  clothe  you  with  the  wool, 
ye  kill  them  that  are  fed  :  but  ye  feed  not  the  flock.  The 
diseased  have  ye  not  strengthened,  neither  have  ye  healed 
that  which  was  sick,  neither  have  ye  bound  up  that  which 
was  broken,  neither  have  ye  brought  again  that  which 
was  driven  away,  neither  have  ye  sought  that  which  was 
lost ;  but  with  force  and  with  cruelty  have  ye  ruled  them. 
And  they  were  scattered  because  there  is  no  shepherd  : 
and  they  became  meat  to  all  the  beasts  of  the  field,  when 
they  were  scatterd.  My  sheep  wandered  through  all  the 
mountains,  and  upon  every  high  hill :  yea,  my  flock  was 
scattered  upon  all  the  face  of  the  earth,  and  none  did 
search  or  seek  after  them.  Therefore,  ye  shepherds,  hear 
the  word  of  the  Lord ;  As  I  live,  saith  the  Lord  God, 
surely  because  my  flock  became  a  prey,  and  my  flock 
became  meat  to  every  beast  of  the  field,  because  there  was 
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no  shepherd,  neither  did  my  shepherds  search  for  my  flock, 
but  the  shepherds  fed  themselves,  and  fed  not  my  flock ; 
Therefore,  O  ye  shepherds,  hear  the  word  of  the  Lord  ; 
Thus  saith  the  Lord  God,  Behold,  I  am  against  the  shep- 
herds ;  and  I  will  require  my  flock  at  their  hand,  and 
cause  them  to  cease  from  feeding  the  flock;  neither  shall  the 
shepherds  feed  themselves  any  more  :  for  I  will  deliver  my 
flock  from  their  mouth,  that  they  may  not  be  meat  for 
them."   Ezek.  xxxiv.  2 — 10. 

Now,  my  Lord,    on  these  passages  I  venture  to  argue 
thus — That,    if   the   office  of   a  shepherd  of   the    Jewish 
dispensation  is  the  same  in  principle  as  that  of  the  shepherd 
of  the  Christian   dispensation — if  God  is   the  same  God, 
and    his    minister    is    his   servant. — If    a    Bishop    in    the 
Christian  Church  is  the  Minister  of   Him  who  is  "  come 
to  seek  and  to  save  that  which  was  lost," — If  he  holdeth 
his  office  (without  disputing  about  apostolical  succession,) 
after  the  ordinance  and  authority  of  those  whose  commission 
was  derived  from  Him  who  sent  them,   "  Go    ye  into  all 
the  world,    and  preach  the  Gospel  to  every  creature." — if 
he  "is  to  watch  for  souls,  as  one  that  must  give  account." — 
If  he  is  to  "  take  heed  to  himself,  and  to  all  the  flock,  over 
which  the  Holy  Ghost  hath  made  him  overseer,  to  feed  the 
Church  of  God,    which  he  hath  purchased  with  his  own 
blood," — If  he  is  to  "  do  the  work  of  an  Evangelist" — to 
"  make  full  proof  of  his  ministry," — If  it  is  his  office  as  a 
shepherd    to    "strengthen  the  diseased," — to     "heal  the 
sjck?" — to  "bind  up   that  which  is  broken," — to  "bring 
again  that  which  is  driven    away," — and  to    "  seek  that 
which  is  lost," — then,    my  Lord,   I  most  humbly  venture 
to  submit  to  your  Grace,    that  no  Church  could  compose 
any  formulary   or  impose  on    a    man  any  vow  taking  on 
himself  the  office  of  a  Bishop  in  the  Church  of  Christ, 
which  could  limit  his  responsibility  in  the  discharge  of  his 
office  to  those  who  are  supposed  to  be  already  within  the 
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fold,  namely,  the  sheep  of  his  own  communion,  and  to 
allow  him  to  leave  others  perishing  in  ignorance  and  sin 
around  him. 

He  has  indeed  the  responsibilities  and  duties  that  belong 
to  the  Fold  of  his  own  Church;  but  to  suppose  he  is  not 
to  labour  for  the  salvation  of  others,  to  "  bring  again  that 
which  was  driven  away,  and  to  search  for  that  which  was 
lost"  would  be  to  cut  off  one  half  of  the  responsibilities 
and  duties  of  his  office  as  a  shepherd  of  Christ. 

If  we  try  it  by  the  example  and  office  of  the  Apostles, 
I  would  submit  that  it  could  not  for  a  moment  stand  the 
test.  If  such  had  been  their  principle,  they  could  never 
have  collected  a  Church,  for  they  must  gather  their  flock 
from  the  heathen  in  the  first  instance,  by  labouring  to  bring 
them  to  Christ. 

If,  when  they  had  gathered  a  Church,  they  had  been 
content  to  administer  the  ordinances  to  those  who  belonged 
to  it  only,  how  could  the  Christian  religion  have  been 
propagated  in  the  earth  ? 

If  it  be  said  the  Apostles  had  a  different  office,  as  being 
Divinely-appointed  Missionaries,  from  that  of  a  Bishop 
placed  over  a  particular  district,  we  can  be  at  no  loss  to 
consider  this  point  of  the  case ;  for,  I  suppose  no  person 
could  imagine  when  Timothy  was  appointed  Bishop  of 
Ephesus,  that  his  office  was  to  attend  to  the  members  of 
his  own  communion,  and  to  leave  the  votaries  of  Diana 
who  remained  around,  to  perish  in  their  sins.  There  can 
be  little  doubt,  that  he  made  no  compromise  wTith  Deme- 
trius the  silversmith,  to  leave  him  in  the  undisturbed 
enjoyment  of  his  craft,  without  endeavouring  to  rescue  his 
followers  from  their  idolatry  and  sin.  In  fact,  if  the 
Bishops  and  Ministers  of  the  Church  of  Christ,  from  the 
days  of  the  Apostles  to  this  hour,  had  not  laboured  to 
spread  the  Gospel  among  the  heathen,  as  well  as  to 
minister  it  in  their  own  communion,  the  religion  of  Christ 
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must  very  soon  have  been  extinguished  in  the  earth.  We 
are  ourselves  the  living  examples  of  their  labours. 

But  there  is  a  very  especial  case  in  the  1st  Epistle  to 
Timothy,  which  comes  with  a  very  clear  and  direct  appli- 
cation to  our  own  Church  and  circumstances,  and  which, 
I  have  no  doubt,  your  Grace  will  admit  to  throw  some 
light  on  our  duty,  on  the  very  subject  which  your  Grace 
has  argued  in  your  Charge. 

The  Apostle  tells  this  Bishop  that  there  was  an  express 
revelation  of  the  Spirit  of  an  event  which  was  subsequently 
to  occur  in  the  Church.     He  says 

"  The  Spirit  speaketh  expressly  that  in  the  latter  times 
some  shall  depart  from  the  faith,  giving  heed  to  seducing 
spirits  and  doctrines  of  devils,  speaking  lies  in  hypocrisy, 
having  their  conscience  seared  with  a  hot  iron.  Forbidding 
to  marry,  and  commanding  to  abstain  from  meats,  which 
God  hath  created  to  be  received  with  thanksgiving  of 
them  which  believe  and  know  the  truth."  1  Tim.  iv. 
1—3. 

I  need  not  recur  to  the  number  of  authorities  of  the 
most  venerable  name  and  weight  in  our  Church,  who  have 
marked  this  as  applied  to  the  Romish  Apostacy.  Indeed, 
here  the  Word  of  God  is  so  clear  and  plain,  that  it  seems 
of  little  importance  to  recur  to  man's  authority  on  the 
subject.  It  is  a  matter  of  fact.  The  gradual  departure  of 
the  Papal  Church  from  the  faith,  was  formally  consum- 
mated and  ratified,  when  they  corrupted  the  Creed  of  the 
Ancient  Christian  Church  by  the  addition  of  twelve  new 
articles,  A.  D.  1564. 

"  The  speaking  lies  in  hypocrisy,"  is  demonstrated  in 
the  principles  of  all  their  books,  and  the  professions  of  their 
lips — their  secret  instructions  and  their  open  denials — their 
laws  of  intolerance  and  persecution,  and  their  professions 
of  charity  and  peace — their  expressions  of  loyalty,  and 
their  organizations   of  sedition — their  professions  of  regard 
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for  an  oath,    and   their   doctrines  and   practice  as.  to  it's 
observance. 

"Forbidding  to  marry," — their  nunneries- — their  monas- 
teries— every  priest  and  bishop  is  a  living  witness  of  the 
fact. 

Their  "  commanding  to  abstain  from  meats,"  The 
orders  issued  for  Lent  in  every  diocese,  and  by  every 
Roman  Catholic  Bishop  in  Ireland,  is  a  plain  illustration 
of  this  truth.  I  do  not  at  all  anticipate  your  Grace 
denying  the  application  of  this  to  the  Romish  Apostacy. 

But  your  Grace  will  observe,  the  Apostolic  command 
to  the  Bishop,  whom  he  addresses  as  to  his  duty,  in 
reference  to  this  Apostacy,  even  in  that  age  of  the 
Church,  and  centuries  before  it's  predicted  appearance. 
He  commands  him,  even  then,  to  warn  all  committed  to 
him  against  these  corruptions.  "  If  thou  put  the  brethren 
in  remembrance  of  these  things,  thou  shalt  be  a  good 
minister  of  Jesus  Christ,  nourished  up  in  the  words  of 
faith  and  of  good  doctrine,  whereunto  thou  hast  attained." 
verse  6. 

But  if,  my  Lord,  it  was  the  part  of  a  faithful  Bishop  to 
warn  the  brethren  of  these  evils,  and  to  guard  them  against 
these  circumstances  before  they  appeared,  what  must  be 
the  duty  of  a  Bishop  and  of  the  brethren  when  they 
are  living  in  the  midst  of  this  Apostacy,  and  when  their 
countrymen,  friends  and  neighbours  around  them  are 
among  it's  victims  ? 

I  could  not  for  a  moment  hesitate  to  put  it  to  your 
Grace's  candour,  whether  you  think  any  Christian  Bishop 
could  possibly  take  on  him  any  vow,  by  which  he  could 
be  bound  to  decline  the  duty  of  endeavouring  to  rescue 
these  poor  men  from  this  apostacy.  And  I  surely  need 
not  ask  your  Grace  whether  you  think  it  compatible  with 
the  principles  of  Christian  truth  that  any  Christian  Bishop, 
Minister  or  Layman,  could  invent  any  arguments  to  justify 
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his  sanctioning  the  education  of  men  in  that  apostacy — 
teaching  his  fellow-creatures  its  principles,  and  training 
them  for  their  propagation.  In  fact,  to  attempt  to  vindi- 
cate such  an  act,  by  the  Word  of  God  as  the  test,  would 
seem  like  a  mockery  of  Divine  revelation. 

But  it  is   unnecessary  to  prove   the   duty  of  Christian 
Ministers — the   common    sense    of    men    cannot    fail    to 
determine  the  question.     Your   Grace,   I  feel  convinced, 
would  not  consider  it  a  tenable  proposition,  if  the   Bishop 
of  Calcutta  were  to  say,  that  he  was  only  bound  by  his  vow 
to  watch  over  the  professors  of  his   Church  in    India,  and 
not  to  labour  to  banish  and  drive   away  the  idolatry  of 
Hindostan.     Your  Grace  would  not  think  it  justifiable,  if, 
instead  of  labouring,  as  I  believe  he  does,  with  devoted 
zeal  for  the  salvation  of  men,  the  Bishop  of  New  Zealand 
was  to  say,  he  was  not  bound  to  endeavour  to  enlighten  the 
idolaters  by  whom  he  is  surrounded.     In  fact,  how   is  it 
possible  to  imagine  a  Christian  Bishop,  feeling,  as  he  ought 
to  do,  the  value  of  "the  unsearchable  riches  of  Christ"  for 
his  Church  or  his  own  soul,  and  considering  that  he  could 
possibly    take    a    vow,    or    that   man    could   impose    one, 
consistent  with  his  responsibility  to  his  Divine  Master,  by 
which  he  could  be  exonerated  from  the  solemn  duty  and 
oligations,  inseparable  from  his  sacred  office  of  labouring 
to  enlighten  and  convert  men,    "  to  turn  them  from  dark- 
ness to  light,  and  from  the  power  of  Satan  unto  God,  that 
they  may  receive    forgiveness   of    sins,    and   inheritance 
among  them  that  are  sanctified  through  faith  which  is  in 
Christ  Jesus."     I  am  perfectly  convinced,  that  if   all  the 
Roman  Catholics  in  this  city,  and  in  your  Grace's  Diocese, 
were  worshippers  of  Brahma  or  Vishnoo,  your  Grace  would 
never  either  say  or  suppose,  that  your  vow  as  a  Bishop  in 
the  Church,  called  on  you  to  be    "  ready  with  all  faithful 
diligence  to    banish    and   drive   away  all    erroneous   and 
strange   doctrines   contrary  to    God's   word,"   merely  from 
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your  own  communion,  while  your  Grace  and  your  Clergy 
should  sit  contentedly  down,  and  leave  all  around  you  to 
perish  in  their  idol  worship.  Much  less  could  you  suppose 
it  left  you  at  liberty  to  justify  the  endowment  of  a  College 
to  train  their  idolatrous  Priests. 

In  fact,  to  talk  of  Missions  and  of  a  Society  for  propa- 
gating the  Gospel,  in  which  it  was  the  duty  of  Bishops 
and  Clergy  to  unite,  while  at  the  same  time  they  were 
never  to  think  of  propagating  the  Gospel  in  their  own 
Dioceses  and  their  own  parishes,  among  those  who  were 
in  darkness  and  ignorance,  is  a  burlesque  on  Christian 
duty  and  responsibility,  unless  Christianity  teaches  us  that 
it  is  charity  to  feel  for  the  souls  of  men  in  distant  climes, 
while  it  is  a  want  of  charity  and  christian  kindness  to  feel 
for  those  in  our  own — or  that  it  is  charity  to  endeavour  to 
deliver  men  from  the  errors  of  their  false  teachers  abroad— 
but  that  it  is  charity  to  endow  Colleges  to  train  those 
teachers  in  errors  and  falsehood  at  home.  Surely,  my 
Lord,  it  were  a  waste  of  time  to  reason  on  such  principles. 

But  this  will  bring  us,  my  Lord,  to  a  point  which  is 
really  of  the  deepest  moment  in  reference  to  our  Church 
and  country,  and  which  is,  in  fact,  the  real  foundation  of 
both  your  Grace's  Charge,  and  the  Speech  of  the  Bishop 
of  St.  David's,  and  of  all  that  any  man  holding  the  sacred 
office  of  a  Bishop  could  speak  or  write  on  that  side  of  the 
question— and  that  is,  to  determine  whether  we  believe 
that  the  religion  of  the  Church  of  Rome  is  really  a  religion 
of  idolatry  and  superstition,  and  whether,  although  these 
terms  may  be  applied  justly  to  Pagans,  they  are  also  justly 
applicable  to  the  religion  of  the  Papacy.  I  take  it  for 
granted,  that  your  Grace  would  hold  it  impossible  to 
advocate  the  education  of  Brahmins  in  their  religion  by  the 
British  Government,  and  the  question  is  then  reduced  to 
this — what  is  the  difference  between  that  and  Popery  ? 
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The  Bishop  of  St.  David's,  in  the  speech  referred  to 
by  your  Grace,  is  reported  to  have  used  these  words  in 
the  House  of  Lords  : — 

"  Think  of  the  Fetish  worshippers  of  Africa — of  the 
votaries  of  Juggernaut — of  the  islanders  of  the  South 
Seas.  If  I  wished  to  describe  their  forms  of  worship, 
could  I  select  any  more  forcible  and  appropriate  terms  than 
the  epithets  "  idolatrous  and  superstitious"  ?  I  will  ask 
your  Lordships  if  we  had  now  for  the  first  time  to  frame 
the  declaration  to  which  I  have  been  alluding,  might  it  not 
admit  of  a  fair  and  reasonable  doubt  whether  it  would  be 
necessary  or  expedient  if  we  wished  to  put  words  into  the 
mouth  of  the  Sovereign  of  these  realms,  testifying  his 
adherence  to  the  Protestant  Faith,  that  these  words  should 
be  such  as  describe  the  religion  of  many  millions  of  his 
subjects  as  idolatrous  and  superstitious?"   (Hear,  hear.) 

Such  were  his  Lordship's  words,  and  such  their  reception ; 
and  I  think  there  is  little  doubt  that  his  Lordship  is  tolerably 
correct  in  his  opinion,  that  the  use  of  such  terms  would 
not  now  be  considered  either  "  necessary  or  expedient.''9 
In  the  day  when  these  terms  were  adopted  in  the  place 
they  hold,  no  Protestant  Bishop  was  so  wholly  unacquainted 
with  Popery,  as  that  he  could  have  ventured  to  deliver 
such  a  speech  as  that  of  the  Bishop  of  St.  David's,  in  the 
House  of  Lords,  or  to  have  presented  himself  before  the 
Protestant  Church  as  the  advocate  of  endowing  a  College  to 
educate  Romish  Priests.  But  truth  is  immutable,  unaffected 
alike  by  those  who  advocate  or  those  who  abandon  it. 

The  question  then,  my  Lord,  is  clearly  this — whether 
the  religion  of  the  Papacy  is  really  superstitious  and 
idolatrous  ?  I  shall  be  content,  amidst  a  thousand,  with 
one  authority  on  the  subject,  which,  whatever  the  Bishop 
of  St.  David's  might  be  inclined  to  say,  I  think  your 
Grace  will  not  dispute.     The  passage  which  I  quote  is  the 


83 


conclusion  of  a  very  clear  and  unanswerable  argument, 
demonstrating  both  the  superstition  and  idolatry  of  the 
Church  of  Rome,  and  ably  exposing  the  fallacy  of 
reasoning  of  those  Protestants  who  attempt  to  palliate  or 
excuse  it. 

"If  therefore,  a  Romanist  adores  the  true  God  under  the  form 
of  bread,  which  he  holds  to  be  the  literal  body  of  Christ,  or  if 
in  worshipping  before  a  crucifix,  he  attributes  a  certain  sanctity 
to  the  image,  as  if  some  Divine  virtue  were  actually  present  in 
it,  (and  that  this  is  done  is  plain,  from  the  preference  shown  of 
one  image  to  another,)  he  is  clearly  as  much  guilty  of  idolatry, 
as  the  Israelites  in  worshipping  the  golden  calf  and  the  brazen 
serpent,  it  being  thus  only,  that  any  one  can  practice  idolatry." 
"  The  Errors  of  Romanism  traced  to  their  Origin  in  Human 
Nature."— pp.  29,  30,  London,   1830. 

These,  my  Lord,  are  your  Grace's  own  words ;  and 
your  Grace's  argument,  from  which  this  is  the  conclusion, 
is  as  unanswerable  as  ever  was  penned. 

If  then  we  are  members  of  a  Christian  Church — 
surrounded  by  the  victims  of  a  system  of  superstition  and 
idolatry,  (however,  we  may  trust  that  some  do  not  really 
believe  in  it's  abominations,)  which  confessedly  in  your 
Grace's  judgment,  is  as  bad  as  that  for  which  Jehovah 
threatened  to  consume  the  Israelites — Exodus  xxxii.  9,  10; 
then  I  might  humbly  venture  to  ask  your  Grace,  whether 
you  think  the  episcopal  vow  could  beat  the  construction 
your  Grace  supposes,  or  whether  the  obligations  and  respon- 
sibilities of  a  Christian  Bishop  and  Christian  Ministers  to 
God  and  man,  could  possibly  be  relaxed  by  any  vow  not  to 
discharge  them,  which,  certainly,  under  these  circumstances 
would  be  the  nature  of  this  vow  so  construed. 

But,  my  Lord,  if  no  view  of  a  Christian  Minister's 
duty,  can  possibly  excuse  or  palliate  his  neglect  of  endea- 
vouring to  deliver  immortal  souls,  from  the  idolatry  around 
him,  I  believe  your  Grace  will  admit  that  nothing  could 
either  be  said  or  conceived  which  could  justify  his  sanction 
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of  training  men  to  commit  it,  much  less  his  using  the 
station  and  authority,  with  which  God  has  invested  him, 
to  give  them  money  for  that  purpose. 

This  is  merely  looking  at  your  Grace's  construction  of 
the  episcopal  vow,  in  reference  to  the  authority  of  Scrip- 
ture, and  the  obligations  of  our  holy  office,  separate  from 
any  formularies  of  ordination  or  consecration. 

But  if  the  vow  is  to  be  measured  by  the  doctrines  of  our 
own  Church,  and  the  principles  and  Canons  of  our  own 
religion,  I  must  confess  my  astonishment  at  the  interpre- 
tation put  upon  it  by  your  Grace — for  it  certainly  is  not 
less  reconcilable  to  the  Word  of  God,  than  it  is  to  the 
principles  of  the  Church  of  England. 

I  might  recur  to  voluminous  authorities,  but  it  is  merely 
necessary  to  quote  the  40th  Canon  of  the  Church  of 
Ireland,    on   the    subject, — 

"  Every  minister,  being  a  preacher,  and  having  any 
Popish  recusant,  or  recusants,  in  his  parish,  (and  thought 
fit  by  the  Bishop  of  the  Diocese)  shall  labour  diligently 
with  them,  from  time  to  time,  thereby  to  reclaim 
them  from  their  errors;  and  if  he  be  no  preacher,  or 
not  such  a  preacher,  then  he  shall  procure  (if  he  can 
possibly)  some  that  are  preachers  so  qualified,  to  take 
pains  with  them  for  that  purpose.  If  he  can  procure 
none,  then  he  shall  inform  the  Bishop  of  the  Diocese 
thereof,  who  shall  not  only  appoint  some  neighbour 
preacher  or  preachers  adjoining,  to  take  that  labour  upon 
them,  but  himself  also  (as  his  important  affairs  will  permit 
him)  shall  use  his  best  endeavours,  by  ministration, 
persuasion,  and  all  good  means  he  can  devise,  to  reclaim 
both  them  and  all  others  within  his  Diocese  so  affected." 

Your  Grace  will  admit  that,  it  is  perfectly  unnecessary 
to  add  a  syllable  to  ascertain  the  principles  of  the  Church 
in  the  case.  The  Bishop  is  consecrated  and  bound  by 
his  vows  to  fulfil  the  laws  of  the   Church,   and  this  law 
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of  the  Church  but  defines  and  enforces  the  legal  obligation 
of  this  vow. 

But  if  the  Church  were  perfectly  silent,  the  authority 
of  the  sacred  Scripture  and  the  solemn  office  of  a  Bishop 
of  the  Church  of  Christ,  supply  a  standard  to  which  no 
vow  could  add  responsibility,  and  no  Canon  obligation. 

But  the  Canon  does  more  than  lay  down  the  duty 
of  a  Bishop,  it  fixes  the  mode  in  which  that  duty  should 
be  discharged.  It  shows  that  our  Church  is,  and  ought 
to  be  a  missionary  Church  in  Ireland — it  evinces  how 
abhorent  from  the  principles  of  the  Church  are  the  con- 
sequences attributed  by  your  Grace  to  the  Canonical 
interpretation  of  the  vow  of  her  Bishops. 

It  is,  in  truth,  surprising,  how  your  Grace  could  for  a 
moment  have  imagined  that  "  penal  laws,"  or  "  secular 
coercion,"  or  "  the  point  of  the  bayonet,"  or  "  banishing 
those  who  profess  false  doctrines,"  could  have  ever 
entered  into  the  mind  of  those  who  apply  this  obligation 
of  the  Bishop's  vow  to  the  errors  of  Roman  Catholics. 

"  Preaching"  and  "  his  best  endeavours,  by  ministra- 
tion, persuasion,  and  all  good  means"  are  the  methods 
prescribed  alike  by  the  Canon  and  the  Scriptures.  It  was 
by  these  means  the  idolatry  of  Paganism  was  superseded 
by  the  Gospel,  in  the  days  of  the  Apostles, — and  the 
idolatry  of  Popery,  in  those  of  our  Reformers.  And  when 
your  Grace  considers,  as  you  have  stated,  that  "instruc- 
tion, admonition,  and  remonstrance"  are  means  by  which 

"  a  Bishop  is  bound  to  endeavour  to  drive  away  from  among 
those  of  his  own  communion  all  strange  doctrine,  contrary  to 
God's  Word/'  p.  22, 

permit  me  to  say,  it  seems  impossible  to  discover  a  reason 
why  the  same  means  should  not  be  applicable  also  to 
reform  the  errors,  and  instruct  the  ignorance  of  others — 
why  we  may  not  apply  to  those  of  another  communion 
the  same  means  of  instruction  which  Christian  principle 
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and  duty  direct  us  to  apply  to  the  members  of  our  own — 
or  why  we  are  to  employ  the  Gospel  in  the  one  case,  and 
the  sword  in  the  other. 

My  Lord,  If  the  religion  of  Christ  is  a  blessing  to 
fallen  man — -if  the  endeavour  under  God  to  communicate 
that  blessing-,  is  the  greatest  benefit  that  man  can  confer 
on  his  fellow-creatures.  If  faithfully  to  testify  to  them  of 
those  errors  in  which  their  eternal  interests  are  at  stake, 
and  to  endeavour  to  bring  them  to  understand  and  believe 
that  Gospel,  on  which  alone  the  salvation  of  their  soul 
depends — if  this  was  the  office  of  the  Apostles  themselves 
when  they  were  on  earth,  and  if  it  is  the  duty  of  all  who 
bear  the  sacred  office,  which  from  their  days  has  been 
perpetuated  in  the  Church  of  Christ — then  your  Grace,  I 
trust,  will  calmly  reconsider  this  solemn  subject,  and  weigh 
it  carefully  in  the  balances  of  the  sanctuary.  Does  your 
Grace  think  it  just,  to  endeavour  to  fasten  on  those  who 
desire  to  discharge  this  duty,  imperfectly  no  doubt,  but 
still  as  they  believe  to  be  right,  the  imputations  of  violating 
their  vow  to  promote  peace  and  quietness,  of  labouring  to 
excite  and  heighten  angry  and  intolerant  feelings,  of 
stimulating  others  to  polemical  violence,  and  forgetting  the 
duties  of  Ministers  of  the  Gospel  of  peace,  &c,  &c.  ? 

Does  your  Grace,  on  the  contrary,  consider,  that  the 
virtues  of  peace  and  charity,  and  Christian  meekness,  &c, 
are  to  be  appropriated  to  those,  who  not  only  do  not  testify 
against  errors  which  are  destructive  of  the  soul,  but  who 
compromise  with  them,  and  with  those  who  profess  them — 
who  palliate,  and  soften,  and  excuse  them — nay.,  who 
co-operate  in  their  propagation,  and  who  would  endow  a 
college  for  instructing  in  these  errors,  the  unhappy  men 
who  are  trained  to  teach  them  to  their  fellow-creatures  ? 

My  Lord, — It  is  my  duty  in  differing  from  your  Grace, 
to  "  entreat  you  as  a  Father,"  and  I  would  humbly 
implore    your  Grace  to  consider,   whether  this  is  not  more 
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than  an  abuse  of  words — whether  it  is  not  a  confounding  of 
principles?  Oh,  my  Lord,  consider  whether  it  is  not  "to 
call  evil  good  and  good  evil," — "  to  put  darkness  for  light 
and  light  for  darkness," — to  "put  bitter  for  sweet  and 
sweet  for  bitter."  I  trust  I  desire  to  consider,  my  Lord,  not 
how  these  subjects  can  be  treated  with  dexterity  and  skill, 
in  the  collision  of  opinions  with  men,  but  how  they  are 
to  be  treated,  or  how  they  are  to  be  encountered,  when 
we  are  summoned  to  give  an  account  of  our  stewardship 
"before  the  judgment-seat  of  Christ." 

I  am  not  aware  that  I  have  omitted  to  examine  any 
important  principle  in  your  Grace's  Charge,  connected 
with  this  subject,  all  others  are  but  minor  points,  and  it  is 
unnecessary  to  trouble  your  Grace  with  any  notice  of 
them.  I  again  request  that  if  there  be  any  thing  that 
wears  the  semblance  of  disrespect,  or  of  any  expression 
personally  offensive  to  your  Grace,  your  Grace  will  believe 
that  it  has  been  unintentional  on  my  part, — and  forgive  an 
offence  which,  if  it  is  to  be  discovered,  has  been  inad- 
vertently committed. 

For  myself,  I  can  only  say,  my  Lord,  in  the  sight  of 
Him  who  "  trieth  the  reins  and  the  heart,"  that  so  far  from 
any  feelings  of  hostility  or  unkindness  to  my  Roman 
Catholic  countrymen ;  I  view  and  compassionate  their 
state  with  deep  and  affectionate  interest.  I  trust,  that 
there  is  not  in  the  compass  of  the  British  Empire,  a  man 
who  would  feel  a  greater  pleasure  in  rendering  them  any 
temporal  or  spiritual  service.  But  not  to  testify  the  truth 
were  in  my  view,  to  betray  them. 

The  system  by  which  their  minds  are  deluded  and 
enslaved,  I  consider  the  most  awful  system  of  false  religion 
that  ever  was  invented  by  the  Prince  of  Darkness ;  and 
our  regard  for  our  countrymen  can,  therefore,  in  my 
judgment,  only  be  shown  in  faithful  and  uncompromising 
testimony  against  the  evil,  and  an  earnest  endeavour  to 
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assert  and  set  forth  the  truth ;  but  speaking,  as  I  trust  we  do, 
and  desire  to  do,  that  truth  in  love, — I  believe  that  Christian 
firmness  and  integrity  in  the  Government,  and  Christian 
faithfulness,  and  love,  and  an  honest  diligent  discharge 
of  plain  missionary  duty,  on  the  part  of  the  Bishops  and 
Clergy  would,  under  the  Divine  blessing,  deliver  the 
Roman  Catholics  and  ourselves  from  the  dominion  of  the 
Papal  Apostacy. 

But  when,  instead  of  firmness  we  have  vaccilation,— 
instead  of  moral  courage,  cowardice, — the  nominal  exis- 
tence of  British  Government,  but  the  real  domination  of 
Papal  law  in  Ireland — when  instead  of  integrity,  we  have 
treachery — instead  of  truth,  falsehood — instead  of  justice, 
partiality  to  the  evil  and  opposition  to  the  good — encourage- 
ment to  sedition — discouragement  to  loyalty — when  instead 
of  honest,  fearless  investigation  of  facts,  crime  is  cloaked, 
covered,  patronized,  promoted  by  the  empyrical  experi- 
ments of  "false,"  "delusive,"  and  infidel  "expediency" — 
when  instead  of  faithful,  apostolic  testimony  against  Popery, 
we  have,  in  some  quarters,  union  and  co-operation  with  it, 
for  the  suppression  of  God's  truth,  and  the  propagation  of 
Papal  superstition — men  who  ought  to  be  its  firmest 
opponents,  advocates  for  its  endowment,  and  apologists 
for  its  iniquity — when  in  no  quarter  have  we  the  fidelity, 
the  zeal,  the  testimony  of  truth,  the  apostolical  spirit  of 
faithful  Missionary  preaching — when  instead  of  a  universal 
cry  of  Christian  truth  and  love  to  our  poor  countrymen,  to 
come  out  from  that  apostacy,  that  Mystery,  that  "  Babylon 
the  Great,  the  Mother  of  Harlots,  and  abominations  of 
the  earth" — we  have  in  some  places  the  hollow,  lying 
pretence  that  we  do  not  want  to  proselytize  them,  and  in  no 
place  in  the  Church,  the  faithful  efforts  to  turn  them  from  dark- 
ness to  light,  which  under  the  Apostles  banished  Paganism, 
and  under  our  Reformers  banished  Popery,  and  gave  to 
our  forefathers  those  blessings  which  we  are  so  unworthy 
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to  inherit — when  these  positive  and  negative  corruptions 
and  failures  in  duty  infect  and  gangrene  the  Protestant 
Government  and  the  Protestant  Church — if  they  are  not 
overturned  from  their  foundation,  it  will  be  owing  to  the 
patience  and  long-suffering  of  God,  and  not  to  their 
discharge  of  duty  either  to  God  or  to  their  country. — 
Virtue  and  fidelity,  to  a  great  extent,  have  been  exhibited 
in  the  Church  of  Ireland  in  passive  resistance  to  iniquity. 
But  passive  resistance  does  not  constitute  the  tactics  of  the 
Christian  soldier.  "  Forward"  is  the  word,  my  Lord,  though 

the  waves  roar  before,  and  the   enemy   rage  behind  us 

"  For,  though  we  walk  in  the  flesh,  we  do  not  war  after  the 
flesh,  for  the  weapons  of  our  warfare  are  not  carnal,  but 
mighty,  through  God,  to  the  pulling  down  of  strongholds." 
And  now,  my  Lord,  I  humbly  commit  these  reflections 
to  the  blessing  of  Almighty  God — to  your  Grace's  serious 
consideration,  and  to  that  of  all  who  feel  the  vast  impor- 
tance of  the  subject.  Permit  me,  earnestly,  to  assure 
your  Grace,  that,  while  I  grieve  most  sincerely  to  differ 
from  you,  in  any  respect — not  only  as  my  Diocesan,  but 
as  a  Prelate  of  our  venerated  Church — yet  I  trust  there  is 
no  Minister  in  your  Grace's  diocese  who  more  truly  desires 
to  obey  you,  and  to  submit  to  your  directions  and 
judgment  in  all  things.  But  in  a  case  where  my 
conscience  and  my  understanding  are  clearly  satisfied  of 
the  path  of  duty  to  God, — and  when  I  believe,  that  to 
obey  man  would  be  inconsistent  with  fidelity  to  truth — 
I  dare  not  bow  to  human  authority,  however  exalted,  when 
I  think  it  contravenes  the  authority  of  God. 

I  have  the  honor  to  be,  My  Lord  Archbishop, 
Your  Grace's 
Most  faithful  and  obedient 

Humble  servant, 

R.  J.   M'GHEE. 
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I  think  it  my  duty  to  the  cause  of  truth,  to  subjoin,  for  your 
Grace's  perusal,  a  Letter  addressed  by  me  to  Dr.  Montague, 
the  late  President  of  Maynooth.  I  am  not  in  the  least  afraid 
to  appeal  to  your  Grace's  judgment,  whether  you  consider  that 
there'  is  any  thing  in  the  expressions  or  manner  of  this  Letter 
which  could  subject  me  to  the  charge  of  want  of  charity,  or 
which  is  inconsistent  with  the  duty  of  a  Christian  Minister. 

May  I  venture  to  ask,  that  your  Grace  will  have  the  goodness  to 
peruse  the  List  of  Objections  against  the  endowment  of  May- 
nooth, enclosed  in  it, — and  I  have  no  hesitation  in  submitting 
to  your  Grace's  candour  and  sense  of  Christian  integrity, 
whether  I  have  not  honestly  proposed  to  test  them  in  a  way 
which  no  man  conscious  that  they  were  not  to  be  disproved 
would  venture  to  decline. 

Let  me  suppose  any  man  to  bring  such  charges  against 
our  College,  and  against  your  Grace  and  the  Clergy  of 
your  Diocese,  would  your  Grace,  and  the  Provost,  and  the 
College,  and  the  Diocese  remain  perfectly  silent  under  such 
imputations  ? 

Allow  me  then  to  say,  that  either  they  must  be  true  or  false. — 
And  now  I  will  add,  my  Lord,  that  Dr.  Murray  and  the  Popish 
Hierarchy  would  rather  renounce  the  Endowment  of  Maynooth, 
than  venture   to  dispute  these  objections ;    because  they  know 
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them  to  be  true.  And  I  will  say,  moreover,  my  Lord,  that  Sir 
Robert  Peel  could  not,  with  all  the  influence  of  the  British 
Government  to  support  him,  induce  the  Trustees  of  Maynooth 
to  bring  these  charges  to  open  investigation.  And  I  will 
add  still  further,  my  Lord,  that  it  was  because  Sir  Robert 
Peel  knew  that  this  system  could  not  bear  investigation,  that 
he  accompanied  his  measure  with  the  grace  of  declining  to 
investigate  it. 

But  it  is  incumbent  on  that  Right  Honorable  Baronet,  and  on 
those  who  advocate  the  endowment  of  that  College,  to  endeavour 
to  disprove  these  statements,  if  they  are  able  to  do  so — for,  while 
they  remain  unrefuted,  then,  my  Lord,  they  stand  on  record,  as 
the  undisputed  principles  of  the  College  of  Maynooth — and  as 
a  testimony,  not  more  awful  against  those  who  profess,  than 
against  those  who  patronize  and  endow  them. 


TO    THE    REV.    DR.   MONTAGUE, 

President  of  the  College  of  Maynooth. 

"  Dublin,  Charlemont- street, 

March  26,  1845. 
"  Rev.  Sir, 

"  Having  been  called  publicly  to  express  my  sentiments  on 
the  proposed  increase  of  the  Grant  to  the  College  of  Maynooth, 
while  I  desire  to  express  those  sentiments  faithfully,  I  wish  to 
do  so  that  my  Roman  Catholic  countrymen  maybe  fully  satisfied 
that  I  have  only  their  spiritual  interest  sincerely  at  heart,  and 
that  I  would  not  oppose  any  grant,  however  large  or  liberal, 
that  the  legislature  could  bestow  on  them,  unless  I  was  con- 
scientiously convinced  that  it  was  to  injure  rather  than  to  serve 
them." 
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"  I  am  perfectly  convinced  that  the  present  grant  is  only 
calculated  to  increase  the  evils  that  oppress  them;  because  the 
system  of  instruction  at  Maynooth  is,  in  my  judgment,  both  as 
to  religion  and  morals,  at  utter  variance  with  the  Word  of  God, 
and,  therefore,  every  means  of  giving  that  system  increased 
efficiency  of  power  is  calculated,  in  my  opinion,  to  perpetuate 
the  evils  that  oppress  the  Roman  Catholics  of  Ireland. 

"  You  will  excuse  me,  Sir,  I  hope  for  this  plain  expression  of 
my  opinion ;  but  the  solemn  subject  of  divine  truth  demands 
great  plainness  from  those  who  must  give  account  of  their  steward- 
ship at  the  judgment  seat  of  Christ.  Let  me,  therefore, 
with  all  Christian  fidelity,  but  with  Christian  kindness,  assure 
you  that  I  do  not  mean  to  give  any  offence,  but  in  honest  faith- 
fulness to  lay  what  I  believe  to  be  truth  before  you,  and  to 
propose  to  you,  if  you  think  me  wrong,  a  means  of  setting  me 
right,  as  I  firmly  believe  the  means  I  propose  would  tend  to 
enlighten  the  Roman  Catholics  of  Ireland,  under  the  blessing  of 
God.  I  therefore,  beg  simply  to  state  to  you  those  objections 
which  I  conscientiously  make  to  the  increased  Grant  to  the 
College  of  Maynooth,  and  to  propose  to  you  the  proper  means 
of  testing  the  soundness  of  my  objections.  The  enclosed  paper 
contains  a  list  of  them,  and  may  I  request  that  you  will  do  me 
the  honour  of  sending  me  your  answer,  addressed  to  the  place 
whence  this  letter  is  dated. 

"  I  have  the  honour  to  be, 

"  Reverend  Sir, 

"Your  faithful  servant, 

"  R.  J.   M'GHEE, 
"  Minister  of  Harold's  Cross  Church. 

"  To  the  Rev.  Dr.  Montague." 
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"Objections  to  the  increased  Grant  to  the  College  of 

Maynooth. 

"  I  object,  First. — Because  the  creed  of  the  Church  of  Rome 
taught  in  that  College  contains  Twelve  Novel  Articles  added  to 
the  creed  of  the  ancient  Catholic  Church;  and  that  this  creed  of 
the  Church  of  Rome  was  never  known  or  heard  of  in  the  Chris- 
tian Church,  until  the  9th  day  of  December,  1564,  when  the 
Pope  published  it  in  his  Bull,  ' Injunctum  nobis  ;"  that  the  said 
creed  is,  therefore,  foreign  to  the  ancient  Catholic  Church  in 
Ireland ;  that  it  was  never  heard  of  by  Saint  Patrick ;  and  that 
it  is,  therefore,  an  imposition  on  the  Roman  Catholics  of  Ireland 
to  put  upon  them,  as  the  holy  Catholic  faith,  a  novel  creed, 
composed  by  an  Italian  bishop  in  the  year  1564. 

"  Secondly. — Because  these  Twelve  Novel  Articles  are  utterly 
irreconcileable  with  God's  Holy  Word,  and  that  the  priests 
educated  at  the  College  of  Maynooth  are  unable  to  reconcile 
them  with  the  Sacred  Volume;  that  it  is  therefore  a  criminal 
act  in  a  Government  calling  itself  Christian,  to  educate  a 
body  of  men  under  the  name  of  Christian  Ministers,  who  are 
wholly  unable  to  reconcile  the  creed  which  they  teach  with 
the  only  standard  of  the  Christian  Faith,  the  Word  of  the 
Holy  God;  and  that  those  who  teach  them  that  creed,  and 
educate  them  to  teach  it  to  others,  make  themselves  thereby 
partakers  of  their  sin. 

"  Thirdly — Because  the  Priests  educated  in  this  College, 
under  the  pretext  of  one  of  the  Novel  Articles  in  their  Creed, 
deprive  the  Roman  Catholics  of  their  rights  and  liberties  as 
rational  and  immortal  beings,  of  which  the  first  is  the  right  to 
read  and  judge  of  God's  Holy  Word,  by  which  they  themselves 
are  to  be  judged.  That  the  Priests  profess  in  this  Creed  to 
'  receive  the  sacred  Scriptures  in  that  sense  which  their  holy 
mother  the  church  has  held  and  doth  hold.'  They  pretend  to 
the  people  that  the  Church  is  appointed  by  God  as  the  interpreter 
and  judge  of  the  Scriptures,  which  is  altogether  an  imposition  on 
the  people,  for  the  Church  has  no  sense  of  the  Scriptures — the 
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Priests  know  no  sense  of  their  Church  on  the  Scriptures — they 
cannot  give  the  Church's  sense  of  one  chapter — and  though  they 
exclaim  against  the  exercise  of  private  judgment,  they  have 
nothing,  and  can  give  nothing,  but  their  own  private  judgment 
to  the  people,  of  any  book  in  the  Bible.  It  is,  therefore, 
criminal  to  educate  Priests  in  a  system  of  falsehood,  which  is 
but  an  engine  of  tyranny  over  the  people. 

"  Fourthly. — I  object  again  on  this  foregoing  ground,  because 
it  is  the  foundation  of  the  iniquitous  system  of  tyranny  and 
oppression  exercised  over  the  Roman  Catholics  of  Ireland  in  the 
Board  of  National  Education. 

"Fifthly. — I  object,  because  the  system  inculcated  in 
Maynooth  on  the  Priests,  and  in  which  they  are  trained  to  enslave 
the  consciences  of  men,  and  still  more  of  females,  in  the 
confessional,  is  not  only  false  on  the  grounds  of  religion,  but  so 
cruel,  oppressive,  and  immoral,  that  it  is  criminal  in  any  govern- 
ment to  teach  men  in  such  a  system. 

"  Sixthly. — I  object  because  the  system  of  education  at 
Maynooth  is  altogether  an  imposition  on  the  credulity  of  the 
nation.  While  it  has  been  pretended  that  the  Priests  are  educated 
in  the  principles  of  Gallican  liberties,  the  four  Archbishops  and 
seven  Bishops  who  are  Trustees  of  the  College,  are  pledged,  in 
a  public  document  to  the  Propaganda,  to  teach  them  in  the  ultra 
montane  principles.  They  are  pledged  to  take  Thomas  Aquinas 
as  their  standard  on  those  points,  and  his  c  Secunda  Secundce  is 
accordingly  the  real  standard  of  their  principles,  and  therefore 
the  subjects  of  a  Protestant  Sovereign,  whose  Priests  are  trained 
in  such  principles,  must  necessarily  be  ever  kept  in  a  state  of 
hostility  and  intolerance  against  their  Protestant  Sovereign,  and 
their  Protestant  fellow- subjects;  that,  therefore,  the  system  of 
instruction  in  Maynooth,  is  an  anti-social  and  political  nuisance 
in  the  United  Empire — the  very  opposite  of  Christianity,  which 
is  a  system  of  peace,  and  charity,  and  love.  I  object,  because, 
in  all  the  books  in  the  College  of  Maynooth,  whether  Gallican 
or  ultra  montane,  the  principles  are  laid  down  that  every  baptised 
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man  is,  ipso  facto,  bound  to  obey  the  Pope;  so  Protestants, 
instead  of  being  considered  as  men,  entitled  to  enjoy  liberty  of 
conscience,  are  held  as  rebels  and  deserters  from  the  lawful 
authority  of  the  Bishop  of  Rome,  over  whom,  when  he  has  an 
opportunity,  he  has  a  right  to  exercise  his  power,  and  to  compel 
them  to  return  to  the  faith  of  the  Church. 

"  Seventhly. —  I  object,  because  in  all  their  books,  whether 
Gallican  or  ultra  montane,  the  principles  of  intolerance  necessarily 
connected  with  this  doctrine,  are  held  and  inculcated  on  Priests 
wherever  they  treat  of  the  subject. 

"  Eighthly. — I  object,  because  in  all  their  books  that  treat  of 
oaths,  the  right  and  power  of  Bishops  to  dispense  with  oaths, 
whenever  they  may  consider  such  dispensations  calculated  to 
promote  the  interests  of  their  religion,  or  to  promote  the  welfare 
of  their  Church,  is  inculcated;  whereby  all  the  foundations  of 
moral  obligation  are  undermined,  and  a  door  opened  for  the 
most  flagitious  acts  of  public  perjury. 

"  Ninthly. — I  object  that  the  College  of  Maynooth  should  be 
endowed,  because,  not  only  is  the  system  of  instruction  there 
taught  such  as  described  in  the  foregoing  objections,  but  because 
it  is  demonstrated,  that  as  soon  as  the  Priests  leave  that  College 
they  are  trained  in  a  system  as  bad  as  that  in  which  they  have 
been  educated  there,  for  the  purpose  of  enabling  them  to  direct 
the  consciences  of  the  Roman  Catholics  of  Ireland.  It  is  proved 
that  the  whole  Romish  Hierarchy  selected  the  Theology  of  Dens — 
which  is  but  the  compendium  of  Thomas  Aquinas,  by  which 
they  are  trained  in  the  College — as  the  best  guide  for  the  Priests — 
that  the  Archbishops  and  Bishops  of  this  province  made  it  the 
Conference  Book  for  their  dioceses  in  the  year  1831 — whereby 
they  were  to  instruct  their  Priests  to  direct  the  consciences  of  the 
people  committed  to  their  charge. 

"  Lastly. — I  object,  because  under  the  semblance  and  title  of 
an  eighth  volume  of  Dens,  Dr.  Murray  authorised  the  publication 
of  a  compendium  of  the  laws  of  Benedict  XIV.,  which  not  being 
reclaimed  against  by  the  other  Bishops  of  the  Church  of  Rome, 
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are  thereby  put  into  force  as  ecclesiastical  law,  under  the  sanction 
of  the  whole  episcopacy  of,  the  Church  in  Ireland.  Of  the 
character  of  these  laws,  I  beg  to  assert  that  there  are  several 
amongst  them  intolerant,  Inquisitorial,  cruel,  tyrannical,  perse- 
cuting, and  seditious — calculated  to  disturb  and  overturn  the 
whole  framework  of  society,  ai|d  to  transfer  the  authority  of  our 
Gracious  Sovereign,  over  her  Roman  Catholic  subjects,  from 
their  lawful  monarch  to  the  Roman  Catholic  Bishops  and  the 
Pope." 

"  Such  are  my  objections  to  any  legislative  Endowment  to  the 
College  of  Maynooth,  summarily  given — the  details  I  need  not 
enter  into.  Now,  Sir,  these  objections  must  be  either  just  or 
unjust — true  or  false.  The  consciousness  of  their  truth  would 
lead  you  of  course  to  decline  or  deprecate  investigation ;  the 
consciousness  of  their  falsehood  or  injustice  would  make  you 
necessarily  anxious  to  detect  and  expose  it. 

"  Now,  as  I  am  fully  convinced  that  each  and  every  one  of 
these  objections  is  true,  and  capable  of  demonstration,  I  beg  to 
propose  to  you  that  you  shall  take  counsel  with  the  Professors  of 
your  College,  and  try  whether  you  can  find  any  of  them  who 
will  undertake  to  disprove  them  by  public  disputation,  or  prescribe, 
yourself,  any  mode  by  which  you  choose  to  have  them  submitted 
to  the  ordeal  of  public  examination.  I  shall  only  take  the 
Class-books  and  Standard  Works  bearing  on  the  subjects,  as 
returned  by  Dr.  Crotty,  your  predecessor,  to  the  Commissioners 
of  Education,  in  1826,  together  with  Dr.  Murray's  Secret 
Provincial  Statutes  and  the  Directories  of  the  Priests,  with 
Coyne's  last  edition  of  Dens'  Theology. 

"  I  have  the  honor  to  be,  Sir, 

"Your  faithful  servant, 

"R.  J.  M'GHEE." 


